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b. Sam Mathias (Malar), Island of Divar, 


Armando Menezes 


Manuel Menezes. Advocate, and Armida Correia-Lobo Menezes. 


Education : 


Professional ; 


Miscellaneous : 


Publications : 


Personal : 


(i) 5 years Portuguese Primary (ii) 1 year Portu- 
guese Secondary (iii) Matriculation, from St. Joseph's 


High School, Arpora, Goa, 1920, with Cowasji Jehangir 


Latin Scholarship (iv) B. A. in Latin and English, 
1924. St. Xaviers College, Bombay, with the Duke of 
Edinburgh Fellowship (First in the First Class) (v) 
M. A., with English and Latin, 1928, the Chancellor's 
Gold Medal (First in the First Class in Languages). 


(i) Lecturer and Assistant- Professor of English and Latin 
(1924-1939), St. Xavier's College, Bombay. (ii) Prof. 


ےرس یر T‏ تست 


Goa, 11 - 5 - 1902, son of Luis 


4 


of English, Bombay Educational Service (1939 — 1957). 


(a) Principal, Karnatak College, Dharwar, (1950-52) 
(b) Principal, M. N. College, Visnagar, (1952-54) 

(c) Principal, Rajaram College, Kolhapur, (1954-57) 
(iii) Professor of English and Head of the Department 
of English, Karnatak University (1957-67) (iv) Princi- 
pal, Karnatak Arts College, Dharwar, ( 1958 - 62 (۰ 
(v) U. G. C. Professor of English (1967-1970). 


(i) Member-Secretary, Karnatak University Committee 
(1947-49). (ii) Appointed in a diplomatic post by the 
Government of India (1947). (iii) President, 3rd All India 
Konkani Sammelan, Bombay, 1942 (iv) Inaugural 
Address, Goa Anti- Merger Conference. 


(i) Chords and Discords (Lyrics). Chaos and 
Dancing Star (Lyrics), The Ancestral Face 
(Lyrics), Selected Poems ( Lyrics ), Lighter 
than Air (broadcasts), (ii) Matriculation Selections, 
Matriculation English (Tipping and M à, First 
English Course (M. and Salgaonkar), To the For- 
bidden Land ( M. and Joshi), Selections from 
A. Huxley. (Macmillan Publications ). (iii) Critical 
and social articles, a Comedy, short stories, etc. 


(i) married Matilde Rebelo, 1926. (ii) children : 
George, Ada, Francis, Luis Manuel, Inigo, Leonard, 
Armida. (iii) collaboration: Shunya Sampadane, 
translation and editing; Translation project, Dept. of 
Philosophy, Karnatak University. 
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Editorial 


We are very glad that we have associated ourselves with the editing of this 
*Prof. Menezes Felicitation Volume’ containing erudite essays on the Konkani 
language and its: literature. Undoubtedly Konkani is a distinct language and the 
essays in this volume throw sufficient light on its different aspects, and focus the 
attention of scholars towards this ' Cinderella’ among Indian languages, 


So, too, is Prof. Menezes, a distinct personality. Attempts have been made to 
project the variegated facets of his colourful personality by his close associates, like 
Shri 5 S. Wodeyar. Registrar, Karnatak University, Shri S. B. Shapeti, Controller of 
Examinations, Karnatak University, Shri W. W. S. Bhaskar, Reader in English, Bangalore 
University and Shri K. S. Deshpande, Librarian, Karnatak University in their respective 
articles contributed to the volume ‘Critical Essays on Indian Writing in English’, 
presented to him on the occasion of his 65th birthday by the Department of English, 
Karnatak University, Dharwar. To quote Shri Shapeti, ۶ He is tall and fair and has a 
very good figure, nay, he is extremely handsome. Healthy by constitution, warm and 
informal in manner, genial in temperament, ready-witted in speech, careful in action, 
he has a most kind and intelligent expression in his countenance. He is wise, 
naturally wise, with the intellectual balance of a true academician. He likes to talk 
about serious things—books, poetry and philosophy, and yet is all the time very 
merry, gay and happy. He has courage, tact and patience and, above all, 
integrity of mind. By nature, he believes in lighting a candle instead of 
cursing the darkness". “Prof. Menezes has been throughout an ardent and frank 
nationalist’. “The basic fact is that his administrative actuation was rooted in a 
deep loyalty to the institution, which itself stemmed from his primary concern : the 
utmost possible service to students and to the cause of education in general. There 
was. for some years a determined effort to close down the Karnatak College begin- 
ning with its Arts side. When an order arrived to this effect in the absence of the 
Principal, Prof. Menezes (who was temporarily in charge), practically ignored the 
order and so saved the College. There was to be a second and more subtly indirect 
attempt, and it was again he that was to foil it. He had the courage of his con- 
victions and could stand on his own against an unjust order of the Government. 
What emboldened him to ignore the order of the Government was the integrity of his 
mind and a self-assurance that what he was doing was the correct thing". "Prof. 
Menezes made mild history in 1951 by making admissions in the quickest as well as 

the most unexceptionable manner, beyond criticism, either from the public or from 
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as never afraid to tell influential public men that he looked 


the College, rather than push a questionable 
s Member-Secretary of 


the Government. He w 
to them to develop the facilities 1n 


student into it". “Prof. Menezes played an important role a : 
We have it on good authority that he ha 


its Chairman, the late Justice 
s concerning the problem, 


the Karnatak University Committee. 
apparently so well impressed the Committee and | 
N. S. Lokur, with his mastery of all the facts and principle ido 
۱ that the whole Committee agreed to put their signatures on 
a Report still to be drafted, 


and his absolute integrity, 
a blank sheet of paper, which was to be the last page of 
printed and published...... Prof. Menezes organised. at the University as wel as 
Government level, support for the choice of Chota-Mahabaleshwar as the site d 
the Karnatak University, against hostile expert opinion that it was impossible to build 
anything on a hill!” ~” Principal Menezes possesses two rare qualities not generally 
found in senior teachers in this country: (i) he is always punctual to the second, 
a model for youngsters; (ii) he is an indefatigable worker who sportingly offers to 
do more work even when burdened with administration. One characteristic feature 
of his is that whatever work he undertakes, he does it so meticulously as to set an 
example to all his colleagues. He is first in everything; in scholarship, work and 


social virtues. " 


In the words of Shri Deshpande, “ Great teacher as he is, he is even greater as 
a human person. Those who have been privileged to sit at his feet remember with 
gratitude the miraculous way in which he, as a teacher, led them away from the 
one book they were supposed to concentrate on, to many other books, more interes- 
ting, deeper, more inspiring and elevating. In fact, he fired our hearts and minds 
with the romance of books, kindled our curiosity for that wonderful world 
and inspired us to win, beyond our paltry though necessary examinations, a life- 
time of good reading.... His paternal care, solicitude and love were not the 
exclusive prerogative of his own children, his kith and kin, but even we who did not 
belong to his household could bask in the sunshine of his affection. Prof. Menezes 
was ever extending the sphere of his family, and it can be aptly said of him that his 
motto was Vasudhaiva kutumbakam - the whole universe was his ۷ ......... 
Prof. Menezes played the role of guardian to many of his students and played it 
effectively. He was a never-failing friend and would always be ready with advice 
and help in times of difficulty. He would do anything and everything for yau, from 
extending financial assistance to getting you a suitable job or a suitable partner in 
life". Viewing him as a writer, "what impresses even a casual reader about the 
writings of Armando Menezes is their striking orginality of thought as well as 
expression”, observes Prof. Bhaskar, “He is one of those few Indian poets writing 
in English who does not strike a false poetic note or appear cramped and ill at ease 
writing in a foreign language". The tribute paid by Shri Wodeyar is very apt and 


worthy of both the writer and the recipient and so it has been included in full in 
this volume. 
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But our own association with Prof. Menezes has helped us to discover that 
‘in his heart of hearts he is an ardent lover of Konkani. He has done much for 
Konkani wherever he went. The very fact that there should be a ‘Konkani Samaj’ 
“in the Karnatak College, Dharwar. looks very strange to many. Because neither the 
majority of the students of this celebrated College nor the public of Dharwar is 
Konkani-speaking. Still, the Konkani Samaj has been throughout these 28 years 
` more active than such associations in the Konkani-dominated colleges and towns. 
_ The reason is quite obvious. The office-bearers of the Samaj have been receiving 
1 inspiration from their beloved ‘Armandbab’ who has been another name for 
1 enthusiasm and untiring activity for the cause of any venture undertaken by him. 
i 


It may look very strange to many if we disclose the bare fact that the home- 
tongue of Prof. Menezes is not.Konkani. He belongs to the small minority of 
undiluted Goans whose home-tongue is Portuguese. But Konkani was his ' mother- 
— tongue.’ His mother spoke, most of the time, in Konkani. His father preferred to 
talk in Konkani specially to the girls; and has, besides, well-known Konkani songs 
to his credit. This love of Konkani of both his parents must have enkindled in the 
heart of Armando the boy a soft corner for Konkani. And this must have developed 
into a passion which he has cherished throughout these years. 


His first absorbing reading was a version of the story of Charlemagne and his 


‘tee 


Twelve Peers. in Konkani. But the Goan temperament is plastic and sensitive to 
= environment and circumstances; and as such he easily moved from Konkani through 
Portuguese to English, with each language having its place and use. But apparently, 
he had not moved away from Konkani; for when he had established himself as a 
teacher of English and Latin, and was quite able to use Portuguese on public 
occasions like toasts, newspaper articles and occasional lectures, and was feeling 
his way towards creative writing in English, it was then that he discovered the limi- 
tations of writing in a foreign language and how he would still, for all his neglect of 
۹ the language, express his most intimate feelings, as well as our social comedy, in 
= Konkani. And when he began to read Konkani periodicals and see. by request, 
Lo Konkani versions of well-known plays, he was shocked and ashamed to see to what 
- — base uses the language had come, and yet how strong and serious was the urge of 
E those who knew only Konkani, for self-expression. It seemed to be a choice between 
| those who could write and didn't, and those who couldn't and did. This was 
certainly an unfair choice for Konkani, and the reputation and progress of the Konkani- 
_ Speaking people. And then he started writing about it in the papers: going on from 
— there to Konkani folklore. folk art, and so on. 









When he was included on a Committee to produce Primers for a Konkani class, 
arted by the Emigrants’ Fund Committee, Bombay, he declined to attend its meetings 
nearly a year, because the Fund had been endowed by the Goa Government, with 
gs; and it was only when one of the members entreated him to attend, as the 


vii 


Committee had spent all those months only on the controversy whether Konkani was 
a language or a dialect, that he was strongly moved to attend, and got ane wagon 
moving with the remark that. even conceding that Konkani was a dialect, it was un- 
deniably our mother-tongue and must, as such, be developed into a language : that 
was how all languages had started. He has put it differently on many subsequent 


t 35 years or more, and that became, more or less, the burden of 


occasions for the las | 
it is under- 


e. g. how one does not neglect or spurn 8 child because 
how one does not 


his case; 
developed, but rather tends it all the better until it grows up; or, 
replace one's mother because she is backward or ignorant in many ways and adopt 


another, etc. etc, Dante had made out, in Latin, a case for writing in Italian ! 


So he was launched on the Konkani campaign and was requested to preside 
over the 3rd All India Konkani Sammelan in 1942. As he had very few opportunities 
to study Konkani, even though he remained a fighter for Konkani, the Presidential 
Address was in English It contained a strong, and pathetic, argument for the 
advancement of Konkani This Address is still quoted from on occasions. His best 
contribution to the Sammelan was to move, from the Chair, the resolution on the 


script. 


The starting of the ‘Konkani Samaj‘ in the Karnatak College, Dharwar 
within a short period of his joining the College staff as Professor of English, showed 
to all the Konkani-lovers, to both those who were able and unable to speak Konkani, 
the love for Konkani cherished in his heart by Prof. Menezes. The birth and the 
growth of the Samaj was not so smooth. At its inception itself, the Samaj 
had to face opposition from the other language associations in the College, which 
drew practically all their resources, in music and drama, from the Konkani-speaking 
students. But there was Prof. Menezes who acted the role of mother and tended the 
Samaj to growth in spite of all opposition. At his behest, the other associations 
were freed from the unfounded fear of the non-cooperation of Konkani-speaking 
students with their programmes, At the express instance of Prof, Menezes, the 
Konkani-speaking students participated actively in the activities of all the associations 
and were not a little responsible for making their programmes successful. He had 
built up, also, a Konkani library for the Samaj. 


This service to his mother-tongue brought him dividends which he riehly (he 
would say , hardly ) deserved. He was requested to preside over a Konkani Poetry 
Competition, and even over a Konkani Writers’ Conference. 


Even though he does not consider himself to be a Konkani writer, we feel proud 
to record that he translated some of the poems of Tagore in Konkani, which were 
broadcast over the All India Radio. And, certainly, translating into a language is more 
difficult than writing in it. After the liberation of Goa in 1961, he acted as member 
of the Goa Education Commission which gave Konkani a special status as Goa's 
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We have tried to sketch. in brief, the services of Prof. Menezes to Konkani and 
$ Itis not an exaggeration to say that he has been also the man behind 
is our venture. Itis his name that impelled the contributors to send their scholarly 
ributions to this volume. It is, again, he who guided us whenever we came 
ss any difficulty and thus led us to this cherished goal. But for him, this volume 
ld not have become what it is. We are also conscious that he does not expect 
any special gratitude from us because it is all for him a labour of love. But, for our 
satisfaction, we record here our deep sense of gratitude to him for his unstinted 
elp. and with our highest regard we offer this volume to him, our Armandbab. 


To the readers of this volume we wish to submit that we are beginners in 
is field and as such many mistakes must have crept into this volume. [ For example, 
instead of 


on page 33, in the 11th line it should be ‘casts, or those in Marathi.... 
s Casts in Marathi....° ] We are conscious of our shortcomings and limitations. But 
are sure that we have made a beginning in a much-desired direction. We 
artily invite suggestions for improvement and we are certain that the readers will 
pond favourably to our call and show us the way to improve. 


We are grateful to all our contributors who readily agreed to write on the 
pics suggested by us, and sent their articles in time. We express our sincere 
_ indebtedness to the publishers, ‘Konkani Sahitya Prakashan, Dharwar’ who readily 


as jn d to publish this volume as their first publication. We wish them to remember 
ai ¢ 

۱ dictum. ” Well begun is half done. ” 
* 


A request to the scholars in the Konkani-world : many topics concerning the 
Konkani language and its literature have not been covered in this volume. Our 
"publishers have assured us that, if such scholarly articles are made available, they 
ready to publish them in another such volume. Hence scholars are requested to 
their learned contributions to the publishers, “Konkani Sahitya Prakashan, 
۸ ar” at their convenience. 


To end, we are grateful to Shri Somashekhar Akalwadi, Proprietor of the 
iar Printing Press, for undertaking the work of printing this volume according 
i o our. convenience and to our satisfaction. 


D. N. Shanbhag 
K. J. Mahale M. A. Kamat 
H, R. Prabhu S. V. Bhat 
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present-day India 


—N. PURUSHOTHAMA MALLAYA 


Perhaps, there is no language in India which has focussed so much 
attention of linguistic scholars over the status of a language, than Konkani. There 
are three schools of thought : one puts forth the view that Konkani is a “ dialect “ 
of Marathi, the second asserts that Marathi is derived from Konkani, and the last 
which holds the view that Konkani is an independent language. Although the 
Konkani-speaking people in India form 2.5 millions, the 1961 Census of India 
has enumerated a total number of 13,52,363 as Konkani-speaking people in India. 
Out of them, 4,92,339 reside in the State of Mysore, 77,595 in Kerala, and a sizable 
section in Maharashtra. In the first ever census conducted in the post-liberation 
period in Goa, 94.8 percent of a population of 6.26 lakhs have declared 
Konkani as their mother-tongue. The census figures reveal that less than two per 


` cent of the population of Goa had declared Marathi as their mother-tongue. In the 


region of Karwar in North Kanara, Konkani-speaking people form a majority. Of the 
three numerically most important languages spoken in each State, Konkani occupies 
the third rank in the order of language spoken in Kerala. There are also considerable 
Konkani-speaking populations above the Ghats, for instance at Sirsi, Siddapur, the 
Belgaum region etc.  Konkani-speaking people "of all classes carry their language 
proudly ( and nostalgically ) wherever they go—Bombay, Bangalore, Madras. Calcutta, 
Delhi etc., as well as to parts of Malayasia, Iran, Africa etc. A substantial number of 
Konkani-speaking people live along the western coast from Malwan, north of Goa, 
to Quilon in Kerala. In the Bombay colleges, Konkani-speaking students occupy 
the fourth place, and English the sixth. 


There is no doubt that, from the earliest times, Goa, also called Gomantaka, 
has been the home of the Konkani language. In the "Survey of India" (Vol. VII), 
Dr. George Abraham Grierson (1851-1941) observes, '' The original seat of the 
language (Konkani) was Gomanta or Goa, and it is, therefore, often called 76 
or Goanese ". Dr. Sebastiao Rodolfo Dalgado ( 1855-1922 ), polyglot Professor 


1 Sanskrit, Lisbon University, says, “If one examines the organic and the basic 


| Vocabulary of Konkani one can clearly infer that it is imported by the hereditary 
process from Sanskrit, either directly without any phonetical change  (tatsamas) 


or ME abhasha in accordance with the evolutional process ( tadbhavas ). i 


And if above |! e grammatical mechanism was minutely compared with that of 


other Aryan languages, as grammar and not lexicon is the distinguishing and the 
characteristic feature of languages, it could be proved to the hilt that far from 
branching from any of them it was much closer to the mother language than 
Marathi itself; that it belonged to the Gaurian group; that probably it represented 
the old “ Saraswati " which the orientalists consider as extinguished, and it would 
corroborate the oral and written tradition also based on ethnical affinities about the 
emigration of Brahmins from Trihotra to Gomachala ( modern Goa)”. 


To quote Dr. Dalgado again, “ Konkani is an Aryan language, inflexive and 
non-Dravidian. It much resembles the Balabhasha. It is less distant from Sanskrit 
in grammatical organisation and vocabulary than Marathi. It is not a dialect or a 
corruption of Marathi. It is closer to the old Marathi, which is closer to Balabhasha 
than to the modern. It is closer in phonetic structure to the Gauriyan languages 
from the north, mostly Bengali. It represents most probably the Saraswati 
language that the orientalists take as extinct “. Further, it is linguistically proved 
that the. Konkani language spoken in the south is a fusion of two varieties of 
Prakrits— the ' Paisachi ' Prakrit of the Punjab and Kashmir ) the original habitat 
of the Saraswats), and the ' Maghadi ' Prakrit of the Aryans in North Bihar 
(the adopted homeland of the Saraswats before their migration to Goa ). The 
influence of Paisachi over Konkani can be proved from the findings of Dr. 
Taraporewala, who, in his book “ Elements of the Science of Languages ", Calcutta 
University, says " In Konkan and along the western Ghats, Konkani is spoken. It 
shows a good deal of Dardic ( Paisachi ) influence ". The other languages on 
which Paisachi exerted influence are Sindhi, Punjabi, Kashmiri and Nepali 
in the north. 


Some scholars say, “ Konkani has affinity with Marathi and hence Konkani 
cannot claim a better status than that of a ‘dialect’ of Marathi”. Affinity to any 
language does not make one a ‘dialect’ of the other. Marathi and Hindi are similar 
languages, but Marathi cannot be said to be a dialect of Hindi or vice versa. Punjabi 
and Nepali agree very closely with Hindi; Oriya and Assamese are very much like 
Bengali; yet they are considered as separate languages and included in the 8th 
Schedule of the Constitution as National languages. Portuguese and Spanish are 
very similar, yet they are distinct languages. 


According to the views held by many philologists including Dr. R. Caldwell, 
“ The essential requirements for treating one language as the parent or ursprache 
of other languages are that there must be primary and essential agreement not only 
in respect of word materials but also in respect of grammatical structure". The | 
grammatical distance between Konkani and Marathi is as great as that between 
Gujarathi and Marathi. As John Wilson, D. D., F. R. S., says, “The speech of 
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e districts ( Konkani ) differs from Marathi. It is manifestly in the main form and 
on the Sanskrit. Compared with other vernacular dialects, it throws light on 
their derivation from the Sanskrit and on some of their peculiar grammatical forms ” 

Hm 


E There is a view among scholars (viz. Dr. A. K. Priolkar, Director, Marathi 
 .. 2 Research Institute, Bombay. Dr. Irawati Karve and Dr. Gune) that 
_ “Konkani is the remnant of old Marathi since they find copious Konkani expressions 
in old Marathi works like “ Jnaneshwari" — an old Marathi work written by 
 Jnaneshwar". This is incorrect. Konkani words used by Jnaneshwar in his literary 
works are not used by the present-day Marathi writers. It is Konkani's 
"influence in those days over Marathi that resulted in copious Konkani expressions 
being used in old Marathi works. For example, ‘Ingala’ (coal) in Jnaneshwari is 
* Ingalo ' in Konkani, but in Marathi it is ‘ Nikhara'. Again, words like ' Tonn ' (grass). 
“ Pophal ' (arecanut) * Undee' (mouthful) etc. used in Jnaneshwari are the same in 
Konkani. But in Marathi they are ‘chara’, 'supari', ‘gras’ or 'ghaz' respectively. 
With regard to Prakrit vocables, we find that there are a number of old Prakrit 
- vocables preserved in Konkani which have become more and more stationary. Old 
` Prakrits (especially Eastern Magadhi) have ‘oo’ ʻo’ for their masculine nouns. 
It is said that in course of time the final 'oo' and ʻo’ of Prakrit nouns have in 
almost all cases been dropped in vernaculars, and the vowel 'oo' has changed to 
short ‘a’ and ʻo’ to long ‘aa’, but Konkani still preserves the ancient Prakrit rules 
which it has taken from Magadhi. The nouns which end in short ‘a’ in Hindi and 
Marathi, end in 'oo' in Konkani, while those ending in long or lengthened ‘aa’ have 
*o' for their final in Konkani, as ‘Hatu’ (hand) for Hath and Kanu (ear) for ‘Kann’ 
in Marathi, Ghodo (Horse) in Konkani for ‘Ghoda’ in Marathi. This is "Tadbhav"; 
and there are "Tatsam" and “Deshyam” words current in Konkani which are quite 
distinct from Marathi. 


Further, Dr. V. P. Chavan, once Vice-President of the Anthropological 
Society, Bombay, who did research to prove Konkani's distinctness, emphasized four 
main points to disprove the theory that Konkani is only a dialect of Marathi. First, 
that Konkani, in borrowing words from Sanskrit, acted independently of Marathi, 
‘both languages chose different vocables for the same thing from Sanskrit’s vast 
Store. In Chavan's examples, the Sanskrit, Prakrit, Konkani and Marathi words are 
confronted, often revealing how closer Konkani is to the old Aryan tongue: ''head" — 
xirxha-sis-sis-ddokem; “white” — dhavala-dhavala-dhavem-panddhra; “well” — 
vapi-bavi-baim-vihir; “stone” — prastara-patthara-phater-dagarh; "war" — 
se larfint. 


ا کر تی 


Second, Chavan pointed out that Konkani and Gujarathi have many 
. words in common which are not found in Marathi. Some of these are tsalo 
کپ‎ Gujarathi chelo, Sanskrit chela ) meaning “ Brahmin boy ", as opposed to 
cheddo ( from the Sanskrit cheta, “ attendant " ), a ‘ boy from s other castes “ 
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" soft hair ".moulla-mavallam : “ to comb the- 


Other Gujarathi parallels are : TOR HM 
; | mon with Bengali and Hindi with. 


hair "-vollai-vollvum. Some words were in com 
the same meaning, like pik, '“ red sputum rhs ۱ 
| 
said that Old Marathi had borrowed many words from. 


Third, Chavan 
d a list of words from the Jnaneshwari with those from | 


Konkani. He confronte 
Modern Konkani and Marathi, some of which are the following; Jnaneshwari : ketu- - 


lem; Konkani: Kitulem; Modern Marathi : kiti; nibar-nibar-karhak; sant-sant- 


bazarpett. 


Fourth, the author indicated several points of similarity and dissimilarity: 


between Marathi and Konkani; among the latter he mentions the Konkani o ( as 
opposed to the Marathi a ), which is of Prakrit origin; the case terminations. 
lo-li-lem seem to have been derived from the Gujarathi no-ni-nu. Konkani 
uses lo for animate things only, tso for inanimate ones (Ramalo tsalo, zharhatso 
khando), but this distinction is mot observed in Marathi. Konkani has also 
distinctive verbal forms. In both Konkani and Gujarathi, the present indicative 
has no genders, while it has in Marathi. The infinitive forms chem, cheak 
( karchem, kercheak ) is allied to the Hindi ko (karneko) and not to the Marathi 
nem or eala ( karnnem, karnneala ). There is also the difference in the use of 
vats for za alluded to before. Chavan's main contribution to the controversy is . 
undoubtedly his bringing to light the hidden links between Gujarathi and 
Konkani earlier sensed by Konow and Bloch. 


Following the language's basic vocabulary, phonetics and grammar, J. Gerson 
Da Cunha (1844-1900) found that Konkani is distinct from Marathi. About the 
basic vocabulary he declared, “It is said that the Marathi language is the nearest to 
Sanskrit of all the vernacular languages of India, but as far as ordinary expressions 
in use are concerned, Konkani may perhaps claim to be not only the southernmost, 
but also the more closely allied representative of the North-Indian or Aryan family of 


















languages. Although Konkani has many words in common with Marathi.... still 
there are words current among the Konkanas, which cannot have been derived from 
Marathi". In evidence he gives the following table :— Konkani ahum — Sanskrit 


aham — Marathi mi; parrot: kir-kira-popat; crane : bokem-baka-bagala; dog :/ 
sunnem -svan —kutra; thigh: zang - jangha-mandi; cheek: polo - kapala-gal; 
bracelet : kankonn-kankana-bangadi; cord: razu-rajju-dori. In all these cases, 
the Konkani words are based on the Sanskrit, the Marathi ones not. The same is 
true of verbs like polleum, uloum, apoum, votaum etc. The Konkani pronoun 
kitem is like the Sanskrit kim tat, and unlike the Marathi kai, and the former 
language's adverbs khaim and thaim, are derived from the Sanskrit kutra and tatra 


through the Prakrit kahim and tahim, and not from the Marathi kottem and 
tethem. | 
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7 Further, the ‘pratyayas’ of Konkani differ very materially from those of Marathi. 
` For example, the ‘ka’ pratyaya adopted by Konkani shows that it is nearer to Hindi 
- than Marathi. The seven vibhakti-pratyayas (case endings) adopted by Konkani 
3 also justify the fact that Konkani differs from Marathi. 


: 
i In construction, agreement of words in a sentence, etc. it differs from Hindi 
and Marathi. Whatever the gender of the first person pronoun, the verbal form 
does not change. This is only a brief glimpse of the basic peculiarities. Considering 
. that these will occur almost in every sentence, along with many other peculiarities of 

this neglected language, it could be understood and spoken only if it is learnt 


carefully even by one who knows a sister Aryan language like Hindi, Gujarathi, 


Bengalee or Marathi. 


Further, we find that in Konkani the ordinal number is formed by the addition 
of و‎ to the cardinals. But in Marathi the formation is different. Thus 0 
(seventh) ‘attvo (eighth) ‘navvo’ (ninth) ‘dahvo’ (tenth) in Konkani, are written 
in Marathi as Satava, Attava. Navava and Dasava. In Pali the ordinal number is 
formed by the addition of ‘mo’ to cardinals: for example, Sathamo (seventh) 
Attamo (eighth). 


Again, there are many single words current in Konkani for things or 
articles, whereas in Marathi explanatory words are used; thus a coconut-tree is 
called * Mado’ in Konkani. and ‘narlache (of coconut) zhad ' (tree) in Marathi. 


Moreover, there are many vedic and puranic Sanskrit vocables current in 
Konkani. ' Lui' in Konkani, meaning harvest, is * Loo ' in Vedic Sanskrit; and 
'Aythan ' (utensil) is ' Ayathana ' in Puranic Sanskrit, to give only two 
examples. 


A considerable number of ordinary words ( without which no language 
could arise as an independent entity ) appear to be peculiar to Konkani and are 
not found in other recognised languages of the  Aryan family or non-Aryan 
languages. For example, hantooln (Bed), dimbi (knee), mhantu ( Father's 
elder brother ), mhaav ( Fathers’ elder brother's wife ), mandri ( mat), randap 
( cooking ), angwalen ( piece of cloth ), phattoru ( stone ), phondu ( pit ), kooda 
( room ) etc. 


Finally, one can find that Konkani is nearer to Sanskrit than Marathi or 
any other language, as we find water is termed ' udaak ' in Konkani, which is 
—'udakam ' in Sanskrit. This word is not current in Marathi. 








Eminent authorities like Sir William Eliott, Ellis, Lassen, Maffei, Murray, 
Mitchell, Benfry, Wilson, Burnell and others gave Konkani the status of an 
dependent language ( vide Indian Antiquary, Tribes and Languages of Bombay 
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Presidency, Vol. Ill, 1874). According to Sri R.C. Nigam, the linguist who did 


the reclassification of languages formerly classified in the Linguistic Survey of India 
by Grierson writes in the 1961 Census, Vol. | Part Il C (ii) language table : 


a Subsequent research on Konkani has badly shaken the notion that It Is a 


NEU of Marathi. Konkani has now been sought to be established as 4 separate 


language of the southern group of the outer-sub-branch of the Indo-Aryan sub- 
family and nota Marathi dialect as classified in the Linguistic Survey ۰ Again. 
after a deep and thorough study of the structure of the Konkani language. Dr. S. M. 


Katre, Professor of Indo-Aryan Philology, has reached the conclusion that Konkani 


is a separate language and not a dialect of Marathi. 


There is a misconception among the general public that Konkani has no script. 
Konkani, being a Prakrit language, need not have a script of its own. Devanagari is 
the natural script of Konkani. As the ‘lipi’ of Sanskrit is 'Nagari', it goes without 
saying that a language derived from Sanskrit should inherit not only word material 
and grammatica! rules from its source but also the script. When other daughters of 
Sanskrit have adopted Nagari, or script slightly deviating from Nagari (e. g. Marathi, 
Hindi, Gujarathi), Konkani should also use 'Nagari' as its true “lipi. The earliest 
inscription in Konkani goes back to the 2nd century A.D. (i. e., the Gupta period). It is 
found at Aravalem in Goa (the photostat copy of it is published in the Canara 
Industrial and Banking Syndicate Bank's Silver Jubilee Souvenir of the Sirsi Branch, 
1959). Later, the Silhara inscriptions of the 12th century were in Nagari, One of 
the sentences is typically Konkani "ATHA TUJO KONUKURIE SHASON LACT 
TECHYA VEDYA NATUDEVACHIBAAL " etc., (JBB RAS XII p. 334). The Dutch 
assumed Nagari to bo the. "ipi el Konkani. The introduction containing a 
testimonium in Konkani to Van Rheeds' “ Hortus Indicus Malabaricus " of 1678 A.D. 
) Dutch botanical work ) was written in Nagari. It is given by Appu Bhat. 
Vinayak Pandit and Ranga Bhat, the three Konkani Ayurvedic physicians of Cochin. 
This testimonium later on became the earliest specimen of Devanagari block-printing. 
Another notable work is the translation of the Bible by William Carey in 1808. 
“ Carey translated the New Testament into Konkani early in the last century and 


printed it in Devanagari characters. ...” ( Vide 1961 Census, Language Table, 
Page 412 ). According to the Jha Commission Report submitted to the Centre in 
May 1962, " ....teaching of Konkani, if chosen in schools, should be through the 


Devanagari script ". The recent G. ۰ No 372/68 dated 12-8-68, issued by the 
Kerala Government has clearly stated that “ the Konkani language has a script, which 
is Devanagari’. Konkani enjoyed the status of a recognised language in Kerala 
during the Dutch period. There are many records written in Konkani preserved 
in the State archives, at Ernakulam. Even the transfer of properties were noted 
in the Konkani language ( Vide, Palm Leaves Bundle Thitoorams issued to Konkani 
Mahajanams 1740 A.D. Leaf No. 194, Archives, Ernakulam ). Further, one 
can find many ‘ Rayasapatrams ', issued by the Swamijis of Kashi Mutt Samsthan 
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their disciples in Kerala and South Kanara as far back as 1834-52, were written 
Konkani in the Nagari script. ( Vide Letters in original in Konkani by Swami 
matheendra Tirtha in possession of Palliport Sri K. Ramachandra Kamath ). 


Although Konkani cannot be compared with Tamil, Bengali or Marathi in 
the total literary output, yet she has to her credit a number of grammatical works, 
dictionaries and other outstanding works of literary merit written by a number of 
authors from Goa, Maharashtra, Mysore and Kerala. A Bibliography of Konkani 
literature compiled by Shri Ravindra Kelekar, Goa, gives a list of over two 
thousand books of literary merit in Konkani since the 17th century. The first 
edition of a Konkani Grammar was published at Raytur ( Rachol) in Goa, in 
1640 A.D. At a fair estimate, there are 19 grammars and 24 dictionaries of 
Konkani. Dr. Jose Pereira, Research Associate, American Academy, Banaras, says 
"hat “ Konkani has had little literary patronage, and has no work of world 
importance to its credit; but neither have the modern Aryan literary tongues of 
India, notwithstanding abundant encouragement and support: | know no 
critic of repute who places any of their poets alongside Dante, Milton or 
Hafiz. Among these speeches of dim world visibility, Konkani's light does not 
pale: if anything, it shines brighter, as several important factors which are now the 
common heritage of Indian literature and linguistics first acquired form in it. 
Konkani's “firsts of major significance are the following four: among the above 
mentioned tongues it was the first to be standardised in grammar, vocabulary and 
‘syntax, acquisition of a sophisticated prose, patterned on the complicated sentence 
‘structure of literary Latin, suggesting the idea of the Science of Comparative 
Linguistics. and adoption of the literary forms of Western Europe to Indian writing, 
a process now firmly established in the sub-continent. Its other firsts are 1) grammar 
2) printed books 3) translation of the Bible 4) initiation of the revival of modern 
‘Czech and 5) assistance in the production of two major pioneering works in Indian 
Botany, the books of Gracia de Orta (1530 — 1572) and Hanricus Van Rheeds 
4 1637 - 1692 ). Konkani's first major literary text is the collection of tales from 
th Mahabharata and Ramayana, the only known manuscript copy of which is in the 
Public Library at Braga in Portugal, “They were apparently the work of Krishnadas 
Sharma, the Konkani poet from Saxtty in Goa, who lived in the early part of the 16th 
century and who also wrote Marathi poems. A study of its style makes it plain that 
Konkani had been earlier used for literature, though not for long, while (to compare 
dt with the style of the priestly writers who built on it) an analysis of later prose 
eveals a medium rendered consummately simple and elegant". Dr. Pissurlencar 
ofilmed the two MS; the microfilm is now in the Central Library, Panaji. In 
t times many writers have produced literature in various forms in Konkani. To 
ention only some of them; Prof. Ramachandra S. Naik, Ravindra Kelekar, Joaquim 
tonio Fernandes, Felicio Cardozo, Evagrio George, E. Elly, Gurunath Kelekar, 
andrakant Keni, Dodubhai Kelekar, Dinkar Desai, J. B. Morais, B. P. Bhangi, 










[ ace and Future of Konkani 7 


Manohar Sardesais poetry is lyrical, 


g round the theme of love in all its aspects, beauty of nature, and ardent 
Bolanthur Krishna Prabhu, Bantwal, S. Kanara, the late Bangleke 
oolky, Basti Pundalik Sheno Sri B. V. Baliga, Mangalore, Sri 


lore, Sri V. R. Prabhu, Karwar, Sri N. V. Prabhu, Sri 
Mangalore, Prabhananda Swami 


Radio, Dharwar, and. 











Baindoor Deorai. Bakibab Borkar and Dr. 


revolvin 
patriotism. The late 
Narayana Kamath, M 
G. N. Laxman Pai of Manga 
Vijaya Nadkarni of Dharwar, Sri B. Damodar Baliga, 


of Sri Ramakrishna Ashram, Karwar, K. V. Gulwadi, All India 
o their credit literature in Konkani in various forms. Mrs. C. 
f Kerala, has rendered the whole 


Narsimha Pai, Sri R. Ca 
e Ranganatha 


Girish Karnad have t 
Kamalamal, Ambalapuzha, Alleppey District O 
Sri V. G. Prabhu, the late Sri N. 


the late L. Narayana Mallaya, the lat 
all of Kerala, have contributed literature to the 


songs etc. Shenoi Goenbab's versatile genius. 
found brilliant expression in many forms of literature, from drama, short-story and 
biography to philosophical and research works, grammar and children's literature. He 
has contributed about 20 works of literary merit to. the Konkani language. As others 
did in various Indian languages, and as Bharatendu Harischandra did for Hindi, late 


in the 19th century Shenoi Goenbab started a revival of Konkani. This is now 
production of literature in the language. 


Ramayana in 'Ovi' style. 
Sarma, Sri N. Ananthasarma Sastri, 
Prabhu and Sri M. Upeendra Pai, 
language by way of dramas, poems, 


gathering volume and vigour in the live 

According to John Leyden ( 1774-1811 ), who travelled in Kerala immediately 
after the fall of Tippu Sultan, Konkani had to its credit voluminous literature in 
Kerala. This is what he tells about Konkanis and their language, and also about 
“ The Koongani character differs considerably from 
the Maratha, and Bhagavadam, Linga Purana, Ramayana and Bharata are translated 
into this language and written in its appropriate character, and the Brahmins of this 
y other translations from the Sanskrit as 
Bhundra-Charitra anc 


the books they showed him. 


class profess to be in possession of man 
well as of various original works among which are the Vire- 


Parasu-Rame-Charitra “. 1 


Further, the great Miguel de Almeida's ( 1610-1683 ) monumental. 
Onvalleancho Mallo, in five tomes, gave Konkani the first sophisticated 6 
of the modern Indo-Aryan languages; most of the others, including Marathi, hac 


to wait till the nineteenth century. 


The first Konkani periodical has its start at Poona in the year 1889 anc 


was named “ Udenteche Salok ". The author was Eduardo Jose Bruno de Souza 
At dU there are more than twenty periodicals ( monthlies and annuals ) to th: 
credit of Konkani. “ Divtti " is the Konkani daily published from Margaum, an 


1. T ME 
cs Ma 1 Investigating the languages, literature Antiquities an 
e ekkan, British Museum, Addi i 
69/37-69v/37V. dditional MS. 26, 566 fis 
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and Maharashtra in Roman, Devanagari, Kannada and Malayalam scripts. Staging 
hor Konkani plays started in 1890; and today many writers have come into the 
‘field of Konkani drama. The Baron de Cumbarjua brought to light the first 
Konkani primer in the year 1889 followed by the release of ” Konkani Pailen 
Í pustak " by S. T. De Souza in the year 1896. Shenoi Goenbab contributed 
two primers for school children, namely “Konkani Mullaven Pushtak" and ‘Burgeamlo 
Ixxt. The Konkani Bhasha Mandal, Margaum, has published all the books 
necessary for the Konkani-medium schools in Goa. 


A language like Konkani, buffeted by so many adverse winds, needed 
an organisation for its rejuvenation, which could be achieved only by systematic 
study. The late Shri M. M. Shanbhag provided the institution for Konkani by 
founding the Konkani Bhasha Mandal, whose first session was held at Karwar in 1939. 
Sri V. P. Prabhu presided over the first session. Other organisations for the promotion of 
the language came into being at Bombay, namely, the Konkani Sahitya Samiti founded 
in 1944, and the Konkani Cultural Association in 1965. The Mysore State Konkani 
Bhasha Parishad is functioning at Karwar. The Konkani Bhasha Mandal, Bombay, 
a permanent body to work for the promotion of Konkani, came into being as a result 
of the decision of the third Konkani literary conference presided over by Prof. Armando 
Menezes, held in Bombay on 4th and 5th April 1942. The Konkani Bhasha Prachar 
Sabha, Cochin, initiated in 1966 steps to get the language its due place among the 
national languages of India. Konkani got the recognition it deserved from the 
Government of Goa. The Government has accepted Konkani as one of the languages 
for education, administration and courts. Even the official publication of that 
Government has started carrying a Konkani section. It was through the advocacy of 
men like Ravindra Kelekar that the Goa Government sanctioned the establishment of 
the first official Konkani schools. Of course, it has come only 107 years after 
Cunha Rivara recommended their establishment. Dr. V. K. R. V. Rao, Union Minister for 
Education, has directed his Ministry to approach the Goa administration with the 
suggestion of the Konkani Bhasha Mandal, Panjim, that a department of Konkani 
should be set up in Goa. Further, the Minister assured them that all technical help 
needed for this purpose would be made available by his Ministry. Again, the con- 
vention of the All India Konkani Writer'szConference appealed to the Goa. Government 
to establish, as is done by other States with regard to their languages, a department 
of Konkani language with the help of Konkani linguists with a view to carry on 
research in this language and produce such important books as dictionaries and 
grammars. The Government of Kerala was kind enough to accord sanction to the 
Konkani Bhasha Prachar Sabha to introduce Konkani in the Primary classes in some 
of the schools in the State as an additional language for the benefit of the 
linguistic minority. Five periods in a week were allotted for the teaching of Konkani 
by the State Government at the primary level without affecting the tuition of the 
pupils with regard to the regional language of the State. The question of 
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imary schools will be taken up later. The 


introducing Konkani in the upper pr و‎ : 
their view that it Is interested in the 


Government of Mysore have also expressed 
promotion of Konkani. Sri V. P. Naik, Chief Minister of Maharashtra, who 


inaugurated the Ninth Konkani Conference held at Bombay on 29-9-67, assured 
support to the language for its development, and 
g signs of becoming a potent 
He promised his Government's 


his Government's unstinted 
expressed his satisfaction. that Konkani was showin 


force in the linguistic evolution of the country. 
full support for the literary, educational and other organisations bent upon 
fostering the ideal of '' oneness " of the land through linguistic diversity. 


Lack of support, patronage and other inducements from the changing 
Governments of India and of the States were responsible for the neglect of this 
language. The obscurity into which the language had fallen cannot be 
attributed to the Konkani-speaking people, but to the Governments which ruled 
over them from time to time. It was the authors paper on the Status of 
Konkani read at the meeting of the Kerala Linguistics Circle, University Centre, 
Ernakulam in March 1965, that really opened the eyes of the educationists 
of Kerala to the real merit and stature of this language and elicited very 
favourable comments from such distinguished Indians as the late Dr. C. P. Rama- 
swamy lyer, Dr. T. P. Meenakshisundram, Vice-Chancellor, Madurai University, 
Sri D. C. Pavate, then Vice-Chancellor, Karnatak University, Prof. Samuel Mathai, 
then Vice-Chancellor, Kerala University, Sri R. C. Nigam. Linguist, Language 
Division, Registrar General Office, Calcutta, and a host of others. Konkani gained 
greater importance when the boundary disputes between Maharashtra and Mysore 
came before the Mahajan Commission. The Mahajam Commission, in its findings, 
held that Konkani is a distinct and independent language, and overruled the 
plea of Maharashtra that Konkani is only a dialect of Marathi. 


The Ministry of Education, Government of India, has established a Committee 
for the development of certain languages which are not included in the Eighth 
Schedule of the Constitution. They have developed an enlarged Devanagari script 
for Konkani, with suitable symbols and diacritical marks for adequate expression of 
their special sounds. The Centre has made it known that one of the functions of the 
recently set up Central Institute of Languages would be to bring out Konkani literature 
in ‘Parivardhit’ Devanagari script. The Government of India has a scheme for giving 
financial assistance to voluntary organisations and educational institutions for the 


propagation and development of Indian languages; and Konkani is included among the- 


languages to receive Central grants for its development under the 4th plan. 


Konkani is at present used at public meetings, religious discourses, toasts, etc. 
Poetry competitions and folk dance-and-song festivals are held, and, quite recently, 
at a session organised in Goa, by an official committee, at which the main speaker 
(Prof. Menezes) spoke in English, the Chief Minister, who presided, and the 
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0 eaker of the Assembly. who made the welcome speech, both spoke in Konkani. 
jis was but proper; and the late Pandit Nehru, and other senior Ministers, who 
visited Goa after its liberation, apologized to their audience for not being able to 
speak in Konkani. The Mysore Assembly allows its Konkani members to express 
1 heir ideas in their mother-tongue. When Rev. Father Jerome D’Souza, former 
Principal of Loyola College, Madras, had been to U.N. as a delegate of India, he made his 

Konkani speech in the United Nations, which was recorded by U, N. authorities 
and sent to India for relay by the A. Il. R. In the Mushaira ( gathering of poets ) 
held in 1967 under the auspices of Kerala-Banga Sanskriti Sangha at Ernakulam. 
Konkani was also included and given the first place at the function. At the 
symposium organised by the Central Marine Fisheries Research Institute, Erna- 
- kulam, Konkani got a place in their two-day cultural programme. Konkani also 
| got an honoured place in the cultural programmes intended for foreign delegates 
at a function of the Cochin Jews’ Synagogue Quater-Centennial Celebrations held 
‘at Cochin in December 1968. Konkani has been used over the All India Radio 
Stations of Bombay, Dharwar, Delhi, and Panjim. There is a Ministerial order 
1 the occasional broadcast of Konkani music from Trivandrum and Calicut 





















“stations. |n the production of cinema films, Konkani has its place, and Konkani 
films have become popular in recent times. 


Dr. V. |. Subramaniam, Department of Linguistics, University of Kerala, 
‘Writes, “....the popularity of Konkani studies and the recognition that the 
` language has received in recent days are due to the determined efforts of the 
Sabha (Konkani Bhasha Prachar Sabha) ....we here have analysed the Phonology 
of Konkani and a Government of India scholar has taken up the grammar of 
L onkani ". Again, Konkani has now been recognised as an important language, 
` as can be seen from the fact that the Language Division of the Office of the 
نس‎ General of India, Calcutta, is now seized of the work of collecting and 
collating data about the Konkani language. 


Further, Prof. R. K. Rao of Ernakulam is a member of the Expert Committee 
on Development and Adaptation of Devanagari for Minor Languages, Government 
of India, representing the Konkani language, and has compiled a Konkani Self- 
teacher for the use of non-Konkanis. According to him, the Government have 
also a scheme to compile a Dictionary and primers for the language and 
the work is afoot. Although he represents Konkani on the Expert Committee for 
he Development of Minor Languages like Bhili and Gondi, he says that it has 
۱ admitted by the Committee that Konkani is not a minor language, but a 
_ language which is already developed and belongs to a major group. 


The Union Territory of Goa has introduced Konkani at the primary level and 
Konkani-medium primary schools are run there. In Kerala, Konkani is taught to 
ary school children in Devanagari script after school hours. A Konkani school 
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w courses of studies, namely lipi. 


s of the Sabha, and 6 
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and pravesh, are introduced 
issued under the seal of the Sabha. 
n by the Sabha at 









is run under the auspice 


bodh, prarambh, parichaya 
d certificates 


hers in Konkani is also being ru 
t of study at the Cornell University ( U. S. A.) 
Mr. Carlo Copalla of the University of Chicago 
is planning to dedicated to Konkani in the Journal, 


'Mafil', edited by him; the first number will be a survey of the language's literature, 
and the second an anthology of literary pieces with commentary and translation. 
Mr. Alain Danielou, Director of the International Institute for Comparative Music 


Studies in Berlin, intends to publish Konkani music on Hi-Fi records. 


examinations conducted an 
A Shikshak school to train Up teac 
Cochin. Konkani is à special subjec 


and Lisbon University, Portugal. 
have two numbers 


Although Konkani is the principal language of the people of Goa, the 


Konkani-speaking people in the States of Kerala, Mysore and Maharashtra enjoy the 


status of linguistic minorities. According to the Commissioner for Linguistic 


overnment of India, the demand for instruction in Konkani in the States 


Minorities, G 
The Commissioner 


of Kerala, Mysore and Maharashtra continues to be a live issue. 
d should provide facilities to these linguistic 


la of studies in the States of 


feels that the State Governments concerne 
minorities. Konkani can have a place in the curricu 
Kerala, Mysore and Maharashtra, not as a medium of instruction, but an additional : 
language without affecting the tuition of people in the regional language of the 


State. 


The Konkani Bhasha Prachar Sabha has been vigilant in placing a complete 
picture of the language in the hands of the Minister and Departments of the Central 
Government, by supplying them facts and figures and particulars of books and 
publications, like grammars, dictionaries, dramas, novels, poems etc. written ۷ 
eminent men, past and present, who have worked and are still working for the 
language. A memorandum signed by the Konkani-speaking people of Kerala. 
mostly literate, requesting Smt. Indira Gandhi, Prime Minister of India, to include 
Konkani in the 8th Schedule of the Constitution as one of the National languages of 
India, was submitted on July1, 1966 at the time of an interview with her at 
Ernakulam, by the author. Another Memorandum requesting the Home Minister 
to include Konkani in the 8th Schedule by amending the Constitution as was done 
in the case of Sindhi was submitted to the Centre on 7-11-66. Referring to the 
said Memorandum submitted by the author to the Home Ministry, Sri S. Nijalingappa. 
the Chief Minister of Mysore, in his letter dated 20th November, 1966 to Sri Y. B. 
Chavan, Home Minister, recommended that “ Konkani should be treated in the same 
fashion as the Sindhi language ". He further writes that “ Now that the Sindhi 


LE 


language is included in the 8th Schedule, Konkani also ought to be included....". 


; According to a letter received from the Maharashtra Government, it appears 
t : 3 2 
at the Central Government is taking action on the Memorandum submitted by the 
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| Konkani Bhasha Prachar Sabha, Cochin, to the Home Ministry and is considering 
"the question of including Konkani in the 8th Schedule. The Home Ministry has 
asked the Maharashtra Government to examine the various points raised in the 
` Sabha's Memorandum and apprise the Centre of the views held by that Government. 


Konkani is now on its way to getting a place in the Sahitya Academi. A 
resolution of the Konkani Bhasha Prachar Sabha requesting for recognition of 
Konkani by the Sahitya Academi has been forwarded by the Prime Minister to the 
Sahitya Academi, and the Executive Board of the Sahitya Academi has directed 
that the resolution be referred to a Committee of Linguistic Experts to advise whether 
Konkani can be deemed to satisfy the criteria for such recognition previously laid 
down by the Academi. Konkani, which is structurally an independent language 
having a continuous literary tradition and history of three centuries with a sufficient 
number of people using it even today as a vehicle of literary and cultural expression, 
which is recognised by several States, with a considerable number of people using 
- it and using it to produce fiction, essays, other literature, journals etc., must definitely 
get its due place in the list of Indian languages recognised by the Sahitya Academi. 
It is to be specially noted that the Konkani poet Sri R. V. Pandit, of Goa, received an 
international award from the United Poets' Laureate International and a gold medal 
from the Phillipine Government for his original Konkani poems translated into English. 
He was also chosen by World Poetry Society International ( Africa-Anglo America- 
Asia-Europe-Latin America-Oceania ) as a Fellow in the WPSI Active Membership 
for 1969 and his books nominated for a place in their Archives of world poets for 
posterity. He has also been nominated for inclusion of his biography in the 
“ International Who's Who in Poetry " on the recommendation of Hon. Amado 
M. Yuzon, Litt, D. LLD. (Hon.) President for Life and Chairman, Executive Board, 
United Poets Laureate International. Again, Dr. Jose Pereira, Research Associate, 
American Academy at Banaras, has edited for the first time a Konkani Grammar of 
the 18th century, Principia Lingua Brahmanica (Principles of the Brahmin language) 
written by Prikyl, a Czech by birth, which was published recently by the Archive 
Orientali, Prague. Also, his edition, with an introduction, of the Konkani Grammar, 
- " Arte Da Lingoa Canarim (A Syntax of Standard Konkani) by Gasper de S. Miguel 
(1635 A. D.), appeared in the Journal of the University of Bombay in September, 
1967. He has to his credit a collection of folk songs sung in chaste Konkani by old 
— generations of Goa, Kerala and North and South Kanara Districts of Mysore. Further, 
Mr. Micael Martins is writing a symphony of Konkani and plans to incorporate in 
Y it the wondrous Konkani melodies of Kerala. 


Konkani has as many accents and intonations as the number of regions 
where itis spoken. According to some scholars, “The evolution of a common 
= Script and political integration of Konkani are most vital if Konkani is to be developed 
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cognised language” As for the common script, it is a settled fact that 
as are . 


Devanagari is its natural script. 


As forthe variations in the speech of Konkani, one can find that even 


literarily advanced languages like Malayalam is even today Spann wip many accents 
and inflexions. A Survey recently completed by the Kehala Universi% eR 
of Linguistics has helped to identify 12 major dialect regions In kra in respect of 
Malayalam as spoken by a single community alone—the Ezhavas/Tiyyas. رل‎ 
dialect regions have at least 25 sub-dialects. Namboodiris, Nairs and the اف‎ 
speak the Malayalam language, but with different accents and inflexions. In spite of 
Malayalam has reached standardisation through producing literature 
and eventually a common standard has been evolved 





these variations, 


in the respective dialects, ۱ 
by the writers themselves. Konkani, although spoken in different regions with 


different accents and inflexions, can also reach a common standard if literature is 
produced by writers coming from each of the dialect regions. No doubt, the Konkani 
of Maharashtra is influenced by the Marathi language, of Goa by Portuguese, of 
Mysore by Kannada and of Kerala by Malayalam. The Konkani spoken in Karwar 
can be taken asa basis fora standard, as that region was least influenced by 
Kannada, Marathi or Portuguese. |t is very easy for the Konkani language 
to' reach standardisation, as the root-words of the language are the same although 
they are spoken with different accent and inflextions in each region. As most of the 
languages of India are dependent on Sanskrit for their vocabulary, Konkani, which 
is an off-shoot of Sanskrit, can also draw as many words as it wants from Sanskrit 
to build up its vocabulary. There is no harm in retaining in Konkani, words drawn 
from regional or foreign language, as that will enrich its vocabulary. Foreign and 
regional words can be treated as ‘ Paryayas '. 


Owing to the changed attitude of the Government towards Konkani, the 
unstinted love and support of the people, the acceptance of a common script, namely 
Nagari, for official purposes by all sections of the people speaking Konkani, the 
pride taken by writers in expressing themselves in Konkani, the enrichment of its 
literature done by writers from Bombay, Goa, North and South Kanara districts of 
Mysore, and Kerala, the staging of plays in different States, the interest taken in 
translation of many ancient books, like Rigveda, Ramayan and Mahabharat, the 
interest shown by the Government as well as Konkani litterateurs in bringing out a 
modern dictionary, grammar etc. for the language, the likelihood of a university in 
Goa and a Chair for the language in universities like Calicut, the keen interest shown 
by the Commissioner for Linguistic Minorities in getting the language a due place 
in the curricula of studies for the benefit of Konkani-speaking minorities at the 
primary level as an additional language in the schools of Kerala, Mysore and 
Maharashtra, the guarantee by the States for its protection according to the 
Constitution of India and for recognising this community as a linguistic minority, 
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will enable them to organise themselves for the purpose of retaining and 
sloping their culture, through literary and educational organisations like the 
Konkani Bhasha Prachar Sabha, Cochin, the Konkani Bhasha Mandals of Margaum, 
Panjim and Bombay, Konkani Obheas Kendra, Panjim, and the Konkani Writers’ 
Union and thanks to the place which Konkani has got in the Radio Stations of A. I. R., 
one can be rest assured that the future of Konkani, whose growth was obstructed 
political conditions, is very bright in present—day India. It is only a question 
۱ time when the Government of India will be pleased to include Konkani in the 
ighth Schedule of the Constitution as one of the languages of Bharat. 
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A Case for Konkani 


—P. S. KAMA 









The Karnatak College Konkani Samaj has called upon me to contribute an 
article on "A Case for Konkani”. | am also told that this is required to be include 4 
in a souvenir to be published in honour of Principal A. Menezes. | appreciate th 
sentiment behind this keenness of the Samaj to honour a personality who legiti- 
mately deserves it. | am happy to join in by sending this small contribution in 
appreciation of the services rendered by him to the cause of the Konkani language. 


2 


Recently there has been a keen political controversy over the question 
whether Konkani is a dialect of Marathi or an independent language, in the sam 
way as Marathi or Gujarati or other languages recognised by the eighth schedule 
to the Constitution of India, This issue particularly arose in relation to th 
Maharashtra-Mysore boundary dispute over which the commission presided over by 
the late Justice Mr. Mahajan deliberated. It is a matter of public knowledge that 
Justice Mahajan was not prepared to agree with the Maharashtra view that Konkani 
was merely a dialect of Marathi and that it had no independent status of a language. 


In the course of the Report, we observe at page 129, para 2.46 :— 


“Amongst the Konkani speakers, the evidence was of a very contradictory 
nature. Some prominent Konkani speakers not only repudiated the Maharashtra 
claim that Konkani was a dialect of Marathi but they asserted that as a matter 
of fact Marathi was born later than Konkani, that Konkani was an independent — 
language and that Konkani speaking people were thinking of getting it added 
to the eighth schedule to the Constitution and some were even of the view that 
there should be a separate Konkani State. Those Konkani speaking people, who 
came to support the claim of Maharashtra, or who were under the influence of | 
wje Maharashtra Ekikaran Samiti, however, emphatically declared that it was a 
dialect of Marathi or, in any case, akin to it. One member of Parliament even — 
asserted that Konkani was Marathi and Marathi was Konkani and no question 
Rose of Konkani being a dialect of Marathi. Experts, who appeared before me, . 
as ۴ usual with all experts in all subjects when their opinion is called for, also 
put in a special pleading in support of their opinion. While going about the area 
consulting opinion of the people and wishes of the people it is difficult to say ۱ 


16 
Prof. Menezes Felicitation Volume 


any strong case has been made out for merger of these areas with 
aharashtra. ” 


Further, in para 2.48, His Lordship proceeds to observe : 


" Expert opinion about Konkani being a dialect of Marathi is sharply 
00ت‎ There is plenty of material on the record that Konkani is 
spoken in different form and in different ways and is not necessarily as a spoken 
language understood by all the persons who speak Marathi and vice versa ۰ 

















Further, in para 2.50 at page 130 of the Report, he writes: 


"| cannot accept the view of Shri Mishra that a language, which is purely 
spoken, is only a dialect ”. 


“Shri Sen had argued that all the publications, all the papers and 
periodicals in Karwar or in Hubli were in Marathi and there were no periodicals 
‘in any other language. Shri Nambiar very sharply reacted against this contention 
and said it was absolutely incorrect .. .. This is evident from the fact that in a 
cosmopolitan city like Bombay, where there are Konkani people from all parts of 
the Wesrern Coast, newspapers and magazines are run exclusively in Konkani 
lancuage to cater to the needs of the Konkani people. They are in Kannada script 
even to this day. "'Poinnari " is a magazine printed at Sunder Art Printing Press, 
Frere Road, Bombay. It was established in 1950 and claims to be India’s foremost 
Konkani newspaper. “Zhelo” is a Konkani fortnightly magazine, published at 
Agra Road, Kurla, Bombay. ‘Vishala Konkan’ is another weekly magazine in 
Konkani printed from Bombay. ‘Mitra’ is another Konkani language weekly 
‘published at Bombay and it claims the largest readership of any Konkani news 
magazine. All these publications are printed in Konkani language but in Kannada 
characters obviously because the reading public is mostly conversant with Kannada 
script.” 


He further adds at para 2.63: 


“In the three Konkani Conferences the Konkani people themselves resolved 
_ that Konkani is an independent language and not a dialect of Marathi and they 
wanted to maintain an independent status and did not like to coalesce with 
Marathi people. “ 


At para 2.54 he proceeds to state : 


" The Konkani language has been treated as an independent language in the 
| census of operations from 1931 to 1961. For the purposes of my enquiry it is the 
2 best evidence of the fact that it is an independent language. It was at the instance 
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In the 1961 census it was clearly stated that the theory tha 
arathi is an exploded one and that the latest thinking is that 
“| cannot add Konkani to Marathi fo 


speakers separately. 
Konkani is a dialect of M 
it is an independent language. ........ 
purposes of linguistic homogeneity. '' 


The above extract sums up the latest reaction of the Konkani-speakin 
people as to the status of their mother-tongue. The Maharashtrians اما‎ ae in 
the alternative, that Konkani was a sister language to Marathi. No objection can 
be taken by a Konkani speaker to this statement in as much as Konkani, Marathi, 
Gujarati and Hindi have many common words as they all derived from the original 
mother-tongue, Sanskrit, or from the Prakrit languages derived from the same, like 


Pali, Magadhi, Brahmi, Aindri etc. 


Discussing the Konkani language of the District of Karwar, the Reverend 
John Wilson observes in his article on “Tribes and Languages of the Bombay 
Presidency" (published in the Indian Antiquaries Volume II] page 221, 1874) : 


“The speach of this district differs from Marathi as much as Gujrathi differs 
from Marathi." 


سو 


For the last fifty years the Konkani-speaking people have been continuously 


asserting the independent status of Konkani. 


- a EEE al ch. m 


So far as | could gather, the credit for the earliest efforts to revive the ` 
legitimate status of the Konkani language in this country go to Shri V. R. Varde 
Valavalikar, popularly known as Shenoi  Goenbab. In his famous book | 
“ Goenkarali Goenabhayli Vasanuk “ (TARR ۱2۲۲۲۹۰5۳05 ) at page 149, he 
speaks of'the Konkani-speaking Gomantak migrants to Cochin and Travancore 
princedoms in the following glowing terms. 


“The Gomantak emigrants to the South have proudly preserved their 
mother-tongue and their pride in it. They record their mother-tongue as Konkani 


in the Census columns, though for official purpose they have also adopted the 
regional language of these places. 


" Poems have been composed by some of them on philosophical subjects 
based on Vedanta. Poet-saints like Samarth Appayya, Raghavadas, Jogavva and. 
Avadi, have composed Konkani poems expressing their deep devotion with 
profound philosophical insight. The Goa emigrants to Cochin, even a century 
after they left their original abode, have continued to write their accounts in 
Konkani. They have been carrying on correspondence in Konkani. They have 


been writing books in Konkani. They even earned respect from foreigners for 


their erudition in their mother—tongue. 
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“In 1675 A.D., Henric Fawn was the Governor of Cochin. He carried 
on an extensive study for two years of the indigenous herbs of Malabar and 
| composed a work named ‘Hortus Indicus Malabaricus’. This work of original 
| research was highly appreciated in Europe. A supplement has been added to this 
“book by three Konkani scholars, Rangabhat, Vinayak Pandit and Appu Bhat, 
“written in the Konkani language and Nagari script. These three persons played an 
important part in collecting the necessary information of indigenous medicinal herbs 
۱ etc. and in authentication of the information supplied, they have subscribed to 
this supplement. Konkani had then been recognised as the Lingua Brahmana. 





















"|n 1924 in a conference convened at Alleppey by the Brahmins of 
Cochin and Travancore, it was resolved to supplement the monthly magazine 
known as “ Saraswatbodhini " with a few pages written in the Nagari script and 
Konkani language. 


* Since 1929 there was a regular fortnightly periodical by name ‘Saraswat’ 
"published in Konkani language in Mangalore. The script used therein was 
Kannada. Scholars like Manjeshwar Govind Pai used to contribute to this 
periodical. Poet Narayan Kamat  Bangalekar and pleader H. Narayanrao have 
striven to the utmost to revive the status of Konkani there. 


“ The Christians who have spread to Karnatak and Malabar regions have 
preserved with pride their love and loyalty to their mother-tongue Konkani and 
have continuously kept writing in that language only, though in Kannada script. 
They even formed, in 1923, a Konkani dramatic society which played many a 
Konkani drama. During Christmas they enacted a play, ‘San Francisk De Assissi ' 
in Konkani. A play in three Acts named ‘Betholda’ was played by the ‘Catholic 
young men's guild' of Bolai. These are clear pointers to the fact that these 
" emigrants to the South speak Konkani not only in their home circle but also in 
= popular writings, religious. literary and scientific. They hold their mother-tongue 

in high esteem. 


"|t is the Konkani language that kept them linked up to their original abode. 
É They have not fastidiously exchanged their mother-tongue for any other language of 
| the region in which they were then residing. Contrary to this, it is a matter of 
2 great regret that it is the Goa people who have been nowadays engaged in destroying 
this great sacred link by running after the Marathi language. They have forgotten their 
mother, who has been enslaved in her own homeland. In the form of Marathi plays 
- and Marathi songs there have been great ravages on the Gomantak soil. Yet it is a 
- matter of great solace and satisfaction that in spite of this onslaught on Konkani, 
"án her own homeland Marathi has failed to take roots in that soil. The Gomantak 
.. faddists of Marathi and its literature would have been more successful if they had 
| ` striven in the cause of their mother-tongue in the way they are exerting themselves 
1 now for a foreign language. ” 
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It is the Goan people who have moved to Karnatak and Malabar that have 
been honoured by the rulers with insignia like ‘Vadeyar’ etc. bestowed upon the 
Mathadhisha Swamijis of Gokarn Paratgali Math, that are preserving their indigenous 


mother-tongue even there. 


Dr. B. A. Saletore, in his presidential address to the 7th All India Konkani 


Parishad held at Karwar in 1960, observed : 


^ We may pause here in order to assess the work of the Silaharas....it is they 
who made Konkan famous in the annals Of India. amas They raised the status of 
Konkani as the language of the country. This is inferred from the fact that, although 


their grants were in Sanskrit, yet, as in the one instance, the last three lines 


were in Konkani. Rev. Alexander Kyd Nairne, who was one of the first European 
scholars to notice this record, wrote they were in ۱ Prakrit, the mother of 
modern Marathi. " He evidently did not realise that Konkani was also a Prakrit.... 
In this connection we have to beara few facts in our mind. If, as has been shown 
above, Konkan existed as a separate unit in the early centuries A. D., it follows that 
it must have had a language of its own, since nowhere, either in the available 
records of Western India, or in the writings of foreigners who came to this province, 
was Konkani ever confounded with Kannada or with any other language of the 
country. The evidence of the Arab geographer Al Masudi (A. D. 943), who visited 
this part of the country, proves that North Konkan had its own language, which 
he calls Lariyyah. He says that in Saimur (Chaul), Subara (Sopara) and Thana the 
Lariyyah language was spoken, and that it was so called from the sea, which washes 
its coast. Now the Arab called Lata ‘Lara’ or merely ‘Lar’ or ‘Lar Desh’ or ‘Larike’. 
Since we have shown that Lata was in the ninth century in the Konkan Visaya, it 
follows that the language of Lata should have been no other than Konkani. ۱ shall 
cite below the evidence of another foreign witness, Marco Polo, to show the 
existence of this language in the thirteenth century...... 

" It is because the Silaharas were essentially Konkan rulers that they put this 
province permanently on the map of India in the sphere of learning. One of the 
rulers of the North Konkan.Silaharas branch was Aparaditya (A. D. 1138). It was he 
who was responsible for giving Konkan an honoured place in the world of learning. 
The occasion was the following: In the distant land of; Kashmir an assembly of 
learned men was summoned at the house of Alankara, the Superintendent of the 


Treasury of the Kashmir monarch Jayasinha (A.D. 1128—1155). To this sabha _ 


came representatives from the most powerful of North Indian Rulers, Govindacanda 
Gahadavala of Kanouj (A. D. 1114—1153), and from the Court of the Land of 
Konkan, Aparaditya of Sopara. The literary ambassador from Kanouj was called 
Suhala, while the one from the Konkan court, Tejakantha. These details which are 
described by Alankara's brother Mankha in the latter's Srikanthacharitra, establish 
beyond doubt the fact that King Aparaditya had friendly relations with distant 
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ionarchs like those of Kashmir and Kanouj; and that the Konkan was famous for 
ts learned men, who represented this province in the academic assemblies of an 
All India nature in the twelfth century. 


“The High traditions of King Aparaditya were continued by his great 
grandson Aparaditya || ( A. D. 1160—1167 ( who added to the legal literature of 
india by writing a commentary called Aparark on  Yajnavalkya's law book the 
Milekhaara. The wide popularity which this commentary has enjoyed throughout 
the countries is the best tribute, which posterity has paid to the memory of the 
illustrious Konkan ruler.......... The Konkan rulers considered themselves apart from 
those of Karnataka, although the former acknowledged sometimes the suzerainty 
of the latter, but conducted the affairs relating to the rulers of Karnataka through a 
special minister called Minister for war and peace of Karnataka. 


“ The Italian traveller Marco Polo (A. D. 1290) likewise confirms the general 
prosperity of North Konkan by the name Kanan. It was a large and noble kingdom, 
governed by a prince, who did not pay tribute to any monarch. The people were 
idolators, ‘and have a peculiar language.'........ The capital of the Kingdom was 
Thana, which he visited. " 


On his own evidence, as well as that of an earlier Arab traveller, Alberuni 
(A. D. 970-1031), we cannot take this ‘peculiar language’ to be Marathi. In the 
first place, Marco Polo, who travelled northwards from Malabar, mentions Gujarat as 
‘bordering on it, known as Kambaya (Cambay) and Somanath........ Although he 
erred here by locating Gujarat immediately to the north of Malabar, yet it appears 
"that he referred to Lata which, as we have already seen, was a division of the 
Konkan, which may rightly be said to have bordered on Malabar. When he speaks 
of Cambay, however, he says that the country possessed a “proper” language of, 
its own, thereby distinguishing the latter from the “peculiar” language of both Lata 
and Konkan. 


" That Marco Polo’s peculiar language did not refer to Marathi will be 
further evident when we note what the earlier Arab traveller, Alberuni, has to. say 
also of Thana and its distance from the Maratha Desa. Alberuni says that the 
distance of Konkan from Maratha Desa was 25 farsakhs, or 100 miles. Since 
_Alberuni also gives Thana as the capital of ‘Konkana, and since Konkan was 
removed from the Maratha Desa by 100 miles it follows that the “peculiar language” 
of Thana could have referred only to Konkani.”...... In the South Konkan 
Goa was finally lost to the Silharas. First it passed under the rule of the Kadambas, 

E" of the Vijayanagara rulers, from whom the Deccan Muslims wrested it in 1469. 

j | But on the 1st March, 1510 it fell to the onslaught of Alfonso de Albuquerque. 

| From the point of view of the impetus given to the Konkan language, the Portuguese 
— may be looked upon as having raised the status of Konkani to a permanent place of 
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f Western India. Who knows whether Goa, 
might not, one day, when it will be shorn o 
f the Konkan state of the future........ 


distinction among the languages O 
nose-jewel on the face of fair Konkan, 
its foreign shackles, become the capital city ٥ 


But first we have to stabilise and enrich our sweet language, which is the stronges 


bond of union of all sections of the Konkani people. 


It is only through the medium of education that the genius of our 


people could blossom. 


Now since we possess a distinct language of our own, Konkani, a script of 
our own, Nagari ( in which the official records of the Silharas were written ), and a 


culture of our own, we have a right to conserve the same. ” 


Dr. Katre, Professor of Indo-Aryan Philology of the Deccan College 
Research Institute, made a special study, 'The Formation of Konkani.’ His work 
is held in great esteem. At page 152 and onwards, the learned author sums up 


as follows : 


“۶ Taking into account ali the main features of Konkani we may now definitely 
assign it to the south western group ( having Marathi and Gujarati as its nearest of 
kin ) with a tinge of the central group (Hindi, especially in the dative postposition— 
Ka.) The differentiations noted in the formation of the direct singular in the 
masculine nouns in their extended form and the divergent postpositions for the 
dative clearly mark off Konkani as a separate language from Marathi, preserving 
in many respects an earlier stage of development. Its position as a separate ` 
language (and not a mere dialect) is thereby proved, but phonological considerations 
show that both belong to a common parent Prakrit. “ 


He further traces the origin and development of Konkani in the following 


terms : 


“ Very little is known about the early history of Konkani. The first notice 
and description of the language is to be found in Father Stephens’ grammar. Study - 
of Konkani is chiefly due to the efforts of Christian missionaries, and a reference to 
Dr. Mariano Saldanha's paper on the history of Konkani grammar will make this 
absolutely clear. For the historian of Konkani, J. H. Da Cunha Rivara‘s ‘Ensaio 
Historico da Lingua Concani,” 1857, is still a standard work of reference. 


"It is commonly averred that before the advent of the Portuguese there was 
a flourishing Konkani literature in Goa, which was destroyed by the Portuguese 


Inquisition, which was commenced by a ruling of 30th June 1541 and continued 


for nearly two centuries. But the fact that Christian missionaries themselves were 


gira tha native tongue and composing grammars shows that the mother-tongue 
continued in vogue in spite of persecutions. 
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But of literature as such we have no 


Prof. Menezes Felicitation Volume 
























“tr ces. The efforts of Father Stephens did not give us any Konkani literature, his 
C Purana being in the form of Marathi current in Goa during the sixteenth and 
early part of 17th centuries. |t would appear from this, as well as from the absence 
f any literature in Konkani outside Goa before the seventeenth century, Konkani at 
time enjoyed the status of being a medium of serious literature or a court 
anguage. 

1 “This absence of literature perhaps explains the reason why Konkani has 
“survived to this day as a homely language of communion between one and half 
million of people, most of whom are bi-or-tri-lingual." He concludes further: “The 
"need of mastering these neighbouring court languages, such as Kannada, Marathi 
and Malayalam, set up bilingual or even trilingual speakers among the devotees of 
Konkani. This polyglotism forced by economic conditions on these speakers early 
in the sixteenth century has continued even to this day. The first effect of such 
polyglotism resulted in the incursion of vocables in Konkani drawn in from these 
sources. Thus the dialects spoken in the two Kanaras drew upon Kannada for 
. fresh vocables; the southernmost dialect of Cochin borrowed a number of vocables 
"from the language of Malabar, while the settlers in the Marathi country drew upon 
_the cognate Marathi to enrich its own vocabulary. 


While Konkani successfully resisted the influence of its more powerful 
“neighbours in the Indian field and preserved intact its phonology and morphology, 
_ it was not so successful in its fight against Portuguese. 


“This process of conversion ( by impact of foreign languages ) has been 
— going in a different manner within the Indian group of languages. A good number 
Of Konkani speakers consciously adopted the court language of the place of settlement 
I as their mother-tongue and brought up the subsequent generations in those 
E languages. Thus we have a Kannada-speaking Konkani community in Mysore. 
7 More recently we have many Konkani-speaking Saraswats adopting Marathi, Gujarati 
and even Bengali as their mother-tongue...... A new set-up of circumstances has 
: been introduced into the already complicated history of Konkani, and unless a great 
- genius of the rank of Kalidasa or Rabindranath gives a fresh lease of life to this 
` language of homely communion and raises it to the level of a published literary 
- medium, the future for it is not very bright. ” 


D 


" Recently, however, there has been a conscious attempt in Goa to raise 
- this language to the rank of a literary medium. Many literary works of great merit 
ر8‎ have been written, for instance by Mr. Valavalikar. A number of plays have been 


` written and staged in Bombay. A Renaissance is slowly coming in. ۳ 


X 


3 The author has further noted the variations in the Konkani language, which 
vis split up in various dialects, like Saraswat-Konkani, Goudasaraswat-Konkani in the 
(o two Kanaras, Gomantak-Konkani in Goa, Kudali. Bardeshki etc., and the Christian- 
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The Navayati of Bhatkal is another dialect, 


The Gavadis and Sonars have still another. Similarly. 6 are many minor 
variations to be found from place to place according to the neighbourhood pf other 
more progressive officially recognised standardised angupadi or resulting from 
historic changes like emigration from place to place for centuries. But Dr. Katre 
asserts that, with all these variations, the Konkani language has a distinct status and, 
with some effort, if standardised by literary works, can stand with pride alongside 


of any sister language. 


Konkani of Goa and of the two Kanaras. 


Dr. Dalgado, another authority on this subject. observes: “Konkani is an Aryan " 
language inflexive and non-Dravidian. It resembles much the Balabhasha. It is 
less distinct from Sanskrit in grammatical organisation and vocabulary than Marathi. 


It is not a dialect or corruption of Marathi.” 
After a study of all these variations the author observes : 


“There are many gaps in this study : particularly for the less known dialects, 
we have still to gather fresh material from the fast disappearing communities. Among 
the most urgent needs are detailed descriptive grammars of all such dialects, with 
the study of their phonetics and as complete a lexicon as possible. Perhaps any 
folk songs, proverbs etc. which may still be retained in them need proper recording. 
Above all, | appeal to scholars in each of these dialects to study their own dialect 
carefully, along the lines which | have tried to illustrate here. 


" Another work of prime importance, which will throw welcome light on the 
development of Konkani, is a well documented history of Konkani communities from 
all available early and mediaeval sources and particularly on the entry of the 
Saraswats in Gomantaka. Only a careful scholar specialising in South Indian 


history and acquainted with the first-hand sources of such history will be able to 
undertake this study. '' 


Es wn 


In the Madras District Gazetteer (South Kanara) a reference is made to the 
Saraswats, who have migrated from Goa. It says “۱١ (Konkani) is believed to be a 
corrupt form ora dialect of Marathi, but in fact it is neither. It is a direct offshoot 


of the Eastern Magadhi Prakrit and is thus cognate with Eastern languages of North 
Indian status of Mythili. '' 


| have quoted in extenso various passages of learned scholars who have - 


made a special study of Konkani, its origin and development as the background 
for my own study. 


My own interest in the subject was creatad when the late Sri S. Silva, an 
advocates E at the bar as my colleague at Karwar, used to discuss with me 
varlous subjects of his study relating to Konkan and the Konkani language. As a 
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esult of my own cursory study of the various modern authors and the Mahabharat and 
E " 
5 reemadbhagavat, | have drawn my own conclusions, which | am placing here, not 
کا‎ an original expert pronouncement on this interesting subject, but as humble 


1 ought-provoking hints for scholars. 


Digesting in its correct perspective all that is said in the Sahyadri Khand 
and other similar later works, | am giving my own findings in the matter. In the 
Panchama Skandh of Bhagawat there is a verse: Konka-Venk-Kutakadi daksina- 
karnatakan gatva Vrsabhadevo Kutakavane nyavasat ( atadegeatfe >8: 
aat | 31723 22733 27306 ۱ ( This reference is a pointer to the fact that old ۲ 
had extended from the Godavari in the north to the Cauveri in the south This 
territory was flanked on the west by Sahyadri ( Western Ghats ) and on the east 
by Venkatachal ) Eastern Ghats). The Kank referred to is the coastal tracts 
along the Sahyadri. Kutak is Coorg. The word Kank ( aim) appears to have 
been in vogue in this tract from as far back as Al Beruni's visit to this tract and 
he refers to the fisherman by this word. 


The Mahabharat, in Bhishma parva refers to Konkan, Konkan Gomantaka, 
"Goparashtra, Gokarn, Paranta, Aparanta, Shurparaka ( modern Sopara ) on the northern 
‘side of Kerala. Shri Chintaman Rao Vaidya has noted all these places as covering the 
tract which the Konkan comprises in general. According to me, the word Konkan can 
be derived from Ka (&) [Water] + Anka (ża) [lap]. Thus the word Kank (atẹ) means 
the land on the lap of the waters. The Saraswat coming down from Goud Desh 
and Kashmir, reached, after a long gradual descent, to Gomantak through Rajasthan, 
Gujarat, Saurashtra to the Western coast which was Kanka (afm). Having come 
down through Saurashtra, some Goud Saraswats pride themselves on being called 
Doraka (2I). They must have given their usual intonation of a (3T) to the 
vowel A (81) or A (s) as can even now be found in Bengal and Goa. This 
Kanka (maim) was converted into Kanka (žia). The last suffix tana (q«) or Kannada 
na ( s8) gave the final word Konkana (amv) expressed sometimes as Kokana 
( AAT ). In the ultimate analysis the name Konkan may appropriately describe the 
— coastal tract from Surat down to Kerala forming various subdivisions. The Shilaharas 
Called themselves Konkanadhipas and they were the rulers for 2—3 centuries over 
‘this tract until they were overpowered by the Vanavasi or Banavasi Kadambas, 
(a Kannada dynasty, and later by the Adilshahi Muslims, the Marathas and the 
Portuguese, and by Hyder and Tipoo and by the British respectively at different 
places and different times. The creation of this land by Parashuram may be under- 
- stood as a mythological description of the reclamation (or emergence ) of this land 
_ from the sea during the stone or paleolithic age. Gomantak was a principal centre 
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as culled out by me, IS 
are also in Kannad script. 
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given below. These books are in the Nagari script; a few 


Konkanici Vyakarani Bandaval— Shenoi Goenbab, Goa. 


Shri Bhagavantalen Gita (Konkani rendering of Shreemadbhagavadgita) 


Shenoi Goenbab, Goa. 
Shri Gitamritasaki— Bangle Narayan Kamat, Cochin. 


Shrimad Bhagavadgitasara— Mangesh Ramakrishna Telang, Karwar. 





Shri Gitarthasudha— Sheshagiri Keshav Prabhu, Bombay. 
Shri Gitarthasara— Prabhanandaswami, Shri Ramakrishnashrma, Karwar. 
Goenkarali Goeabhayali Vasanuk— Shenoi Goenbab, Goa. 
Uttare Dikacyo Vanatyo— Sow. Revati Kalelkar. 

Jayat Jage— Manohar Sirdesai. 

Palana Gita— Shivaramashram Swami. 

Sartha Niti Shiksha— V. R. Prabhu. 

Shri Panduranga Stotra— N. V. Prabhu. 

Sita Svaymvara— Madhav Manjanath Shanbhag. 

Kabulin Drakshan— Balmukund Keshvacharya. 


Sadyavelin Phulan— Bayabhav. 


Umalo — Suhas Yashwant Dalal. 
Shri Chandreshwar Stotra — do 
Shri Damodara Stavan — do 
Kani Kani Katva — do 


Apurbay — Shantaram Valavalikar. 

Naven Gonya Pandrashin — Gurunath Kelekar. 
Gita Saptaka — Prabhananda Swami, Karwar. 
Gita Pravachana ( Konkani rendering)— Vinoba 
Mahatma — Gandhi Sahitya. 

Satyachi Sadhana — do 

Manasatirtha — do 


Goenya Tujya Moga Khatir — Manohar Sirdesai. 


Gomantopanisad Part | — Shenoi Goenbab. 
Gomantopanisad Part || — do 
Konkani Vidyarthyanka — do 
Povanachen Tapalen — do 
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32. Bhurgyanlo Veda — R. S. Nayak. 


33. Majo Sargar Ashillo Garkar — do 
34. Sonudadalo Sansara — do 
35. Eka Paras Ek Hati — do 


36. Panyajana — B. B. Borkar. 


37. Gitay— do 
38. Ujjya Phulan— Godu Kelekar. 
39. Phulatyo Kalyo— do 


40. Svati— Sampa Vishnu Nayak. 

41. Don Ani Don— Kisan Kamat. 

42. Katha Ani Kanyo— Ravindra Kelekar. 

43. Khacakhya Karando— S. V. Kamat, Karwar. 


44. Devannalen Savalen and other Konkani Songs— Dinkar Desai, M. P. 










Shri R. V. Pandit published, on 26-1-1963, five collections of Konkani 
poems. He has published so far 6 collections of Konkani poems and two collections 
of folk tales and stories from the Ramayan and Mahabharat for school children. 
Shri Palekar has been recently editing and publishing from Goa a periodical by 
“name ‘Konkan Bharati, containing erudite articles in Konkani. 


The above list illustrates the attempts of sons of Konkani in Goa and the 
Kanaras in the revival of Konkani literature. The liberated Goa has given its verdict 
by a poll that Konkani, the universal language of Gomantak people, will proudly 
"assert its independent status against all outside influences. 


The Konkani Parishad at Cochin is doing yeoman service to get recognition 
to the Konkani language. The Kerala Government has given recognition to it for 
primary education. The Sahitya Academi of the Central Government has started a public 
— enquiry for giving recognition to the Konkani language. 


In Goa, there is a great movement to encourage Konkani poems, dramas and 

- other literary works, thanks to poet Borkar, Ravindra Kelekar, Manohar Sirdesai and 

other young men and women. Amongst the latter, the Konkani lyrics of Smt. 
Sarmalkar appealed to me much. 


The All India Radio at its Delhi and Bombay centres gives special Konkani 
| programmes. The Goa centre broadcasts fine programmes in Konkani, besides 
relaying Konkani programmes from Bombay centre. The Dharwar centre has also started 


y giving Konkani broadcasts in right earnest as a contribution to the Konkani language 
| from Karnatak. 
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The nine All India Konkani Conferences, commencing with the Conference 
held at Bombay under the presidentship of Manjeshwar Govind Pai, have con- 
er of the Konkani language. The Christian sons of Konkani 


tinuously raised the bann 8 
in this Renaissance. The Christians hav 


have vied with their Hindu brothers 


preserved Konkani in their daily prayers and in : ۱ 
though they do so in Roman script. The South Kanara sons of Konkani have been 


running Konkani periodicals in the Kannada script. Chandrahasa, a play in Konkani, 
is excellent drama in beautiful prose and with songs printed in Kannada script. The 
short vowels and e (®) and o (w) in Kannada have afforded greater facility to 


their correspondence .even overseas, 


Konkani word endings with correct intonations. 


In North Kanara the late Shri M. M. Shanbhag dedicated himself to the 
revival of Konkani. Two Kannada school teachers, V. R. Prabhu and N. V. Prabhu, 
have contributed substantially to Konkani literature. The latter has about 20 manu- 


scripts of Konkani original works ready for publication. 


There are various other personalities and institutions that have been con- 
tinuously and strenuously propagating the Konkani language and its importance, yet 
not listed by me here for want of full information. Suffice it to say that the Konkani 
Renaissance has got its momentum and is bound to get recognition in the near future as 
one of the languages under the Constitution in spite of adverse political influences 
trying to destroy its independent status. 


Konkani is an independent language derived from one of the Prakrits, It is 
an ancient language, older than Marathi and Gujarati. It has its own script, that is - 
Nagari. The range of Konkani speech was once co-extensive with the tract extending 
from Surat down to Kerala. Gradually, northern Konkani got absorbed in Marathi, 
and southern Konkani absorbed many Kannada and Malayalam words. The Konkan 
having been under Kannada Kadamba and Sonda kings for a long time, Konkani 
was subordinated to the Kannada language, and Konkani people in Goa before the 
Portuguese Conquest took to the Kannada script so much so that the common word 
‘writing’ was borrowed from Kannada, as barapa (3Xq (۰ The Goa Archives still 
preserve these works of Konkani people written in the Konkani language and Kannada 
Script. Father Stephens called these writings ‘Lingua Canarina Brahminica.' 


The Konkani-speaking people, who were mainly the early civilised settlers of 


the Konkan up to Gomantak, which included the present Goa downwards upto - 


Gokarn, were compelled to disperse south and north of Goa even during the early 
Kannada reign, and later 


in greater numbers on account of the persecutions of the 
Portuguese, 


The immigration had started even before the advent of the Portuguese. | 


Ee the Kannada and Portuguese domination suppressed the natural growth of 
Konkani literature and perhaps destroyed much earlier Konkani 
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literary writing. The 
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advent of the British did not revive the language. The Marathas drew upon the 
atelligentsia of the Konkan, and also upon the Konkani language; but they pre- 
erred to enrich Marathi at the cost of Konkani. The exodus of Konkani-speaking 
“people to Bombay compelled them to educate their children in Marathi, and thus 
ndirectly anew class has come up which derides the mother-tongue for the sake 
o their newly adopted Marathi for political or other reasons. The Konkani in those 
tr cts has dissolved itself, whereas it has remained intact, though not developed, in 
recent Kannada tracts. The Konkani language has its own individual status, 
‘a history, a tradition and a future. Government honour given to Poet R. V. 
Pandit by the Phillipines’ for his Konkani poems is the latest recognition of the 
merits of the language. It is an international award to a poet of peace. 


E The recent awakening in this direction has to be devoutly followed up by 
the sons of Konkani; and though they may not claim a Konkani state, as claimed 
‘by some, every Konkani son or daughter has a duty to cultivate, study, propagate 
their mother-tongue as well as any of those other recognised languages. Only 
> concerted efforts, backed by a constructive vision, can create a successful future for 
Konkani, our mother-tongue. 


E 
۱ According to the last census the split up of Konkani speaking population is as 
follows : 


Goa, Diu and Daman 5,56,537 
Mysore 4,92.339 
Maharashtra 2,14,686 
Kerala 77,594 


Thus a language, which is the mother-tongue of about 15 lakh people has 
surely a case for inclusion in the eighth schedule of the Constitution, specially 
as it has a history and tradition of a high level since the days of the Mahabharat. 
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All India Radio and Konkani 





—K. V. GULVAD 


The Radio can reach a much larger number of people than newspapers, 
books, or the cinema. One has to know how to read in order to learn from news- 
papers and books. Cinemas require a larger outlay in money and labour. The Radio, 
( by which | mean both the sound-medium and visual-cum-sound-medium ), could 
be enjoyed at home, even by one’s bedside. But, then, (in common with other 
media ), it has to attract attention, and that is where the art of broadcasting and 


grasp of Listener Psychology comes in. 


It has been observed that broadcasts in the listener's mother-tongue attract 
him. The sound of his own mother-tongue (or the nearest approach to it), coming _ 


out of the “ Magic Box, 
between the listener and the broadcaster; and the listener now is ready to absorb 


decreases the distance, and increases the warmth " 


whatever else the broadcaster may have for him. After this, it is up to the broadcaster 
to hold the attention and interest of the listener with ideas, substance and presentation. 


What the broadcaster conveys to the listener depends on the objectives of the 
broadcasting organisation, It may be entertainment, pure and simple; or news, or 
education propaganda commercial advertisements, or even a mixture of all of them. 
Whatever itis, it has to attract and hold the attention of the listener in order to 
succeed; and the mother-tongue of the listener has, therefore, a very important role 
to play. In the hot war between 1939 and 1945, and in the cold war thereafter, 
it was observed that western countries like Germany, Britain, the United States and 
Russia did not hesitate to obtain the services of Hindi, Urdu, Bengali and Marathi 
Programme personnel to put their propaganda across. Even now, the broadcasting 
organisations of China, Russia, Britain, Ceylon and Portugal carry services in languages 
other than their official / national languages. Indeed, broadcasting cannot afford 
to nurse taboos and prejudices against languages, if it wants to succeed. The only 
considerations for starting broadcasts in a language are : whether the intended linguistic 


group has the listening facilities, whether the required material and personnel 
available, and whether it is worth while. 


For example, there are some tribal people called Muria Gonds and Maria- 
praa d Bastar. They speak their own dialects of the Gondi language. The : 
Murias live in small hamlets amidst the jungles of Bastar, and the Marias are almost 
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in their way of life. They have few listening facilities; and, although they‏ ا 
have considerable oral legends, and folk-lore, little has been written down and‏ 
preserved An educated Maria or Muria-Gond would be hard to meet; and there is‏ 
little literary activity amongst them. Political, and social considerations are not com-‏ 
pelling: and there is no demand from these groups for representation in the texture‏ 
of broadcasts. |f, occasionally, some folk-songs or folk tales are broadcast from‏ 
nearby Stations such as AIR. Nagpur / Raipur, it is for the entertainment of the‏ 
average listener rather than for the benefit of Muria | Maria Gonds. No regular‏ 
Sustained broadcasts have so far been considered necessary or possible for them.‏ . 


Another instance; the Bhils of Central-Western India have a language of 
their own; but | do not know of any sustained regular broadcasts for them. Here 
again, it is the absence of listening facilities, preserved material, personnel and above 
all absence of social or political compulsions. 


In almost similar circumstances with regard to listening facilities and 
, availability of personnel and material, All India Radio has started regular sustained 
broadcasts for Nagas and other NEFA tribes, even providing them with listening 
facilities, in order to counteract Chinese propaganda, as these broadcasts from All 
India Radio were essential in the interest of the security of the country. 


| 


| It must be admitted that this country has many languages and dialects; and 
` it would be virtually impossible to arrange broadcasts in every one of them at 
1 present. There are far too few receiving sets, considering the enormous population 
` of the country. The revenue obtained out of the license fees for receiving sets 
is not enough to run the existing network of broadcast originating / relaying centres 
efficiently, and also to finance the opening of fresh centres for broadcasts to, shall 
We say, Muria- Maria Gonds and Bhils. From the existing Centres, such broadcasts 
On a regular and continuous basis are likely to be resented by the vast majority of 
set-owners from that Centre. In the ultimate analysis, broadcasting has to be 
Viable; and opening of expensive broadcasting activity in a number of languages 
and dialects, just because they are there, may bring little return in money or 
communication. 





All India Radio started news and other services in Konkani recently when 


the Goa question boiled up, but the history of Konkani, as a language of broadcasts, 
is older. * 







The Portuguese rulers of Goa had been using it for purposes of broadcasts 
"from Radio Goa, even before All India Radio took it up. | do not know whether | 


- * Radio Goa started broadcasts in Konkani in 1945. All India Radio's News and 
3 Konkani Programmes started in 1952 from Bombay. Portuguese Radio from 
Lisbon started Konkani broadcasts in 1955. The External Services of AIR has 
been broadcasting in Konkani since 1955 (for East Africa.) 
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should call it “ Irony of Fate" or " Irony of Broadcasting; " but irony 11 ۲ 
was. For, the Portuguese had once banned Konkani and Konkani was still looke: 
e Portuguese authorities when Radio broadcasting started 


at askance by th 
Portugal and Goa. * 


uirements of Portuguese propaganda could not be served by broad 
This language of the few in Goa (like English in 
e common folk, who knew n 


The req 
casts in Portuguese alone. 
British India, ) went clean over the heads of th 
language better than their own mother-tongue; and the Portuguese rulers were 
anxious to wean away their subjects from nationalistic thoughts and movements. 
welling up in the neighbouring districts of British India. It became, therefore, no 


only worth while but necessary for them to start broadcasting services in Konkani. 


After the Independence of British India in 1947, All India Radio also 
grasped this aspect of broadcasting and started Konkani news, and other programmes, 
from their Bombay Centre to draw our brethren under Portuguese rule closer to us. 
Until All India Radio had started its broadcasts in Konkani, the Konkani-speaking 
population of Goa and other regions could hear, in their mother-tongue, only the 
Portuguese angle in respect of Goa; whereas the nationalistic case went by 
default. In this context, it is worth noting ‘that, whereas newspapers, periodicals. 
and books can be stopped at the borders and proscribed inside a region like Goa, 
broadcasts by Radio cannot be stopped and controlled as easily. 


After the integration of Portuguese India with the rest of the country, certain 
internal forces seem to have helped the spread and development of broadcasting 
activity in the Konkani language. With the Goa question, and the hectic pamph- 
leteering, literary and Radio propaganda in Konkani by both the sides, a language 
consciousness had sprung up, not only amongst the people of Goa, but also amongst 
the considerable number of Konkani-speaking people all over the west coast, and " 
east of the Western Ghats. 


In addition to news in Konkani and the daily programmes from Bombay, 
Radio Goa was taken over as a station in the network of All India Radio, after 
Goa's Liberation. Konkani made her debut from the Dharwar Station of All India 1 
Radio on 15th August, 1965, and a half-hour programme in Konkani is now ^ 
being broadcast, every Sunday, from 8-00 to 8-30 p. m. There are also occasional 
broadcasts of Konkani music from All India Radio, Trivandrum and Kozhikode. 
Indeed, in the words of Poet Borkar, “ Goyenchen Naav Whod Karun Lhan Jalle ` 


: 
Mahan ” are no exaggeration. ( The small became great when the name of Goa 
became great ) 








MA ہو وی و‎ ROAST 
* : EU ADU A 
In 1683-84, Konkani had been banned by the Portuguese authorities; and in the 


1 , ۰ 
94015 Konkani was regarded as a ''vernacular" in much the same way as 


Kannada, Marathi and other Indi | 
, ian languages were itish in > 
British India. guag regarded by the British in 
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The Konkani-speaking people, a little less than two million in number, 
a fairly high standard of literacy and education, although these attributes 
have been acquired in various scripts and languages. Thus, in the Bombay region 
the Konkani-speaking people have learnt through Marathi and English. In Goa itself 
they have learnt Roman/Nagari Konkani, Marathi and later on Portuguese or English. 
In the North Kanara region they have learnt Kannada and later on English.. In 
"Kerala, education has been in Malayalam and later on in English. The most 
‘constant medium of communication is therefore Konkani, subject, of course, to 
dialectal differences. Languages like Portuguese/English would be understood 
only by those who have learnt considerably in those languages. Kannada broad- 
casts in Marathi/Hindi or Malayalam would be understood by a fraction. Broad- 
casts in Konkani would be understood more generally and, in addition, have a 
greater warmth from the point of view of Konkani listeners. 



























With a fairly high standard of literacy, education and various skills, the 
Konkani-speaking people, although not rich, are generally found to be in 
reasonably fair circumstances; and a survey is likely to reveal a high percentage 
of people possessing receiving-sets. That Konkani programmes could be run 
“successfully during the last twenty years or more, shows that there is no dearth 
of material or personnel; but much more has to be done to develop both. There 
816 certain difficulties and handicaps which have to be got over: and thereby 
hangs a tale. 


The Konkani-speaking people seem to have come from the North. Common 
Konkani words in daily use, like “۶ Maago " ( partition line of the hair) are to 
be found in some ‘of the languages of Bihar and Uttar Pradesh. Words like 
""Hoadu"/Whodu or '*Hoadlo"/Whodlo for ‘big’ are found in the Sindhi language. Words 
like “ rawalar " ( Palace ) show Rajasthani / Gujarati influence. The 'o' endings 
are a feature of the Eastern languages like Maithili and Bengali. Except for inference, 
legends, folklore and tradition, there is no documented history available, before 
‘the Portuguese conquered Goa. Goa seems to have been the chosen land of 
this small offshoot from the North. Theirs was neither a military conquest nor a 
political annexation. |t was probably an emigration for dear life and living, on 
"account of unsettled conditions in the North. Amidst a much larger population 
speaking languages other than Konkani, the language of the emigrants, it would 
appear, was always threatened with extinction or absorption. Except for a few 
ancient inscriptions / copper plates and records, there is scarcely anything written 
available in Konkani from ancient times, probably for lack of sufficient numbers 
and absence of political patronage. There are better records available of what 
happened after the conquest of Goa by the Portuguese. At first, there seem to 
H e been considerable efforts to suppress Konkani and impose Portuguese as a 
Een and religious language. The need for political and religious propaganda 
2 
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ication. itself, seems to have later on conquered the conquerors; 
Lo SN intelligent and enlightened amongst them studied, and 
As the British preferred to use their own 
in Hindustani / Urdu, the Portuguese seemed to 


and some of the more 
wrote and composed in, Konkani. 
alphabet for learning and writing 


have introduced the Roman alphabet for study ] writing in Konkani. 


Durin 
of the " higher " castes, 
north and south along the sea. 


g this period of suppression, a great many Konkanis, especially some 
seem to have fled Goa for more hospitable regions | 
* 


The exodus seems to have sent Konkanis as far south as Malabar, Kerala. 
After crossing the Gangavali River, these Konkanis found themselves in the 
Kannada region, and further south, amongst the Tulu and Malayalam speaking 
people. With the many west coast rivers, communication and transport was 
difficult; and contact between groups became almost non-existent; and the 
Konkani language seems to have developed local characteristics depending on the 
linguistic forces to which it was subjected. Nowhere (except in Goa and a few 


miles to the north and south of it ) was Konkani the language of the majority. 


Even in Goa itself it was suppressed and subjected to other linguistic and 
cultural pressures. Every group, dispersed over the western coast, and split from 
other groups, had to learn various languages other than Konkani. The requirements - 
of a job, career, or business required knowledge of other languages and scripts. 
There was little encouragement and economic incentive for publication of written ۱ 
material in Konkani. If Konkani compositions were written in the Malayalam script, 
it would not be accepted in the Tulu, Kannada or Marathi regions. Similarly, 
works in Kannada, Roman or Devanagari scripts would have a very limited field for - 
sale. This, apart from the dialectal variations which seem to have made Konkani a 
many-coloured language, made communication and consolidation rather a difficult - 
process. Consequently, literary expression in Konkani languished. Many Konkanis 
distinguished themselves in languages other than Konkani: In Kannada, Malayalam. 





* In the Saraswat dialect, the figurative ** Goyyen wachchen " or **Goyyen gello'' 
is exactly equivalent to the figurative ‘‘going West” or “went West” in English. 
Those who fled Goa must have thought that going to Goa is equivalent to getting — 
lost. It is a piece of idiomised history in the Saraswat dialect of Konkani, in much 
the same way, as **Coventry," in English, became figurative for total destruction 
by bombing, as in the last great war. The groups who fled northwards confronted 
Marathi, a sister language. The groups who fled South confronted Kannada, 
Tulu and Malayalam, which are languages of a totally different stock. Although 
there has been considerable influence of words and suffixes, the Konkani language 
has been able to retain a distinct individuality. | 
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glish and Marathi. The wonder is not the dearth of literature in Konkani, but 
at it survived as a language at all, refusing to be absorbed and eliminated. t 






















Except for a few theological religious writings, and grammars and dictionaries 
by some Christian missionaries, widespread broad-based literary activity in Konkani 
| eems to have been inhibited till late in the 19th century; and Konkani seems to 
have existed for centuries only by word of mouth. For the matter of that, so was 
‘it with Sanskrit, and indeed all the ancient languages and most of the modern Indian 
languages too. The words ‘language’ and '' bhasha " spring from " tongue " 
and “ speech; ' and not because itis written. So far as the Radio is concerned, 
‘the oral traditions are more important than what is written down as a piece of 
communication for the eye, and for posterity. To the broadcaster, how a word or 
piece of poetry is spoken or sung is more important than how itis written. Well, 
‘then, that takes us over the script difficulty so far as the Konkani language is 
concerned. A staff of copyists can transliterate a composition in the desired 
- alphabet for pre-broadcast scrutiny / preparation and rehearsals. The question 
' of a uniform script is important for communication through the written / printed 
word, so that a Konkani of Malabar can communicate his thoughts through 
“writing to the Konkani in Kanara, Goa or Bombay. Thus, a novel or an essay 
from one area could be read by all the Konkanis, irrespective of the area in which 
_ they have been residing. A uniform script will thus pave the way for consoli- 
. dation, and. in due course, for standardisation of the language of general commu- 
“nication amongst the Konkanis. Nagari seems to be the legitimate script for 


1 In the meanwhile, more than the variety of alphabets in use, the dialects 
[in Konkani present some difficulties in broadcasting. Although the various groups 
have been rather insular so far, with very little social or literary communication 
E between them, a Konkani of Karwar or Goa would understand most of the 
2 Konkani of the far South; and vice versa. A Konkani of Kerala or Mangalore 
would understand the Konkani of Goa a lot better than he would understand, 
—say, Marathi or Hindi— unless, of course, he has learnt the latter languages. As 
— for learning also, it would be much easier for one group to learn the Konkani 
| of another group, than a distinct sister-language like Marathi, Bengali. Hindi or 
- Gujarati. But understanding alone would not make the broadcasts attractive enough. 
- The soul of a language, its warmth and familiar beauty, is in its idiom, its inflexions 
. and nuances, which the human mouth alone is capable of expressing; and only the 
q 


ear familiar with that language can imbibe and appreciate. This is something 
| more than merely understanding the substance broadly and drily. If it were, the 








— f Iremember, thirty years ago, the small groups of Konkanis living in prepon- 
M derantly Kannada / Marathi / Malayalam or English areas, were ashamed to speak 
Konkani in public, and were inclined to hide the fact that their mother-tongue 
was Konkani. 
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for example, would understand Malayalam better than 
Similarly, it could be said about the other groups 
that they would understand the language of 


Konkani from Kerala, 
Konkani dialect of Goa. 
who have adopted other languages. 


adoption better than another dialect of Konkani. 


Now, the dialects in Konkani are not merely region-wise but also commu- 
nity-wise. Apart from the broad geographical divisions, we find that the Konkani 


in the same region varies from community to community. Hindus, Christians and 


Muslims have each their own dialect: and amongst the Hindus of a region the 


Brahmins, Goldsmiths, Kshatriyas ( Sherugars ), Vaishyas ) Shettis ) and the Kharvis 
have each their own dialect. Each one of these communities have their own 
subdivisions; thus, for example, amongst the Brahmins, the Saraswats and the Goud- 
Saraswats and the Devanga Brahmins speak each their own dialect, which is further 
variegated by the region in which these communities live. Add to this the influence 
of the language of adoption and of general use. The Konkani of Kerala would 
have a dash of Malayalam, and that of Manjeshwar, Mangalore, Udipi, Kundapur 
would be influenced by Tulu, Kannada, and so on. | have heard complaints from 
South Kanara that the Konkani of Bombay and Belgaum sounds different. On the - 
other hand, Konkanis up North complain of or laugh at words like “ koodle ” (imme- 
diately) “ sambal " (salary) which the South Kanara type of Konkani abounds in. ` 
After Konkani broadcasts had been going on from Bombay / Goa, this muffled 
complaint started getting louder from the Kannada regions, that their dialect was ` 
not adequately represented. So AIR Dharwar has been trying to project such . 
dialects. Here, again, the small voice of Dame Complaint has been occasionally 
heard, that certain dialects of the Kanaras get more representation and some others " 
are not projected adequately. 


As | have said before, broadcasting activity is possible only if there is mate- 
rial and personnel, while the Konkani language outside Goa and its neighbourhood 
had been forced to remain a home language with scarcely any literary / artistic 
expression in published form. When AIR, Dharwar was ordered to start its Konkani 
programme at short notice, it was not merely the AIR authorities who were 
taken by surprise, but also the Konkani-speaking population of this area. They 
had been so used to expressing themselves in Kannada or English, and were 
scarcely able to put their thoughts in their own mother-tongue. Much as you may 
search, the Dharwar and Hubli bookstalls could not produce a work in Konkani, 
There were no writers, poets, critics, playwrights, essayists, and scientists used to 
writing or speaking on their subjects in Konkani. Once in a year, a Konkani - 
drama or two was staged by translating some Kannada / Marathi / Hindi work 
into Konkani. The number of people who could claim to have performed on the 
stage in a Konkani drama, was very limited indeed; and there were no singers 
of Konkani songs in and around Dharwar and Hubli. The talent was there, but 
to dig up existing material, create new material and to find a body of speakers’ 
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ers, actors was quite a challenging task. The Hubli-Dharwar area has a cross 
of some of the North Kanara dialects; but the mere existence of a speech 
various dialects would not be enough. The requirements of the Radio 
and a certain clarity and a certain capacity to convey sound pictures to the 
ce which is blind so far as the usual sound-broadcasting is concerned. Then 
se who have lived for long in places like Dharwar and Hubli have lost the full 
2۱ our of the dialects to which their speech approximates. These dialectal differ- 
»nces are found in almost all languages and almost on the same pattern, i. e. on 
basis of geography and community; but most of the major languages like 
gali, Gujarati, Marathi. Kannada, have evolved a standard language, whereas 
Konkani has yet to evolve it. This is possible only if the insulation and isolation 
pen the groups is ended and free expression between groups through voice 
nd writing is established. 


In broadcasting, there are quite some difficulties in the matter of projecting 
ese various dialects. Obviously, it would not be worth while opening broad- 
casting stations in every centre where there is a Konkani ‘group; there are too 
any groups, too dispersed over a large area, and too few in each group. At 
centres like Panaji (Goa) and Dharwar, although scripts could be obtained, 
suitable voices may be difficult to secure. AIR, Dharwar has been welcoming 
Scripts without insisting on zonal restrictions. A script of a play from Mangalore 
Cochin may be received and approved; but then, presentation of the play in 
that dialect would be difficult, since suitable voices would not be available in 
ti e environs of Hubli-Dharwar. Even suitable voices of the Karwar dialect have 
‘been, at times, scarce. To obtain voices from, shall we say, Karwar, Mangalore 
Jr Cochin would be too expensive: and, besides, the requirements of rehearsal/ 





p eparation for a play would require a longish stay at Dharwar, which may be 
difficult for many of these artists coming from considerable distances. 


Just as the person with a flair for writing has taken to literary expression 
4n Kannada / Marathi / Malayalam / English, persons with good voices have taken 
to singing in Kannada / Marathi / Hindi or in the Western style; and persons 
singing a Konkani song well are scarce. For plays also, although some voices for 
acting have been available, good scripts of plays have been rather difficult to 
| obtain. With scarcity of trained voices for each dialect, at times it has been 
“necessary to mix dialects in a play of a particular dialect or to render the script in a 
dialect for which voices have been available. 


After all, Dharwar-Hubli is not the home of Konkani, as perhaps Karwar, 
| Ankola, Kumta. Honavar or even Mangalore could be, outside Goa. Some Konkani- 


“Speaking population) have migrated to Hubli-Dharwar from Karwar, for reasons of 
| service, professions like Law and Medicine, Commerce or Industry. The problems 
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of profession and livelihood have been more important than تس‎ / literary 3 
and this attitude, particularly in Konkani ( which had, until recently, no market 
has inhibited development; and Konkani has remained a home lan atl or a languag 
of a limited group and for only the ordinary purposes of daily life. Bread 
Konkani from AIR, Dharwar required applications and uses of this language to ۵ 
annadigas here were not habituated. Nevertheless, they respondet 


these domiciled K 
adaptability have been able to contribute, steadil 


gallantly; and with their natura! 


raising the quality of programmes, at AIR, Dharwar. 


As is usual with the first pangs of creative effort, there has been a tenden Cy 
to render into Konkani the substance or style of what they have learnt / read if 
other languages. Thus, literary works in Kannada / Marathi / Hindi / English / Sanskr 
have often been rendered into Konkani and submitted for broadcast. Sometimes 
it seemed that the law regarding copyright was either unknown or had been ignored 
If Purandaradas or Tukaram is translated or imitated in Konkani without acknow 
ledgement, copyright may not be involved: but the requirements of artistic anc 
literary conventions and courtesy are certainly violated. If it is a published work 
of a living author in any language, or a work within fifty years of the author's 
death, copyright would apply: and any unauthorised translation of it might render 
the translator or the publisher liable to pay compensation or damages. The same 
is true in the matter of musical composition. AIR, Dharwar has been trying to 
discourage such tendencies, and to encourage artistic conventions and courtesies 


and observance of the law of copyright. 


Although Konkani has been mainly a spoken language, especially in this 
region, it has been observed that prospective talkers and others tend to write if 
for the eye, in the fashion of printed essays, and newspaper articles making” 
some of the material for broadcasts laboured, lifeless and unnatural in speech. ٦ 
broadcasting, although scripts are generally called for, and are necessary, in the 
first instance, the scripts should be only a reproduction of what and how we would ` 
speak the same thing; and although the script may have to be read, it must be 
done as if it is a piece of'talking in ordinary life: that would make broadcasts more 
lively, intimate and interesting, with all the feeling and warmth that a good conver- 
sational human voice can give it. The spoken word has a grammar of its own; 
and “ correctness, " as we understand it in the written word, has little application 
to the language of the Radio. The same word said in different ways andi 
strains could give a variety of meanings and overtones, without much explanation. 
In the pure sound medium, the words, exclamations, gasps, punctuations and pauses- 
have to create pictures for the audience, which is blind. If Konkani's rich ا‎ 
as a spoken language is brought into full play by the Radio artists, without 


geting self-conscious about it, we could do better than certain other languages- 
which are weighed down by their written traditions. 


^ | 
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The Radio, if itis to keep on being interesting to the listener / onlooker, 
not limit itself to just a few conventional things as the subject-matter of broad- 
E Everything under the sun, and all that is in the mind of man might be 
1 rial on which broadcasts may have to be planned. Anything from a pin to a 
ghty liner, from the stars to humble worms, from the problems of a henpecked 
d to the Advaita Philosophy or the Theory of Relativity, is the professional 
asters’ meat. Many doubting Thomases thought that Konkani’s limited 

ulary would make the task of sustaining broadcasts on such a variety of 
ect: difficult. Indeed, it was found to be difficult to begin with, especially at 
۱ station like Dharwar. The Konkani-speaking people living in the immediate 
"0 of this station have got into the habit of thinking and expressing 
hemselves in languages other than Konkani. A Konkani-speaking scientist was 
quested to send a script on artificial satellites. Another was asked to write 
n Konkani on fisheries. Both of them pleaded inability to write in Konkani. and 
sent their scripts in English and translating these scripts into Konkani was 
quite a job 
" 

But, this has been so not only in Konkani, but in all the Indian languages 
too; and it was so even with some European languages, not a long while ago. 
English itself had to adopt and use many Greek and Latin, Sanskrit, French, German 
and Russian terms. The German language was scarcely a language of scientific/ 
literary status until about a hundred and fifty years ago. Frederic II, the grea, 
Prussian King. patronised French; which was the language of the elite, in Europet 
T Mil the beginning of the 19th century. The rise of the Russian language asa 
E... of literature and science and as a language of continental dimensions is 
even more recent. 


b, 
^ 
2 
کس‎ 


and languages earn a name by compositions of high literary or scientific merit. 


The vocabulary of a language expands with use, in thought and composition; 


Hence, Sanskrit, Greek, Latin and Hebrew have attracted students from all over the 
world, not because there are a great many people who speak these languages. but 
because of the fund of knowledge and thought embalmed in these languages. 


- 


1 
۶2 Nearly all modern Indian languages have had to delve into Sanskrit termino- 
logy and methods of term-formation, to meet the new demands of expression. For 
‘Sciences and special fields of study which have roots in the Sanskrit language, 
hese terms and phrases have been readily available; but for newer fields of 
«nowledge, all the modern languages have had to borrow terms from the language 
vhich originated them. Thus ‘Blitzkrieg,’ ‘Sputnik,’ ‘Battery,’ ‘Railway,’ ‘Engine.’ 







Station’ etc. have got naturalised in various languages. No language can grow 
n isolation; and where men of different tongues t-wvords .and expressions are 


rrowed and lent. No living language, unless Cis isolated, could be 'pure; and 
qw PT ۱ 
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fanatical purists who frown on adoption of Sanskrit or foreign terms, can on 


retard the growth of their language. 1 


This does not, however, mean that we should keep our doors open fore 
Konkani words and phrases and modes of expression. The basic words ani 


non- 
there, although various linguistic forces have shap 


phrases and modes are all ۱ 
and supplied Konkani with differing terms, phrases and modes of expression 
which have precipitated the various dialects. While each one of these dialect 
shows non-Konkani influences, it has retained some original Konkani terms and 
phrases which might have been displaced elsewhere. Although the Konkani 9 
South Kanara shows strong influence of Kannada / Tulu, it seems to ha 

retained some expressions like “badda” for true; "phatti^ for false, "chike" foi 


little, "chamkoonvchen" for walking, "aydaan" for a cooking vessel. 


Similarly, the Konkani of Goa shows the influence of Portuguese and 
Marathi, yet has the suffix “pa” to show the verb and the suffix “pee” to show 
the doer of that act indicated by the verb, Thus “barapa” means to write of 
writing, and "baroupee" writer, and this appears to have been genuine Konkani 
In South Kanara, except for a few words in common use 
"randapee" (and also barapa,) these suffixes and derivatives seem to have 
disappeared. It would be a service to standard Konkani and mutual under- 
standing if all such genuine original Konkani words, expressions and modes are 
consolidated and brought into common use. Where Konkani does not seem to 
have the terms and expressions, we will have to keep our doors and windows 
open and accept either Sanskrit or other non-Konkani words and expressions 
to enrich Konkani and sharpen it for deeper and more varied expression. 


1 
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e Struggle for Konkani Schools 


—Dr. JOSE PEREIRA 





Few languages, and none perhaps in India, have had their powers of 
endurance tested with such unremitting rigour as have those of Konkani: few 






^ 
4 
1۹ 


‘such languages—none in India—have so persistently frustrated their persecutors’ 
intent. It would seem that the confrontation of small languages with ۲ 
‘enemies can only lead to the former's extinction; if this is avoided, the victimized 
1 gues’ self-assertion can grow but slowly, as has in fact happened in the 
"cases of Welsh against English, of Breton against French, of Czech against 
German, and of Konkani against Marathi and Portuguese. 


E What were the forces arrayed against Konkani ? First, governmental non- 
“cognizance, expressed by the imposition, in the homeland of Konkani, of forensic 















ngues as the official media: in order of imposition — Kannada, Persian, Marathi. 
Portuguese and now apparently ( if partially ) Marathi again. Second, efforts, on the 
jovernmental level, for the suppression of the language, which were initiated by the 
liceroy of Goa, the Conde de Alvor, in his decree of 1684, forbidding his Goan 
subjects from ever using their mother-tongue. Third ( seeing that suppression was 
t possible ), the banning of the language from schools, the first move in which 
irection was made by the Archbishop of Goa, Manuel de S. Galdino in 1812. 
Fourth, the Konkani-Marathi controversy. The view that Konkani is a dialect of 
Marathi was first propounded, in the early years of the 19th century, by the Scotsman 
om Leyden (1775 — 1811), owing, in the opinion of the greatest orientalist of the 
time, William Carey (1761— 1834), to Leyden's inadequate knowledge of the 
languages he was so quick to generalize about. But what a Britisher has done in 
gnorance, was put to deliberate political use, in the latter years of the same century, 
by Britain's conquered enemies, the Marathas. The latter, having lost India, made 
use of the dialect theory to seek to acquire Goa. Through these and other efforts, 
the Konkani way of life was relegated to the status of a sub-culture, with the 
onkanis, like the Greeks under Turkish rule, becoming ashamed of their own speech, 
and often affecting only that to which official prestige has been accorded. 


Konkani's innate resilience would have availed it little against such deadly 
forces, had not other forces of equal calibre been marashalled in its support. One of 
these was the impact of Western Europe on India in the 16th century, when some of 
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oted themselves to the study of Konkani; through their 
ern discipline of Indian studies — as research in 32 
became the first of modern Indo — Aryan tongues 
quire a sophisticated prose (again the first 
among modern Indo — Aryan tongues ) patterned on classical Latin models. Another 
e rise of Indian language schools — a grand programme 
started by the British in the early 19th ۰ In 1815, only three years after 
S. Galdino had banned Konkani in Goan schools, the Native Education Society was 
ded in Bombay to promote the education of Indians through Indian tongues. 


that continent's scholars dev 


labours began the mod 
In consequence, the latter language 


to be grammatically formulated, and to ac 


such favourable force was th 


foun 


m this date, within a reasonable span of time, most Indian languages were 


given their schools. | wish | could say: so was Konkani. Alas, that language had 
to wait 147 years before this could happen. Indeed, the idea itself of Konkani 
schools did not occur to anyone until 44 years afterwards, for it was only in 1859 


that the imaginative and sympathetic Viceroy of Goa, the Conde de Torres Novas, 
He did this on the advice of that great 
d, Joaquim Heliodoro 


Fro 


approved primary instruction in Konkani. 
scholar to whom the modern Konkani movement is to be owe 
da Cunha Rivara (1800-1879). | shall quote the first four propositions of his © 
famous Advertencias ( Advice to Primary School Teachers on the Teaching of the 
Konkani Language ), which states the case for the instruction of children through 


their mother-tongue more forcefully than anything else | know : 


"1. If the first principle of method is to proceed from things known to 
those unknown, the only way of learning a foreign language is through comparing : 


it with our own mother-tongue. 


2. But in order that this comparison be rational, and if the desired result is to 
be obtained from it, it is essential that the mother-tongue, the first term of the - 


comparison, be adequately known to us, 


3. Hence it is proper that those who have Konkani as their mother-tongue 
should mend their former fault of holding it in scorn and should with the greatest 
solicitude endeavour to restore the’study of it and to promote its cultivation. 


4. The first step towards this study and cultivation is the introduction of 
Konkani grammar into schools,” 2 





(1) In many European countries, Indian studies began as Konkani studies; - 
in other words, their first orientalists were mainly scholars of Konkani. The first | 
orientalist of England, for instance, is Thomas Stephens (1549-1617); of Portugal, - 
Diogo Ribeiro ( 1560-1633); of France, Etienne de la Croix (17th cent); of italy: 
Ignazio Arcamone ( 1615 - 1683); and of Cezchoslovakia, Karel Prikryl (1718 - 1785). 


(2) J. H. da Cunha Rivara, quoted by Mariano Saldanha, “A lingua concani", | 


Boletim do Instituto Vasco da Ga 
ma, Vol. 4 
the Portuguese. , Vol. 71 (1951), p. 67. Translated from - 
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E. Cunha Rivara derived these ideas from the versatile John Wilson (1804-1875), 
vho, in 1854, a year before Cunha Rivara landed in Goa, had said that Indians 
sho ld be educated in their own tongues. But Cunha Rivara's splendid exposition 
yf these ideas only aroused the hostility of most of his contemporaries; among them 
w s the crafty Goan Marathist, Suriagy Anand Rao (1828 — 1888 ), one of the most 
lete ined opponents Konkani has ever had. In 1869, Cunha Rivara saw his 
ideas to all appearances definitively discredited, when the Goa Government decided 
to debar the use of Konkani in schools. But all the spells of the Marathists could 
not enfeeble the potency of his ideas. In 1880, only a year after his death, a 
"Government Commission showed favour to primary instruction in Konkani, but 
S iagy Rao's machinations prevented anything from being achieved. In the Com- 
mission was the famous Marathi and Konkani scholar, Tomas Mourao, the 
Baron of Combarijua ( 1842 — 1904 ), author of the first Konkani primer. 
Convinced that “no rational teaching is possible in primary schools except 
through the medium or the mother tongue ".9 Mourao -strove with ۷ 
nerve to have Konkani schools established, and his failure to do so saddened 
his last years. Another great advocate of these schools was the mestizo writer 
Fe nando Leal (1846-1910), one of the few Goans to enter the mainstream 
of Portuguese literature. Leal grew up speaking Konkani. After a career as a 
soldier, engineer and diplomat in Africa and Portugal, Leal returned to Goa, 
Where, in the early years of this century, he set in motion a project for the 
* resurrection of Konkani.” Part of the project consisted in the erection of 
Ko kani schools. 





۳ 
8 Leal was not more successful than Mourao, but their common ideal persisted. 
: 1916, the Primeiro Congresso Provincial (The First Provincial Congress of 
Portuguese India ) recommended elementary education in Konkani, notwithstanding 
the opposition of the dedicated Goan  Marathist Samba Sardessai ( 1879-1967 ), 
through its articulate defence by the eminent Goan politician and delegate to the 
Portuguese Parliament, Cristovao Pinto ( 1851-1906 ). Though nothing was done 
to carry out the recommendation, the principle of Konkani language ‘instruction 
was officially reaffirmed. In Bombay, however, around this time, more practical 
results were obtained : Konkani schools were set up, but not for children, only 
for adult emigrants. A quantity of primers was produced, which, if nothing else, 
Showed how strong was the desire for creation of such schools. This desire 
manifested itself in Kanara also, when; in the second decade of this century, 
N arayan Achari of Udyavar wrote what is perhaps the most poetic of Konkani 
primers. Another poet to try his hand at a primary grammar was N. Anantasharma 
Sastri of Cochin; when he wrote it, he had little idea of the success the Konkani 


s hool was to have in the city of his birth. 
But no official Konkani school seemed possible before liberation. By 1961, 


(3) Tomas Mourao, Konkani Paili Potti, Bombay 1889, Preface. 
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subjects, 06ر‎ | 
nities on another without apologies or attempts at justifying such a procedure; 


the setting up of Konkani schools. In 1962, the Goan Government perceived 


the truth of this through the advocacy of men like Ravindra Kelekar and 
sanctioned the establishment of the first official Konkani schools, 107 years 
after Cunha Rivara had recommended their setting up. Not long after, 
the energy accumulated by this long struggle was conveyed by an invisible con- 
ductor to the most unexpected of places, the southernmost reach of the Konkani 
exodus, Kerala. In 1966, Purushottama Mallaya founded the Konkani ٤ 
Prachar Sabha, and only two years afterwards the Government of Kerala recognized 


Konkani and permitted its teaching in the State’s schools. 


Not a little of this success is due to the helpful tolerance with which 
Kerala seems to be endowed more generously than most of India’s cultural zones* 
In the words of Charles Swanston: ''Travancore and Cochin have been peopled 
from time immemorial by different nations, who, though mixed together in the same 
district, and even in the same town, still preserve their distinct character, religion, 
and customs, retain their peculiar language, and cling to the remembrance of their 
origin, their ceremonies. and the usages of the land where their ancestors were 
born, or even to the language of the nation in which they have been for so man / 
generations naturalized ۶ 


To Kerala's benign climate, then, must be attributed the bright flowering o 
the modern Konkani movement, which in many ways is less bright in the homeland 
of Konkani itself, for there the bloom is liable to shrivel under the hot air from the 
Maratha desert. Sanskrit poets never tire of telling us of the perfume and coolness. 
of the wind from Kerala, the Malaya-vata, and of its triumphant progress north- 


wards. Can there be any doubt that this delectable breeze will overpower the 
searing blasts from the Northern Deccani hills ? 


———— Àá€ M 
(4) Charles Swanston, **A Memorial of the Primitive Church of Malayala'',. 
Journal of the Royal Asiatic Society, vol. 2 (1835) p. 246. 


[ Paper read at a meeting held under the auspices of the Konkani Bhasha. | 
Prachar Sabha at T. D. Auditorium Cochin on 30-6-1969 [ 
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Konkani as a Medium of Instruction 


—Fr. ANTONIO F. X. de Lima Rodrigues C. Ss. R. 





" Deixai rir os idiotas, e bradar la do fundo da sua 
insipiencig que a Lingua (Konkani) nao tem gramatica; 
que nao e susceptivel de Ser escrita; que, sendo comum 
a poucos individuos, nao compensa o trabalho do 
seu estudo etc. etc. 31 
(thus J. H. da Cunha Rivara in 1857 ) 


* In essaying this study on the subject allotted to me | would better begin 

by declaring my intention that it is not political, It is rather to render homage 
a man who has done much for the language popularly known as “ Amchi 

Bhas", the Language of Konkan; Konkani. 

a 


x . It is, indeed, essential to know the intentions; for, today ' politics ' has 
been found to have dimmed the light in many a mind and dampened the love 
of truth in many a heart. How else are we to explain away, in regard to 
Konkani, statements scientifically untenable: some of them, no doubt, based on 
the testimony of authors lacking depth of observation and historical insight such 
۳ revealed by men, say like J. H. da Cunha Rivara 7 

E | am not dealing here with Konkani in general, but with Konkani as a 
medium of instruction. In this study the reader will find the various factors 
for drawing an impartial conclusion. What | am saying here is not just personal 
‘opinion. Rather, it is the result of my discussions with knowledgeable people, 
Particularly with a good friend, an expert in historical research. 


CURIOUS INCIDENT 


Not so long ago, a friend of mine was preparing his thesis for a Master's 





a egree of the Bombay University, on “ the Origins of Marathi.” Day after day, 
۲ hours together, he would sit with an expert attached to Bombay University, 
d go through the oldest Marathi MSS. 









The Bombay University Professor was a Marathi - speaking man and had 
o knowledge of Konkani; while my friend was a Goan with a fair knowledge 
f Konkani. As the expert read through the ancient MSS my friend found that 
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he could follow the words used, while the expert was puzzled to find that thoug| 


ead the words he could yet not follow them. 


he could r 

Unfortunately, my friend died in a road accident just before completing 
his thesis. | have tried my best to trace whatever was left of his thesis 
about which | had often spoken to him as a monumental work. For 


according to him, it had definitely given him the conviction that Konkani 
was older than Marathi. This opinion is, of course, confirmed by Dr. H. 
Mascarenhas’s contention that an inscription has been found in Konkani dated 


much earlier than the oldest Marathi inscription found to date. 


STRENUOUS LABOUR 


To write on Konkani as a medium of instruction, one must first of all deal; 
however briefly, with the question whether Konkani is a language or a mere 116 
of another language, or merely a medley of dialects. Men like Prof. Anant Kalbe 
Priolkar (Goa Re-Discovered, Bombay 1967) go all lengths to try and prove 
that Konkani is not a language at all. On page 86, for instance, we find this 
sub-title “Writers in the so-called Konkani language”. 


On the other side, eminent men, Msgr. Sebastiao Rodolfo Dalgado anc 
Prof. S. N. Katre, M. A. Ph. D. ( Lon. ), among them, maintain with reason tha 
Konkani is a separate and distinct language. Prof. Katre's observation is to the 
point: “The differentiations noted in the formation of the direct singular. of masculine 
nouns in their extended form, and the divergent postpositions for the dative clearly 
mark off Konkani as a separate language from Marathi, preserving in many respects 
an earlier stage of development." Further on he points out, "As the dative post- 
position-ka is observed from the earliest specimens now available, we have to place | 
its origin within the sphere of influence of the Central group." Prof. Katre goes | 
even further and states “ the fact that a million and a half speak it today in opposition 
to almost seventeen million speakers of Marathi, will indicate that Konkani must have 


enjoyed considerable popularity as a language from the earliest times " ( The 
Formation of Konkani 1942 Ja 


In view of this divergence, what could we do but follow the principle 
laid down by sages, “si monumentum quaeris, circumspice ! "2, and that other, 
"incipe, parve puer, risu cognoscere matrem...."3 Undoubtedly the surest way _ 
left us, in order to find out for ourselves the existence of Konkani, was to go to the 
people who spoke it. So it happened that from 1954 to 1966, twelve long years, | 
travelled throughout the length and width of Konkan, meeting people and staying 
with them to find out for myself about my own mother-tongue ! It is agreed by all 
that Konkani has not so far depended as much on written Konkani literature as on 
the people themselves who spoke it. Undoubtedly the way to recognise Konkani — 
was to go to the places where people who spoke Konkani lived in sizable groups and 
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ter to them; then apply the rules of Morphology and Syntax to the spoken word. 
his was exactly the method followed. It demanded long and strenuous labour. 
bu: then “ exoriare aliquis nostris ex ossibus ultor...... ".4& And | thank Divine 
۱0۷0886۵ for providing me with the chance. 


When we studied Latin, we read a portion of the text, then applied the 
s of Morphology and Syntax to it. We had to follow a similar method to make 
the language from the many forms in which it is spoken. Goa and Konkan are 
ot the only place where Konkani is spoken. Sizable groups of Konkani - speaking 
people are found in Ahmedabad, Poona, Coorg and Kerala. It took me twelve long 
/ jars of travel through these regions, including Sawantwadi, Karwar and Mangalore 
án South Kanara, staying there and submitting their ways of speaking Konkani to the 
nown rules of Grammar, to discover just an arc, comprising five and a half villages 
(here people spoke Konkani which stood the test of my parsing. | found ita 
leasure to listen specially to old folks who knew no other language, eastern or 
western, but Konkani. Their diction was clear. Their language colourful, sprinkled 
jenerously with proverbs. 


That, then, was the language Konkani, like a gem hidden amidst trash ! 
HE IMPORTANT THING 


i When we speak of Konkani as the medium of instruction the important thing 
urely is to have the language Konkani and not its corrupt forms. It is the same 
vith English. It is the English language, and not the various corrupt forms of 
English / cockney English or the way that it is spoken by the Scots, that is the 
medium of instruction in England; not what various groups speak among themselves, 
but Standard English. 


Similarly, among the people who speak Konkani, there are various ways of 
peaking it: those, for example, who live among a Marathi population speak it with 
iccent and intonation and words generously taken from Marathi; while those living 
al ong Kannada speakers have a special accent and intonation. They also use 
freely many Kannada words while speaking Konkani. So also in Goa, many of 
those who have had their education in. Portuguese or English show upa strange 
accent and constructions, while those who have had their education in Marathi 
betray an accent and intonation that is foreign to Konkani and use profusely Marathi 


At the moment, for example, in Goa a spurious type of Konkani is being 
forced down the throats of the people. Perhaps only because of circumstances and 
nc t through the fault of anyone in particular. We are happy, however, to note that the 
Konkani Bhasha Mandal is doing a lot for the purity and standardisation of Konkani. 
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However; let us hope and pray that their efforts will proceed in the right direction 
owe ; h 
viz. of popularising a standard Konkani and not a poor variant of Marathi. 4 


ely a distinctive structure which marks it as a separate 
have come from Sanskrit. It has its own 
it has no grammar stands 


Konkani has definit 
language among the languages that 
centuries-old literary and cultural history. The bogey that ۱ 
ed by the research of men like Dr. J. H. da Cunha Rivara. Thomas Stephen's 


was published in 1640. More than that, Konkani has 
among people spread throughout the whole 


exorcis 
Grammar of Konkani 
been the vehicle of literature and culture 
of Konkan and out of it, on the Deccan and the Malabar coast. Konkani is the 


mother-tongue of these people, and has continued to be such despite vicissitudes of 
every sort. For example, the hostility of the Portuguese in Goa, in some of their 
ided legal enactments regarding Konkani, failed to produce the expected result 


misgu 
This phenomenon of resistance for self-survival 


of replacing it with Portuguese. 
bears witness to the vitality of Konkani. And such vitality that it cannot suffer fro 


the fact that it has borrowed some words from other languages. Prof. Katre 
authoritatively states: ‘’ But the vitality of this Aryan tongue has resisted the whole- 
sale incorporation of foreign matter, and it is surprising that the number of such 
words is not greater in Konkani than those which have filtered into the greater...... 


languages such as Marathi and Gujarati. 


“ Even Sanskrit shows a very great percentage of Dravidian incursions in its 
phonology and vocabulary, and it is no wonder that a language like Konkani, which 
never became the proper vehicle for literary expression, had cause to borrow from 
neighbouring court languages which the speakers had perforce to study for their- own 
economical and political upliftment. ” 


Thus has Konkani come down the ages, crossing every hurdle and 0۷۲ 
coming every persecution, and its future depends not on those who merely speak it 
at present, but on those who speaking it, try to preserve its purity. 

———— 


All the biassed arguments of its opponents about the lack of grammar or 
uniformity or a common script stand refuted. However, the stage of controversy has — 
to be followed by that of practical implementation within realistic limits. 


My good friend Mariano Jose Dias once said to me in his own inimitable 
way, “ Konkani cannot be an item in the linguistic museum of India, a bone of 
contention among the fanatics and just a prized possession of Konkani - speaking - 
people. The language must march forward shoulder to shoulder with the remaining: | 


Indian languages and fulfil all the requirements that each is expected to fulfil in the 
light of the present linguistic trends in the country. “ 


NOTHING. NEW 


To consider Konkani as a medium of Instruction is nothing new. An official 
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ification of the Government of Portuguese India, No. 151, dated October 25th, 


1859, and signed by J. H. da Cunha Rivara, published in the Government Gazette, 
No. 84 of 1859, with the approval of the Government, Visconde de Torres Novas, 
h provisions regarding the teaching of Konkani in the Primary Schools of Goa. 
dt gives clear instructions regarding the method to be followed, It points out 
that without ‘an adequate knowledge’ of the mother - tongue, Konkani, one 
‘could not make progress in the study of a foreign language. It clearly urges all 
whose mother - tongue is Konkani to restore, with great solicitude, the study of 
Konkani and to promote its culture. It states that the ” first step towards promoting 
| this study and culture, is to introduce the study of the grammar of Konkani in the 
schools. It points out, and this to our shame, that the natives are making a big 
Mistake in despising their mother - tongue. It even enjoins on teachers to introduce 
the students to the study of Konkani grammar and warns them that they would have 
to render an account of the way these instructions have been put into practice. 

: 
| 
| 
| 


We could definitely consider this document as the precursor ofthe present 
movement for having our education in the mother- tongue. It can also be considered 
as a severe indictment of the apathy of the people whose mother - tongue is Konkani. 

It was indeed a revolutionary step on the part of the Portuguese Government 

“to evince such interest in the furtherance of the cause of education in Goa. We 
must confess that, though it points out to us the way to be followed, yet it has lain 


dead and buried amidst the pages of O Boletim de Governo, for over a century ! 


However, we must not think it was all done in vain. Or, that the seed fell 

“on unproductive ground; for we find in the pages of the same Government Gazette 

another Ministerial enactment dated January 13th, 1890, whereby the Government 

appoints the Baron of Combarjua to prepare books in Konkani for use in Primary 
| schools. 


However, we must not be so naive as to believe that all this was done purely 
for love of Konkani. 


Menezes Braganca, a stalwart of the Goan Press, in his ” Educacao e Ensino ۳ 
Ep. 120, Pa Hüsnuides-bedk ‘Domination et Colonisation: in support of 
— the thesis that no colonial powers can afford to remain aloof from the local language 
۱ and allow its teaching to be stifled, so long as it has the necessary vitality and 
3 resources. 


In another place, writing in September 1919 (Prosas dispersas |, p. 359) 
Menezes Braganca forcefully advocates the use of Konkani as an optional medium of 
| instruction at the Primary stage. It is known that in all the Commissions for the 
- Reform of Education, appointed by the Goa Government, Menezes Braganca defended 
۱ Konkani as medium of instruction, and his was a- fearless exposition `of sound 
a of education without emotional undertones of dubious 26 i ady tage. 
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it must be admitted that the presence of Konkani in the 


However, ۱ 
y became restricted to the teaching of Konkani 


Portuguese educational system slowl 
in the Escola Colonial, Lisbon and later in the Lyceum, Goa. 
India; and this brought both the 


Then came the integration of Goa in 
e medium of instruction, very - 


question of Konkani, and the question of Konkani as th 
much to the fore. 

The undeniable fact that the majority of Goans speak Konkani, as evidenced 
by the census results, was contested by the futile sophistry of those who tried to 


shout to the four winds that Konkani is not a language at all and that it had no 


grammar etc. And scholars like A. K. Priolkar, as above stated, were misled by 


interested politicians into the sinister conspiracy to blot out Konkani from the 
linguistic map of India. 


But man lives not by bread alone ! And the more the conspirators tried with 
might and main to blot out the indentity of Goans by wiping out their mother-tongue, - 
the more Konkani asserted itself. Like all living things which, when stung to the 
quick, fight back for survival, all the people whose mother-tongue is Konkani, not 
only in Goa but elsewhere too, including those in Mysore and Kerala, pooled their 
energies in a concerted effort for survival. 


It would be a travesty of history to maintain that the victory registered at the 
Opinion Poll was just a political victory. It was actually, in the last analysis, the 
winning of the battle for the survival of the Konkani-speaking world. Or else, how to - 
explain the birth of the Konkani Bhasha Mandal, with branches all over, just after that 
victory ? And that was not all. Publications in Konkani and newspapers shot up 
in number. There began a Konkani daily. Konkani folklore, Mandde Festivals 
became popular overnight, and so popular that a new impetus was “given to the 
whole Konkani culture. And the work of those engaged in the uplift of Konkani in 
Goa and that of the Konkani Prachar Sabha in Kerala had their red-letter day when 
Konkani was recognised as a medium of instruction at the Primary level, and as one 
of the second languages at the higher levels. 


The Konkani Bhasha Mandal. Goa, has contributed much towards implementing 
the Government decision, by the preparation and publication of text-books. The 
following books have been published by the K. B. M., Goa: Konkani texts for 
classes |, Il, III and IV. These were prepared by a special committee appointed — 
for the purpose by the K. B. M. '" Grammar, Part | and Part ۱۱ for use up to Std. IV, 5 
written by B. B. Borkar. “ Arithmetic “ by Suresh Borkar for use up to Std. ۷ 


“Community Living" (or Social Studies) by Keshav Bhembre; ‘Extracts from 
Ramayana and Mahabharata ', translated by R. V. Pandit. 


30 .کا‎ B. M., Goa, deserves congratulations for their contribution towards 
Konkani as a medium of instruction. Still, 
^ Zw 


o 
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neither K. B. M. nor any one else for 
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it matter can rest happy, for the fight is not yet over. The reason is this: the 
mment notification already referred to and published on June 12th 1968 makes 
ni only optional; it is ‘Konkani or Marathi’. This leaves the question of 
ani as a medium of instruction in the same old quandary, and shows that we 
ay have learnt nothing at all from history. For, as long as Konkani is not 
escribed for official use in Government services, nor given the status of a State 
iguage, the apathy or indifference of the population towards learning Konkani will 


intinue and most probably neutralise the official notifications of the present Goa 
overnment just as it did the Portarias’ of the erstwhile Portuguese Government. 


Devotion to our language does not mean a servile mentality towards it. Our 
titude towards it must redound to the common good. The cause of Konkani as a 
medium of instruction is very dear to all Konkani-speaking people, but the cause of 
Konkani-speaking people themselves is even dearer and in no case could the 
iter be sacrificed for the sake of the former. Actually it is just impossible, as 
has amply proved, to promote effectively the study of Konkani without first 
a «ing it compulsory at least for a certain cadre of jobs. And is there any solid 
reason why this should not be done here in Goa?  Specially considering that in 
two neighbouring. States people who speak Marathi have their chances in 
Maharashtra and those who speak Kannada have theirs in Mysore. Where are the 
0 kani speakers going to have theirs ? 


SONCLUSIONS 


From the various factors regarding Konkani as a medium of instruction 
scussed above, the first conclusion is that we must be pragmatic in our approach 
۲ this question. The old Latin adage is ‘primum est vivere. And people do not 
ve on thin air. The vast majority of people think first of all in terms of jobs and 
/ lihood. If Konkani is not a medium of employment, neither will it succeed in 
eing the medium of instruction. For one will try to learn the language that can 
cure a livelihood. 


This first conclusion will pave the way to the second, viz. people who never 
their language recognized must be psychologically prepared to accept Konkani as 
ls good a language as any other and to be convinced that Konkani can well bear 
he burden of being the medium of instruction even at higher levels just as other 
ne ian languages. 


As Mariano Jose Dias says, "unless this popular consent is available 
sademic discussions about the suitability of Konkani as a medium of instruction 
vill remain a pompous exercise in futility”. 


The next conclusion is : something must be done to secure uniformity of 
٩۲۱۵1۰ We acknowledge this to be a difficult task, but it cannot be definitely solved 
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by making Devanagari THE script for Konkani. If the reader expects to find ۱ 
à n these pages, then we venture fo Say that after much thought and effort t 


SES we find that the Roman script is the best, 
ers 


understand the genius of our people, | 
a good education does imply study of at least one foreign language. So, 


aside for the moment the people of Goa, if students of Sewanee and So 
Kanara or the Konkani-speakers of Kerala must study, besides the regional langua 
at least one foreign language, then all of them already learn the Roman script. Th 
simplest thing, then, would be to use it as a vehicle for Konkani. | can even forese 
the day when all Konkani-speakers will express themselves by the written word in 
way that all can follow. But will the politicians allow such a thing to happen ? 


The next conclusion is : the nomenclature of different didactic subjects musi 
be standardised once and for all, after mature consideration and after comparative 
study of similar work done in other Indian languages with which Konkani has ar 
affinity. 


The status of a medium of instruction cannot be reconciled with a state o 
permanent improvisation at the mercy of those for whom maintenance of fairly high 
standards is scarcely important. 


An entire gamut of concepts and terminology has to be carefully assembled 
as the nucleus for the educational literature that will flourish through the efforts of 
experts both in the language and in the subjects concerned. Any other course would 
expose students of Konkani to a babel of words. 


Anyone who has gone through these pages will agree with me that Konkani 
can be an excellent medium of instruction. But the hard work already started is far 
from completion. It must be intensified. But then Rome was not built in a day ! 





1. Let the fools laugh, and shout from the bottom of their folly that Language 
(Konkani) has no grammar; that it cannot be written; that being shared 
by a few people, it does not compensate the labour of studying it; etc. etc. | 


2. If you are looking for a monument, look around. 
Begin, little boy, to recognise your mother by her smile. 
4. Arise, some avenger out of our bones, 
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Once upon a time an ardent devotee of Krishna composed a song describing 
five milk-maids in love with the handsome dark-skinned Flute-player. 


The five maids spoke five different languages: Kannada, Marathi, Urdu, 
Konkani and Gujarati, and yet equal was the intensity of their love for Krishna. The 
jong was composed seven hundred years ago by Namdev, the poet saint of 
Maharashtra. 

4 


The song. though old in time, has a timeless message, the linguistic diversity 
“ever in love with the eternal unity of India. 


Since those early times, Konkani, like the other languages of India, has never 
ceased to reflect the mould in which the Indian genius is cast. 


The subtle spirit of Indian Unity that pervades Konkani literature is a presence 
to be directly felt. It lends itself with difficulty to a critical analysis. A handful of 
quotations snatched bodily off their context can hardly serve the purpose. 


Moreover, a comprehensive survey of Konkani literature is a difficult task, for 
the language is written in about five different scripts: Devanagri, Kannada, Roman, 
Malayalam and Arabic. Konkani literature thus lies scattered over a long coastal 
s trip extending from Bombay to Cochin. The very obstacle, however. has proved to 
a blessing. The Konkani-speaking people, dispersed over a relatively vast 
territory, have come into close contact with other languages and literatures. In fact, 
they have produced writers whose valuable contributions to at least seven Indian 


It is but natural that literature produced by such a people in their own 
-mother-tongue should embody the spirit of catholicity and tolerance so essential to 


As testified by George Grierson in his Linguistic Survey of India, Konkani is 
Said to have developed an indigenous literature before the Portuguese conquest. The 
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zeal of the missionaries caused the temples to be burnt and at the same time so 


destroyed the old literature that no traces are left. 


The traces, however, do still remain in the form of folk-lore and folk-drama, 


both of which are strongly marked by Hindu mythology. The story of Rama, the 


brave and upright prince who has always served as a model to generations of Indians 


from times immemorial, is sung in the villages of Goa in mellifluous Konkani verse. 


One couplet, touching in its simplicity, is : 


“Chaniechea Pila Tuka Tin Patt 
Ravnnan Sitek Vhelea Dakhoi Vatt”, 

“O little Squirrel with Three Stripes on your Back, 
Tell me which way Ravana has gone with Sita D. 


The stories of the Mahabharata and of the five Pandavas and their wife 
Draupadi have rhythm and colour in them. They contain some of the most beautiful - 


verses in Konkani literature. 4 


Konkani folk-drama is in many ways akin to the dance-drama prevalent in 
other parts of the country, especially in Karnatak and Kerala. Performed before the 
temple, the Dashavatar plays continue unbroken the original religious and ritual nature 
of drama. What is remarkable is that the dialogues are couched in Sanskrit, Konkani; - 
Marathi and Kannada. 


Sanskrit, the language of gods and the mother of Indian languages, which 
has been a rich cultural treasure-house and a strong unifying force, still continues to 
be a source of inspiration. Manuscripts found in the National Library of Lisbon 
clearly indicate that the old writers were well versed in Sanskrit and steeped in - 
Hindu mythology. 


" Ashvamedhu " by Krishnadas Sharma, "Krishnacharitra " and < Raghunath- 
ہے تہ میں‎ EEN, س رب سس‎ 
vaunshachi Katha” can be cited as examples. All these writings belong to the 
first quarter of the sixteenth century. 


The considerable amount of Christian literature that flourished in Goa in the " 
17th Century with Fr. Thomas Stephens as the initiator freely borrows Sanskrit 
religious vocabulary, and adopts the poetic mould readily found in Goa and in 
Maharashtra. The Magnum Opus of Fr. Stephens, namely Krist-puran, written in - 
Marathi and in "Ovi" verse, contains a number of Konkani words deliberately used 


by the author to facilitate understanding by local readers. A fine example of inter- 
provincial mutual aid in the literary field ! 


| This healthy cultural exchange and the development of a truly Indian Christian - 
literature were brutally stopped by the advent of the ill-famed Inquisition and the 
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idly oppressive royal decrees which wilfully aimed at isolating the newly converted 
fistians from their Indian cultural heritage and suppressing their mother-tongue 
lf. The royal proclamations of the year 1684 even went to the extent of for- 
iding the use of Konkani among the natives. Such fiats deformed the syntax and 
cabulary of the language. 


It was only after the first quarter of the twentieth century that a serious and 
tematic attempt was made to demonstrate the close relation of Konkani and 
anskrit, and, of Konkani with other Indian languages. Monsignor Sebastiao Rodolfo 
gado's monumental work, “ Konkani-Portuguese Dictionary ", scientifically studied 
i relation. Sure of its ancestry, Konkani now borrows freely from Sanskrit instead 
adopting ill-assimilated Portuguese words. 


The latter task was fulfilled by that versatile genius, Shri Vamanrao Varde 
lauliker. alias Shenoi Goenbab, who can rightly be called the “Father of Modern 
‘onkani Literature". An indefatigable historian, he went to the very sources of 
ncient Indian history, such as the Epic poems, the Puranas and the accounts of Greek 
avellers, and studied the history of Konkan in the wider context of Indian history. 


In his work, **Goenkaranchi Goenbhaili Vasunuk", he gave an account of cele- 
ated Goans settled outside Goa and their valuable contributions to the mother- 
Ountry at large. His biography of Rama Kamat, one of the first founders of modern 
lombay, is worthy of note. In the words of the editor, K. S. Naik, Rama Kamat's 
bility had many facets and his aspirations were great. He was one of the first who 
vorked to raise Bombay from a poor fishing village to the position of a prosperous 
, the “Urbs Prima" of India. The efforts of Rama Kamat were, however, cruelly 
arded by the British; he had to spend his last days in prison. Slightly modifying 
Sardinal Wolsey’s bitter remarks, Shenoi Goenbab imagines Rama Kamat as expressing 
ilr ost the same thought: "Had | but served India as diligently as | have served 
Er gland, she would not have given me over in my grey hairs." No doubt the 
riter voices here, indirectly, his own patriotic feelings. A scrupulous grammarian, in 
iis work “The Grammatical Structure of Konkani”, he shows the resemblances and 
1 erences that exist between Konkani and other Indian languages, specially indi- 
ating the direct descent of Konkani from Vedic Sanskrit. Consummate artist and 
man of letters, he revitalized the Konkani language, purged it of ill-digested foreign 
Words, re-established its direct contact with Sanskrit, and produced a popular 
iterature rich in content and elegant in form. 


The literary works of Shenoi Goenbab form a rich treasure-house of idioms, 
mages and ideas. He has named his stories "Gomantopanishat." In fact, all the 
stories continue the old Upanishadic tradition of imparting the highest philosophy of 
life through significant tales. The story ''Sounsar Butti", or The Deluge, is a fine 
blend of philosophy and art. |t gives the very quintessence of the systems of 
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philosophy contained in the Upanishads, the Puranas, الا‎ Manusmri 
Mahabharata, the Darshanas, Shankar-Mimamsa, Badarayanas 8 Sutra 
Bible, the Koran and a host of other ancient as well as modern philosophical ۵ 
Rarely has thought so finely been woven into a highly readable story. ۱ Rarely "m 
Beauty and Truth so well served each other. Faithful to the best of Indian traditon 
the "Deluge" attempts a remarkable synthesis of philosophies and ends on a not 
directly taken from the Vedas : Now let us live together; Let us be strong together 
Let us stop hating one another; Let us come together through love. 


Deeply in love with Konkan and the Konkani language and often taking grea 
pride in being a son of Konkan, he is not, however, a frog in the well croakin 
praises of his narrow domain. He is, on the contrary, a bird singing the praises 
his nest as he flies along through the wide expanse of the sky. His ardent provir 
cialism never makes him forget that he primarily belongs to the great ancient land oj 
Bharat. In him we see the past living in the present and projecting itself into the 
future. He says: “We have sprung from the old race of Rishis, warlike and scholarly 
at the same time. We belong to the race of Panini, Kalidas, Parashuramswami, 
Bhattoji Dikshit, Justice Kashinathshenoi Telang, Dr. Bhau Daji, Raobahadur 
Shankarshenoi Pandit and Monsignor Sebastiao Dalgado.” 


The Goan patriot T. B. Cunha, in his book “Denationalization of 6” 
strongly criticises a certain section of Goan society for slavishly imitating the West 
and neglecting the language of the people. Ha has also said, "We have to follow 
in the footsteps of the greater India. Hand in hand with our Indian brothers we have 
to fight against imperialism. Unless we take part in the Indian freedom movement, 
we shall not be able to claim equal rights with the rest of the Indians.” With this 
thought foremost in their minds, Konkani journalists and writers have always stressed 
the essential cultural unity of India and the indivisible character of our national 
freedom movements. 


More than anybody else, Ravindra Kelekar, scholar and journalist, has devoted 
himself to the systematic diffusion of this idea. In the fortnightly “Mirg” that he 
published from Wardha in the. year 1954, he introduced Konkani readers to the- 
political and social ideology of Mahatma Gandhi, explaining the Satyagraha move- 
ments, translating selections from Tagore, Vinobha Bhave, Kakasaheb Kalelkar. 
Kishorilal Mashruwala, Shri Radhakrishnan and Jaiprakash Narayan. ۱ 


“Gomant Bharati”, a fortnightly in Roman script, edited by the same journalist, ~ 
followed the lines set by ‘Mirg’, The very phrase Gomant Bharati symbolises the 
urge of the people of Goa to integrate themselves with Bharat. Ravindra Kelekar 


still continues to present the spiritual and cultural India to Konkani readers. His 


articles entitled “Varanasi” and "Gharapuri" on Benaras and the Elephanta caves are _ 


full of beauty and life which bring home to readers the unity underlying the‏ ا ان 
rich diversity of our country.‏ 
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B. B. Borkar's "Porjeacho Awaz” (People’s Voice), published from Bombay 
۱ both Nagari and Roman scripts, had taken upon itself the same mission of 
reparing Goans for the freedom struggle, making them at the same time consciously 

of their patrimony. In his introduction to a series of articles on Konkani 
re, Shri Borkar shows how Konkani culture is but one facet of Indian culture, 
و‎ petal of the multi-coloured lotus that is Bharat. Analysing several words formed 

the root word “Kull”, such as “Kullar”, “Kullagar’, he demonstrates how the 
Kull”, or the home, is the very basis of Konkani culture, as it was of the Aryan way of 
ife of the ancient settlers. 


“Triveni”, published in Goa after Liberation and edited by Chandrakant Keni, 
Was a highly laudable attempt to bring the best in Indian literatures to Konkani and 
to introduce the budding Konkani literature to Indian readers in general. The fort- 
nightly had sections in three languages: Konkani, Marathi, and Hindi. Though 
; ort-lived, thanks to its high literary standard and the spirit of Indian nationalism it 
breathed. “Triveni” holds a place of honour in the history of the Goan cultural 
Renascence. 


Evagrio George, the well-known nationalist and freedom-fighter, has produced 
number of books and pamphlets in Konkani both before and since Liberation, 
notably a translation of T. B. Cunha's "Denationalization of Goans'" and a short 
biography of F. L. Gomes. A rationalist to the core, the recurring theme of his works 
js the unity of a prosperous socialist India. 


The same can be said of Felicio Cardoso, editor of the Konkani weekly 
“Goemcho Sad” and of the Konkani daily “Sot”, and later on the regular staff of the 
full-fledged Konkani daily "Divtti". Though busy presenting the day-to-day happen- 
‘ings in India and elsewhere in the world, Felicio Cardoso spares no pains to introduce 
"to the Goan masses the lives of the Indian national leaders, the democratic character 
of the Indian Union, and the great literary, religious and cultural heritage of Bharat. 
"More than anybody else, he has instilled in the masses the sense of ۷ ", 
defending all the while healthy democratic traditions and boldly exposing any attempt 
to belittle Indian democracy or to weaken Indian unity. 


A young literature needs translations from other literatures for its sustenance 
and development. Thanks to the efforts made by B. B. Borkar, Ravindra Kelekar, 
Pandurang Bhangi, Chandrakant Keni, R. N. Nayak, Konkani readers have been able 
to enjoy in their own language the literary excellence of the works of such eminent 
"writers as Ravindranath Tagore, Munshi Premchand, Kakasaheb Kalelkar, Umashankar 
Joshi, Kishenchander. Special mention must be made of Pandurang Bhangi's 
"translation of Tagore's “Bidai Obhishap" and B. B. Borkars “Sanjeevani” in verse in 
continuation of Tagore's famous work. Shri Borkar has translated into Konkani verse 
few poems from Tagore’s ''Kathakalini ^, rendered into Konkani verse Shri 
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Shankaracharya's “Bhaja Govindam”, and rendered Vinoba's "'Gita—Pravachanam" 


into Konkani. 
There are several translations of the Bhagvad—Gita, the quintessence o 
The most notable of them are by Mangeshrao Telang, Shenoi 






Hindu philosophy. 
Goenbab, B. B. Borkar, and Bangle Narayan Kamat. 


An important part of Gandhiji's writings has been translated by R. N. Nayak 


and Ravindra Kelekar. 


Shri Laxmanrao Sardesai, considered as one of the most talented exponents 
of the modern Marathi short story, deserves special mention. Faced with the task 
of arousing the people of Goa to fight against the oppressive colonialism, he turned 
to Konkani. After one year's imprisonment and a few years of underground activity, 
he was obliged to take refuge in Bombay. There, along with stories in Marathi, he 
wrote a number of short plays and articles in Konkani both for the Radio and the: 
Press. Later on entrusted with broadcasting Portuguese and Konkani programmes | 
for the External Services of All India Radio, Delhi, he dedicated himself to the work. 
of introducing Goans spread all over the world to Indian thought and culture and 
making them aware of their duty towards the motherland. 


When the freedom movement in Goa entered upon a decisive stage on the 
18th of June, 1946, under the able leadership of the fearless Dr. Lohia, B. B. Borkar 
inaugurated it with a poem : 


“Thrice blessed is this day, 
For this day will resound here 
The roar of Liberty.” 


And in another poem, wherein he proudly proclaimed that seven lakhs of 
Goans will create a new era, he did not fail to add : 


" And we shall add a new note 
To our national anthem : Jana, Gana, Mana...." 


Impatient at seeing that freedom was tentalizingly late in coming, he invoked 
the Indian Flag, the symbol of Liberty : 


" Wake up, O Flag of my Bharat, 
On your shore languishes a beautiful garden.” 


" Mhallu Poi”, a story written by Chandrakant Keni, illustrates how the deep- 
rooted but dormant patriotism of Goans comes to the fore in an hour of crisis. 
Mhallu Poi is just a grocer in a small Goan village. Somebody plants the Indian 


Flag on his shop, The police arrest him and order him to remove it. Mhallu Poi " 
refuses to do so and defiantly retorts : 
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“Nor shall | allow you to touch the Flag with your dirty hands." 


At these words a bullet strikes him down, Mhallu Poi symbolises the unknown 
who died in the cause of Goa's freedom and Indian unity. 





The liberation of Goa opened the floodgates of enthusiasm. Konkani 
erature, SO far in shackles, enters upon a new era of development. Poets are the 
st to celebrate this new age. Manohar Sardesai, who was awarded the First 
rize for his patriotic song by All India Radio in 1966, says : 


* The dark night is now over 
We are the masters of this land now, You and I. 
Brother has met brother on the fertile bank of the Mandovi.” 


He further sings : 


* Laugh, O Doodhasagar, laugh, 
For the chains of slavery lie broken in the dust. ” 


And in another poem entitled ‘ Jai Puniathu, Jai Bharata ! " he says: 


* O Bharat, how various are your forms ! 

How many storms have you weathered ! 

You are old yet always new ! 

My life, like the abolem flower, blooms only for you ! “ 


: The Chinese invasion brought to the forefront the latent patriotism and the 
fundamental unity of India, dormant under the seemingly disunifying provincial 
differences. 


Manohar Sardesai says : 


* Our costumes may differ, 

But our fervour is the same; 

We may speak a hundred languages. 
But we have only one word for you ; 
° Get out’ ! 


R. V. Pandit openly voices the same wrath : 





" When our Jawans, even in death triumphant, 
Are standing guard at the foot of the Himalayas, 
Their chests like ramparts held high 

None will ever get a single inch of our land. ” 
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Many other poets, like Haridatta Khandeparkar, Ramakant Poulenk 
Shantaram Varde Valaulikar, B. E. Mendes, F. J. Martyres, have expressed the sat 


patriotic fervour.  Haridatta Khandeparkar's poem is worthy of being quoted ; 


* O Mother Country, India, 

| have no thought but of you; 

As | bear along your flag, | offer you my life, 
So that your head be held high 


7 


For centuries to come. ' 


Nowhere else, perhaps, have poets and writers taken such active part in the 
freedom struggle along with their fellowmen and married the word “ Liberty " to th 


act of Independence. 


Indian Unity is a dynamic reality, in spite of its ups and downs. The reviv 
of Konkani literature should be viewed not as an expression of a narrow parochialis 
but as a natural explosion of a regional genius suppressed for years, and as a gloriou 
chapter in the history of India's cultural renasscence. 
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Conkani Folksongs of Goa: An Album 


— LUCIO RODRIGUES 


Goa has a rich variety of folksongs floating on the lips of the people in the 
rural and urban areas. The songs are composed in Konkani, the mother tongue of 
e people. 


The Portuguese ruled over Goa for just over four hundred and fifty one 
years (1510— 1961 ). During this period they made every attempt to introduce 
7 estern patterns of culture in Goa. More than the Hindu community, the Christian 
Game under the direct and constant pressure of western influences, through conversion 
"to the Roman Catholic religion, through education in the medium of the Portuguese 
language, and through bureaucratic and socio-cultural contacts. 


This pressure was at its highest, in the first instance, on the landed gentry of 
Goa, since it was this feudal class that became intimately associated with the 
‘administration and the social life of the Portuguese rulers. This influence percolated 
hrough the rural aristocracy to the middle strata of native society in course of time. 
e impact, however, was negligibly felt by the lowest classes in the villages of Goa, 
here the traditional Hindu way of life persisted. As Christian missionary activity 
pread slowly through the sixteenth and seventeenth centuries, with the erection of 
churches and the establishment cf parochial schools where reading in Portuguese 
E singing and playing of western music were taught, the foreign cultural traits were 
imperceptibly assimilated into the native tradition. 


| 
1 It is possible to feel the gradations of the impact of the new influence in the 
ea types of folksongs sung by the Christian population of Goa. A sampling of 
these helps us to plot a graph of the cultural blending of the native and the foreign. 
At the base we have the native and the authentic folk melody and lyric, sung to the 
j B --20 of drums and cymbals. At the other extreme we have the blended 
folk melody and lyric, sung to the accompaniment of violin, guitar, and drum. At the 
` lower extreme there is the ovi, the devotional hymn, the songs sung by the folk in 
“the dramatic forms of zagor and:khell. At the other extreme there is the dhurpod, 
the mando, and the dekhnni. In between the two lies an astonishing variety of 
tune and lyric associated with caste, class, occupation, recreation, worship, seasons, 
customs, historical events; etc. It is the interweaving of the native and the foreign 
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threads in the texture of Goan folksongs in varying proportions, which make them 


unique among the folksongs of India. 










Hymns and Ovis 
There is a tradition that Bartholomew, one of the apostles of Christ, sprea | 
a in the first century A. D., just as Thomas, another 


the message of Jesus in Go | 
However, it was the Franciscan. 


apostle, went with the same message to South India. 
and the Jesuit missionary, who followed in the wake of the Portuguese conquistador, 


and carried on vigorously the work of evangelisation in Goa. The new faith took 


roots deep into the soil of Goa and permeated the life and ways of the folk. The new 
religious consciousness led to the creation of a vigorous devotional poetry and music. 
at the lowest level of Goan society which is essentially indigenous. The new faith 


used the traditional and native forms of expression to establish and enshrine itself. 


into the consciousness of the people. 


One of these forms was the ovi, a verse pattern used by the people for 
religious and secular compositions. Fr. Thomas Stephens (1549 — 1619), the first. 
English Jesuit missionary in India, used the metre for the composition of his Christian 
epic, Christa Purana (1616). The folk of Goa, inspired by the new faith, also used 
this metre to embody the simple truths of Christianity, to sing in honour of the Cross, 
in praise of the Virgin Mary and the saints of their predilection. 


Even to this day the music and poetry of the religious and secular ovi is 
heard in the villages of Goa among the kharvis ( fishermen ) and the bhandaris ` 
(toddy-tappers.) The music is provided by two kinds of drums, madiem and gumott, ' 
and a pair of brass cymbals. The singing is done by the leader, who usually plays 
the madiem. The singing and drumming has the quality of a ritual which demands 
traditional training and zealous practice. The art is handed down from father to son, 
or from guru to chela. The performance also demands an appropriate occasion, an 
event in the Catholic liturgical calendar, like Easter or Christmas, the feast of the 
village patron saint, or of St. John the Baptist which is celebrated in a special manner 


by fishermen and toddy-tappers, or social events like marriage, or the sixth-day wake 
observed after the birth of a child. 


The singing and drumming session is known as bonn, so-called because of 
the special paste of ash mixed with rice which is fixed to one of the sides of the 
madiem. The session is held late in the evening, the players squatting round a fire - 
made of coconut husk and cowdung, the heat of which is used to tune the drums to 
the required pitch. The leader opens the session by intoning the first verse of the 
Sign of the Cross, and then the drums go into action, the madiem player losing 


himself into an ecstasy of rhythmic virtuosity. Then the verses are intoned one by 
one, each followed by modulated drum-beats. 
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Santa Khursachi Kuru (The Sign of the Cross ( is a classic of Konkani 
votional poetry, and an authentic example of pure folk style in music. The stanzas 
۱ inspired by the version of the Sign of the Cross which every Goan child recites 
hi mother-tongue, Konkani, as he makes the sign of the Cross on his forehead, 
second on his lips, a third on his breast, and the last from head to breast and from 
oulder to shoulder. The verses have a catechetical form and purpose. ” In the 
ginning let us make the Sign of the Cross, because the Sign is the root of our 
ith“. And then by a process of question and answer the audience is initiated into 
e significance of the three ‘crosses’. God keeps away all evil thoughts from our 


nd, all evil words from our lips, all evil desires from our heart. 


In the beginning the Sign of the Cross 
the Sign of the Cross which is 
the root of our Christian faith. 


Let us make the first cross 
on the forehead. 


When we make the cross on the forehead 
what does it mean ? 


Evil thoughts from the mind God 
keeps away. 


Let us make the second cross 
on the mouth. 


When we make the cross on the mouth 
what does it mean ? 


Evil words from the mouth God 
keeps away. 


Let us make the third cross 
on the breast. 


When we make the cross on the breast 
what does it mean ? 


Evil desires in the breast God 
keeps away. 

Let us make the fourth cross 
from forehead to mouth 


from mouth to breast 
from breast to left and right shoulder. 


On kani Folksongs of Goa: An Album 63 


From forehead to breast then left to right shoulder 


what does it mean ? 


Thoughts from the mind 
words from the mouth 
desires from the breast God 


keeps away- 


Thou art King. 













There is a large repertory of such tunes and lyrics among the folk of 6٤ 
They are the creations of the folk genius and have no ecclesiastical sanction. Bu 
they are expressions of a vital and vigorous religious strain in the rural laity. 


Our Lady of the Rosary, 

| invoke your help, Mother, 

| take your name, Mother, 

| count the beads of the rosary. 


| count the beads of the rosary, Mother. 
| have sinned, Hail Mary, 


Forgive us our sins. 


The language of these lyrics is simple and direct, making for a poetry of bare 
statement. As in all folk poetry the bare word is touched with beauty by the rhythn 
of the tune. 


As the session continues with liberal libations of coconut fenni ( spirituous 
liquor ), the religious ovi gives way to the secular, and often extempore verses are 
created edged with irony and satire. 


| have brought a bunch of flowers 
| hope to meet dear Natalina at home. 


Someone called out for Natalina 
My pickaxe got blunt against a rock. 


Devotion to Mary, Mother of Jesus, is very popular in Goa, and every village. 
church has one altar dedicated to her, and annually a feast is held in her honour. The 
people praise her and plead to her, addressing her in a variety of names. She is the 
Mother of God, the mediatrix between sinning man and redeeming Christ. She is the 
Immaculate Conception, Our Lady of Seven Dolours, of the Mount, of the Rosary, of | 


Mor of Miracles. No domestic social event is complete without the singing of the 
ladainha (Litany) in her honour. 
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The cult of the Virgin has created some of the most beautiful lyrics in the 
ani language, in which pure filial devotion is clothed in diction which is in itself 
i maculate. Every child is familiar with the words and tune of this simple hymn 
vhich can be heard through the length and breadth of the countryside, at novenas, 

es, ladainhas. 


Our Lady of Piety 

You are our Queen. 
Do not forget, Mother, 
Our supplications. 


Implore, Mother, 
Your Son 

That we may receive 
The gifts of heaven. 


Another charming devotional lyric is the one sung by innocent children during 
- the novenas of Our Lady of the Mount, early in September, as they go in a pro- 
_ cession towards the image of the Virgin in the church, scattering their offering 
of flowers. 


Mother of God, come to our aid 
Mother of God, comfort us. 


Next to the Virgin Mary, the Cross (Santa Cruz) has inspired the deepest 
religious urges of the folk, and one of the finest lyrics, often sung in Lent, is in 
worship of the Cross as the deathbed of Christ. 


Holy Cross 

You are the bed of death, 
We, all people 

Venerate you. 


| 


In the lyric the Cross becomes the very image of Christ and the symbol of 
our redemption. 


7 —— P" 


The ovi form has also been used in songs sung by the Christian women of 
! Goa during the activities connected with the traditional marriage celebration. The 
| nuptials take place in the church with the priest officiating according to the rites of 
[ western Christianity. But before and after the nuptials there are elaborate formalities 
to be gone through in the house of the bride and the groom, according to customs 
which are ancient and indigenous. . These observances are at every stage accom- 
panied by the singing of songs by women. The songs are known as zoti or vers. 
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The occasions for the singing are many. The bride has to wear a set of 
The bangle-seller is called on an appointe 
e-to-be sits, surrounded by the members of 
As the bangle-man fixes the set of green- 


special glass bangles, called chuddo. 
day. A mat is spread on which the brid 
the family and relatives and neighbours. 
designed bangles onto her two hands, the women invoke the blessings of God, and of 
Our Lady, 

These bangles we have bought 

from the fair at Mapuca, 

Blessed by you, Lady, 


our Lady of Miracles. 


These bangles we put on your hands 
with whose permission ? 

With the grace and help 

of our Jesus. 


These bangles we put on your hands 
till your arms are full. 

In the house of your husband, girl, 
may they multiply in thousands. 


On the eve of the wedding day the bride and bridegroom are anointed with 
the juice of the coconut. Once again the members of the family, relatives and 
neighbours gather one evening for the purpose, and they sing ovis on the occasion. 


Here’s coconut juice, health to all, 
dip the fibre in it, 

Rub it well on the head, health to all, 
of our dear bridegroom. 


Squeeze the coconut juice 
in an earthern pot. 

Rub it well on the face 

of our dear groom. 


On the wedding day the bride and groom dress to go to the church. As the 
dressing goes on, relatives and neighbours sing appropriate ovis. 


Put on your coat 

a kerchief in the pocket. 

Go before the Blessed Trinity 
our dear groom. 

Clad in hose and shoes 

dear bride 

Go walking now 

to receive the sacrament. 
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When the nuptials in the church are over, there is the gay reception of the 
e and groom in a specially erected pandal, where the happy pair are greeted with 
is of welcome. 


Our bridal party has arrived 
may God the Father bless them, 
It is a day of grace 

the grace of St. Michael. 


Our bridal party has arrived 

an hour has gone by 

What are you waiting for, O groom, 
lead your bride into the house. 


Where are they, O where, 

the parents of the bride ? 

To bless you, O groom, 

your parents-in-law are coming. 


Folk marriage is a communal affair, and tradition demands that the people 
partake of the dinner at which are served rice and curry and specially prepared sweet 
ind spiced dishes. The preparation of these dishes extends over a long period. 
addy has to be boiled, sun-dried, pounded and husked, washed at the well, and 
inally ground into flour on the hand-mill. The tedium of the labour involved in all 
t ase activities is lightened by the rhythm of the ovis sung at each stage. As the 
ice is being washed the women sing. 


The basket in which we wash the rice 
has a golden bamboo fibre. 

May the Infant Jesus 

bless our rice. 


| am washing this rice 

unboiled not boiled. 

Scatter it in plenty to feed the people 
O Lady of Mercy. 


The finest efflorescence of ovis composition and singing is on the evening 
When the whole village comes to the house of the bride or of the groom, in order 
to make the small round rice cakes, called vodde, from kneaded rice flour, and have 
em fried in boiling coconut oil. In the introductory verses the blessings of God, 
nd the Virgin, and the saints are invoked, and then follow a series of verses paying 
tr bute to the bride and the bridegroom, and all the members of the family. The 
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one competing with another, often creating verses | 


singing is done by the women, 
aditional. 


the spur of the moment, to tunes which are tr 
Hail to the Father 
hail to the Son. 
The first verse we sing 
in honour of the Blessed Trinity. 


Listen ye folks 

the bride is telling a story 
| am the queen, she Says, 
of your kingdom. 


A white horse, lo, 
was tied to a tree. 
A white man on horseback 
is our dear groom. 


Close to the moon 

shines a constellation. 
Where are you going sister 
our companion ? 


Come and go, dear bride, 
as often as your feet can. 
You have a mother-in-law 
a well of gold. 


White and green thread 

what is its price per ounce ? 
The dress of the bride 

is decked with clusters of pearls. 


Zagor and khell songs : 














Zagor is a species of dramatic entertainment popular among the fisherme 
and toddytappers of Goa. It is performed on an improvised stage, beginning late a 
night and lasting till the early hours of the morning. The actors open the performance 
with a ritual chant accompanied by drum music at the traditional community spot, 
called mandd, and then dance their way to the stage. The Sign of the Cross is 
39 and danced to. Traditional dramatic material is freely interspersed with farce, 
satire and dance, which often degenerates into vulgarity. Recent events and local 


scandal provide enough material to give the typical songs, called sovongam and 
guddam, a topical interest. 
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= Beyond the seven seas 
grows a sacred tree. 


Grows a sacred tree و‎ DC یک‎ 
. : G X tad: d چ‎ 
on it are three hundred and fifty flowers. کو‎ MM 
f + 
Three hundred and fifty flowers on the tree | a f 7 


only twelve fruits it bore. 





Only twelve fruits, some hard C 
some soft. 


Some hard, some soft. 



















Khell is a folk play performed under the open sky by strolling players during 
"Christmas, Easter and Carnival. The dramatis personae from the village accom- 
P anied by musicians move from house to house, beginning with the regedor (village 
"headman) who sets the seal of approval on the performance. Dressed in quaint 


"and producer, all rolled into one, go through the village and present their play in 
front of the house of select and generous patrons. Their coming is announced by 
E: the music of trumpet, clarinet, violin and drums, and the whole village follows the 
| Players to form an enthusiastic audience. The khell is a blend of dialogue and 
- lyrics with musical accompaniment and interludes, and dances, a kind of folk opera. 


. Kunbi songs 


i The kunbis are the traditional agriculturists of Goa. They are a bronze- 
skinned people who form a distinct ethnic group with their own folkways. They 
- speak a dialect of Konkani, and their songs are a significant contribution to the rich 
| diversity of indigenous folklore. The men sing songs full of vitality, extolling the 
| virtues of open-air occupations in which they are engaged. They feel that they are 
_ the disinherited of the earth, and constantly assert their ancient right to the agricultural 
t lands which are today in the hands of the landlords. The music of their songs has 
‘an elemental rhythm, which finds suitable expression through the strong drum-beat 
and the handclap. The women sing short, quick-tempo verses to the beat of the 
drums played by men. As the drummers work themselves into a rhythmic heat, the 
| women fall into step and dance the fugddi, flinging themselves into a wild and 
frenzied tribal ecstasy. 


Idalinu, the village wench 
has bought a pig in partnership, lo. 


The time the sun rose 
a tiger took the pig away, lo. 
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Wearing a ring in the ear 
| have seen a wench, lo. 


Last night we kneaded dough 
mixed with a pound of jaggery. 


My granny sells sweets 
۹ one and a half for one pie. 


۰ 
ds a white sari with red border 


= have a gay time, dear. 








Nursery songs 


Among the other types of folksongs which are as old as the language in which 
they are composed we have cradle songs. Like all mothers in the world the Goan 
mother entertains her newlyborn child and puts him to sleep to the lilting melodies of 
lullabies. The tunes are simple and elementary, The words are full of tenderness — 
and fancy. The rhythm of the songs is slow and swaying, in keeping with the 
movements of the arms or the rise and fall of the mother’s lap. 


Lulla-lulla-by, baby, 
he’s gone a-playing, my baby, 
he’s gone a-playing, my baby. 


He'll be home, my darling, 
at four and a half in the evening. 


Swing, O baby, my darling swing, - 
but swinging, dear, has made you weak 
and you have begun to pick flowers. 


A crow took away one flower. 
Why did you take the flower 

and make my baby cry 

while you sit on the banyan tree ? 


When the child is old enough to understand Konkani, the lullaby is replaced 
by the tale told by old granny. Many of these nursery tales are told in song. The 


longer ones are partly narrated, and partly sung in verses. The tunes are made up of 
three or four notes. 


O grandchild of the old woman 
you walk like a man. 


In the ghats men and women 
always go about together 
and so they walk alike. 
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nni, Mando and Dhurpod 














It is in these three types that the influence of western music and sentiment 
prominent. The dekhnni is the song of the dancing girl of Goa, known as kolvont 
Konkani (from kala). The song describes the professional dancer dressed in all 
۱ finery from head to foot, ready to entertain the guests assembled in the pandal at 
‘Hindu wedding. In the song she is the very symbol of allurement, anklets on her 
et. a ring in her nose, bangles round her arms, glittering necklaces, and the scent 
mogra and jasmine in her hair. Goa isa land of rivers, and the drama of the 
nni takes place by the riverside, a dialogue between kolvont and boatman, in 
ich she asks to be rowed across to the other bank. The rhythm of the dekhnni 
S Indian, and the shanai and the tabla provide a fitting accompaniment. The song 
s accompanied by gestures of hands and feet in dance. 


There is a ring in your nose, O dancing girl, 
and tinkling anklets on your feet. 


I'll give you the anklets on my feet 
I'll give you the ring in my nose. 


I'll show you the way 
the way you must go. 


۲۱۱ give you the bangles from my hand 
I'll give you the necklace round my neck. 


I'll show you the ۷ 
the way you must go. 


Hear the music of my anklets 
of the bangles on my hands. 


Look at me, folks, watch my steps 
as | dance the dekhnni. 


Look at this profusion, O dancing girl, 
this rich profusion of chrysanthemums and mogras. 


Chrysanthemums and mogras, how cheap they be, 
| have no use for them, no, | will not have them. 


The mando and the dhurpod are the most popular types of folksongs sung 
y the people of Goa, not only in their own native land but in all places where Goans 
‘have emigrated and settled. The mando is essentially a song of love, in which the 
lover or his beloved expresses the joy and beauty of felt and fulfilled love, or the 
frustration and despair of unrequited love. 
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The song is highly passionate and full of 29 09 lyric is in three fou 
line stanzas with a two-line refrain, and the composition is rich in pany: The mus 
of emotion, and it moves to a slow tempo. Many of the melodies of the mand 

in the minor key and shift to the corresponding major in the refrair 
voices to the accompanimant of violin, guit 


is full 
begin 


The mando is sung in two ۱ | 
and drum, called gumott. The song is sung on all festive occasions, lik 


christenings, engagements, weddings etc. In days gone by ladies opened thei 


fans and gentlemen flicked out their handkerchiefs, and the two took to the floor 


swaying gracefully to the leisurely rhythm of the tune. 


The men and women of the mando are great lovers to whom love is lif 
itself. To love and be loved constitutes the whole drama of their existence. ۰8 
has a meaning since | saw you, " says the Goan maiden in love; and the young ma 
echoes, “ Without you life has no meaning for me." The drama of idyllic love i 
the mando is made up of four acts. The first reveals the maid-in-waiting, yearnin 


and hoping for the miracle of love. 


Twelve long years 

| have grown up in the house. 
Have no fear, mother, 

that you have found me no man. 


That | play on the guitar 

is known to all in the village. 
An angel from heaven will come 
and lead me away by the hand. 


When he leads me away by the hand 
come not in my way, mother. 

If it is in my luck 

| may sit at a bay-window. 


Hope has its reward, and in the second act of the drama the lover falls into an 
attitude of adoration. 


Like the sun and the moon you shine 
O angel of my love. 

So perfect in your beauty, beloved, 
that | fall at your feet in worship. 


Come to me, angel of my heart, 
touch me but once with your lips. 


Your eyes are mogra buds 
they shine like a pair of pearls 
and dazzle mine eyes. 

They hold my heart in thrall. 
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Quick is the response, and as ecstatic the surrender. This is the theme of the 
act. 


By the wave of the sea 
by the light of the moon 
by the braid of my hair 

| pledge you eternal love. 


Come to me, love, look at me, dear, 
caress me with eyes of love. 


And so to the last act of this drama of fulfilled love. The end of love is 


Our hearts abound with joy 
this home is aglow with light. 
Let us pray to God this day 
for the gift of perennial bliss. 


May God ever preserve 
this fragrance of jasmine and mogras. 





۱ The mando is invariably followed by the dhurpod and is inseparable from it. 
- The dhurpod is composed in couplets. Tha subject of the song is the life of man 
and nature in Goa, caught in brief verbal snapshots. The songs are realistic, humorous 
— or satirical. The tunes are snappy, the rhythm is quick in tempo. Though the violin 
L may be used, the drum (gumott) and the handclap provide the authentic accompani- 
- ment to the dhurpod. The mando is refined and graceful, the dhurpod is homely 
and vital. 


No rope, no water-pot, 
why stand at the well, girl ? 


No wind, no breeze, 
how did your dress blow up, girl ? 


No mirror, no comb, 
why stand you at the window, girl ? 


On the hill of St Anne 
beckons a white soldier. 
If you dress a red sari 
he offers you a rupee. 


Who has put this gold-set stone 
round your neck, Aurola ? 
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Who has put this ear-ring 
in your ear, Aurola ? 


Who has put these slippers 
on your feet, Aurola ? 


Who has put these bangles 
on your hand, Aurola ? 


The life of a rabbit, mother, 
is spent in the woods. 


How long can | stay, mother, 
in the house of my father ? 


When night comes, mother, 
| am full of fear. 


Listen, brother-in-law, 
you are asked to send my sister 
home for the carnival. 


Your sister's shoes 

are at the shoemaker's : 

so how can | send your sister 
home for the carnival ? 


Your sister's dress 

is at the tailor's : 

so how can | send your sister 
home for the carnival ? 


Your sister's jewellery 

is at the goldsmith's : 

so how can | send your sister 
home for the carnival ? 


O my dear daughter 
what are you doing in the garden ? 


There is no one in the garden, mother, 
| am sitting and threading a garland. 


It is time to say the angelus 
come inside, dear daughter. 


| am fond of flowers, mother, 
you need not suspect young men. 
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The singing of the dhurpod goes on from singer to singer, each making his 
a contribution in traditional verse or impromptu composition. The tunes are many, 
id the excitement generated by the solo and collective singing is infectious. Young 
d old, male and female join in the grand finale in which words become mere sounds 
onised into several voices. 


Mai-ya mai-ya O 
Mai-ya mai-ya O 


Lia lia O 
Lia lia O 
Lia lia lia lia 
Samba lia O. 


ani Folksongs of Goa: An Album 75 


Konkan Causerie 





























—H. 0. MASCARENHA 


It is a privilege to be able to make some contribution to a volume dedicate 
to professor Armando Menezes. He has been an (elder statesman) in studies and 
was Principal of several college; and we hope, he will ultimately become Vice- 
Chancellor of the Konkan State University in Goa. As a Chancellor's Gold ۴ 
of distinction, it is natural to wish that he will have the honour of giving similar gold 
medals to scholars in Konkani and will work for a chair of Konkan culture. An 
epigraphic inscription (13th century) on the present borders of Goa declares that 
Goa is the name of the capital of the Konkan. 


My interest in the Konkani language was roused by my grandmothers, maternal 
and paternal, who, fortunately for me, knew no other language. It has never occurred 
to me to imagine that the language in which | was most fluent in my home should 
not be regarded asa language at all. All the children of my childhood day in Goa 
spoke Konkani fluently and elegantly. The elders certainly wrangled very well in it. 
This must be the experience of other children, too, when learning their mother-tongue. 
In manhood, when | was chosen to present an address to the Holy Father in Rome, 
n "The Indian language" (la lingua indiana, ) | found to my dismay that, with 
all my university linguistics, Konkani was the only language of India in which | felt 
quite at home and perfectly secure. Of course, | had incidentally picked up also | 
some Bombay Hindi and Poona Marathi and Parsi Gujarati, and a bit of Kannada, too; 
but, as an Indian among other Indians at the Propaganda College of my year (1929), 
| was the only one knowing Hindi better than the others. So | felt quite justified 
in ignoring Hindi and in presenting my Konkani as “la lingua indiana, " and no one 
was the wiser at the. Vatican except my Indian friends. One good effect of my 
adventure was that Indians decided unanimously to found an Indian Society in 1930, 
and in future to present ourselves to the world officially in Hindi only, leaving the 


regional language to look after themselves. Our present situation in India does not : 
seem to be very much better for it. 


On returning to India in 1936, | found that Dr. S. M. Katre, of Mangalore and 
Poona, was delighted to speak in Konkani with me at the Bhandarkar Oriental Institute. 
He assured me that Dr. Suniti Kumar Chatterjee of Calcutta had proved that Maha- 
rashtri, the ancient Prakrit of North India, had direct relationship with Konkani rather 


س 
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with Marathi or even Hindi. There were already a number of learned contribu- 
s under Dr. Katre's name in the Annals of the Bhandarkar Oriental Institute 

























ournal, on the formation of Konkani. They were collected subsequently and published 
the Chitrapur Saraswat Association of Bombay. Dr. Ralph Turner, of the London 
hool of Oriental Studies, has enthusiastically accepted the scientific findings of both 
. S. K. Chatterjee and Dr. S. M. Katre. Konkani, with its own large family of 
dialects, is an older language than Marathi or Gujarati or even Hindi, Shenoi Goenbab 
( W. R. Warde Walavlekar ) has indeed been justified : “ Konkani is the oldest among 
the Indo-Aryan languages which claim a direct descent from Vedic Sanskrit. “ 


Konkani speakers need not any longer bother about being formally recognised 
the 8th Schedule of the Indian Constitution. De facto, Konkani has already been 
accepted as one of the State languages by the Government of Goa, Daman and Diu. 
Hence. recognition by the Central Government is assured de jure. The Education 
N inistry has, moreover, opened a Konkani Department in Delhi. Now, it is for us to 
e Our mother-tongue like good children and citizens of India, using our linguistic 
abilities first in our own State. 


It will be a happy day for the Konkani people when our politicians are swept 
way and replaced by statesmen who are real servants of the Indian people. Shenoi 
Goenbab, like his contemporary Mahatma Gandhi, was radiantly happy when the 
children and common folk were given simple primary books in their mother-tongue. 
But, after four and a half centuries of suppression, it is most refreshing to find that 
some text-books in Konkani have been allowed in Goa and Mangalore. In Bombay, 
the Kher ministry of education found itself cornered by M. M. Shanbhag's Konkani 
Bhasha Mandal and had to recognise Konkani as the mother-tongue of a sizeable 
number of its citizens. Even homely classes in the mother-tongue of any child would 
help in the acquisition of the other languages of India. Evidently, Government 
‘Pressure alone seems to be effective with most of us in the Konkan tract. 


Let any phonetic script be allowed to Konkani speakers, and three-fourths of 
their inferiority complex will disappear. As for those who use an adaptation of the 
Roman alphabet, one may remember that, for telegraphic communication at least, only 
the Roman alphabet is accepted. So some of us, who are laggards in acquiring the 
Indian scripts, can stick our chests out like the Indian army, when sending telegrams 
lîn Konkani. The Roman script is accepted by every telegraph office in the world. 
he Indian army finds itself united more than we are, when writing Hindustani in the 
۱ oman script for all its requirements. 


| When every village in the Konkan has its primary school where the children 
can learn the Devanagari, the Hemadari (Kannada-Telugu), and the Roman script as 
۷ ell, the Government of India may congratulate itself on being democratically accep- 
able to the Konkani people also. 


Konkan Causerie 


All of us know of the old inscription near Sanquelim at Haravalle, in the templ 
of Rawalnath. (Hebrew Rabul-na : Our Lord). It belongs to the 2nd century A.D. / 
later inscription of the 9th century is at Shravana Belgola in Mysore State, at the foc 
of the statue of Gomteshwara. The area of the old Konkani language and culture 
must have been enormous. The Konkan is found mentioned in the Mahabharat 
where Parashurama was successful in integrating-all the peoples of the Konkan, whic 
consequently became known as the Parashurama Kshetra, and at Painguinim in Gog 
there is an important shrine dedicated to him. If we would look for traces beyong 
the present boundaries of Bharat, let us think of Mahabharat as extending toward 
the West wherever the Indo-Mediterranean culture has been traced. Later, to the 
East, the greater India of Burma, Indo-China and Indonesia is better known. Not al 
of us ‘are aware that the epic legend of Ramachandra, Sita and Ravana had it 
epicentre in Goa. Inthe hierogiyphic records of Egypt published by the Griffith 
Ashmolean Institute of Egyptology, Oxford. one finds (Vo. Il, pp. 1-3) Kawa and 
Gomantan shown to be places on the Nile (!) receiving luxury articles from the 



























distant land of Punt. Both Kawa and Gomantan remind us of the toponomical 
ports of Goa and Gomantan (Gomantak). A dozen other places have also been 
identified on the Konkan coast, with their opposite number on the Nile. Spices 
named, both in ancient Egyptian and modern Arabic, BaHaR-at, also frankincense 
called BuHaR-aT, are evidently from the land of perennial spring, the land of Pun 
our own Bharat. Our Portuguese friends got their spices and incense directly from 
the port of Punt (i.e. Punt-ji-bunder ) so cheap, that the word for "cheap" i 
Portuguese is still barato.  Puntji is the genitive case in old Konkani, as it is also in 
Kutchi and Sindhi. 


Our politicians in Goa may not be aware that the Egyptian trade belongs to 
the earliest years of the third millenium B. C., some 2000 years before the Buddha. 
The Goan Buddhist Panda (Panna in Pali) has now been made to lend his name b 1 
our politicians to the old port of Punt (Puntji Bunder). 


i 


The Rameses of Egypt have left a record, preserved in the Brussels Museum 
of Rameses II! slaying a ten-headed combination of merchant princes, evidentl 
Ravana In Punt (cf. Ponda), which is itself described as the Red Land, we have a 
name for India still recognisable in old Tamil as Siva-Terrai. modern Si-Tarai. |f Sita 
is the dear child of the Indian earth (Bhumi-Kanya), so is the Konkan; hence we have 
Konkudesh as the Konkani equivalent of the Red Land. Konkuvalli, Kan-kon and the 
Kon-kan itself became later associated with merchant princes and merchant kings of 
the wise (kani) Seafarers (su-kanis) of the Western littoral. Our Pennekars and 
Pannikars have been known by the Greeks and Romans, the Egyptians and the 
Persians, to be hardy seamen and identified by Herodotus with the Phoenicians 
coming from the Red Land. The Pharaoh Neko had the continent of Africa circumna- 
vigated by the Phoenicians in the 7th century B. C. How many years before Vasco da 
Gama ? Solomon used them for getting in touch with the land of Sheba and Punt, 
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the materials of his temple built at Jerusalem. Bright gold (still dug out of the 
olar gold mines) is the gold of the Queen of Sheba (Siva Kalyani), the merchant 
‘empress of the Konkan with her seat at Kalba (Indian Gowa, Egyptian Kawa). The 
‘sandalwood and peacocks have names inthe Bible reproducing old South Indian 
‘names still current in Tamil, namely Alaga-Mara (Hebrew Alagu-min); peacocks, 
shipped from the port of Mururi, the present Murgao (the Greek Musiris), were called 
originally Tokai in the old Konkan territory and still called Tokai in Tamil (Hebrew 
Tokaim). Both these indicate India as the land of Punt with its Konkan ports, 
specially Goa which still has Panjim and Murgao. What should we say, then, to the 
۰ latest “ Panaji” and the 16th century “ Vasco da Gama "' ? 


The Pharaohs were mummified with spices ( "'Kalafura" ) from Kalapura. the 

۱ depot for spices in Goa proper. The Malayalam term for any store-room or even 

- cupboard is curiously also Kalapura ! So our good old “Kalapura” in the heart of the 

main Goan island was clearly the depot of the spice emporium of the ancient world. 
That is why it was grabbed by Albuquerque. 


Before | exhaust my readers’ patience, let me put it on record that St. Thomas 
the Apostle is known to have landed at Musiris (Moshe-uri, rather our Murgao than 
Cranganore), looking for his own Israeli people. Claudius Ptolomaeus of Alexandria 
showed Musiris and Kawa in juxtaposition on his map of the 2nd century A. D.. The 
Periplus of the Eritraean Sea does the same. Geographically, you can see the 
port of Musiris (Murgao) across the bay from the ancient Goan capital, Goa Velha, 
known as the Old City (Palea-Ur). 


After their release from the captivity of Babylon, the tribes of Israel were 
encouraged by the Persian monarch Cyrus (Persian : Kurus) to represent his world 
trade throughout Asia as Persian citizens. He became their chief patron (Isaias 45 sq.) 
and was called endearingly °“ our Cyrus” (Pahalavi : Kurus-na ). As Gopala, he 
was evidently the world protector. Crowds of Beni-Israelis came every year from 
the 5th to the 1st century B. C. and larger numbers of Israeli Christians ( Nazranis ) 
followed naturally, filling the ports of the Western Konkan littoral and forming 
Nazranawallas (cf. Nashnolla in Bardez, Goa). It was from them that the Magi 
( Persian : Mog-pati, Indian : Kon-Kane ), merchant princes versed in Chaldaean 
and Indian astrology, came “ out of the East " to Herod's court. They knew the 
route by land and sea and asked about the birth of “the King of the Jews”, their 
Kalki Avatara, whom they knew from Hebraic sources as the Messiah, when their 
ancestors were in Babylonian Warka ( Hindu : Kalka, identifiable in Bombay as 
Kalkeshwar / Walkeshwar ). Think of Warka's counterpart on the North Aparanta 
Coast of Gujarat, where we still have Konkanas and their devotion to Dwarkarnath, 
reminiscent of Warka and Krishna. Don't forget poor Warka on the coastline of Salsette 


4 


in Goa, and its lusitanised victims. 
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Nothing has been said about the far-reaching significance of the Austric ( i.a 






southern ) Indo-mediterranean people whose proto-Indic script has 2> ( Kon-G, cf. 


' King ) and «—4« (Kan, i.e. far-seeing or wise). Nothing can be ‘said, in the 
circumstances under which we are, | have hardly touched the fringe of my subject. 
We must wait and see if a Chair of Catholic-Hindu Culture can materialise in the 
ancient centre of the Konkan at Goa. The catholic mind of the Indian People, witha 
reinforced with Hindu culture at its best, is better nourished in the Konkan region’ 
than anywhere else in India. It is along her whole Western seaboard that India has” 
met and still meets the challenge of the West, most exposedly for certain, but now 
thank heavens, more confidently. | 
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listory of Konkani Literature 


—Fr. JUDAS BARROS 


“ Konkani is a rich and beautiful language, although at present in an ignoble 
tate, because it is far more perfect than many European languages ... " so affirmed, 
almost eighty-eight years ago, a foreign missionary, Fr. Angelus Francis Maffei, in his 
Konkani Grammar, supposed to be one of the first grammars in the oriental languages. 


Ha saw the reasons why Konkani was in such an ignoble state. Due to total 
neglect, neither a common written language nor uniformity ever emerged. What was 
orse still, many " natives” themselves despised it as good for nothing. 


There is no doubt that any language, to be a flourishing literary language, 
needs not only official patronage but more; it needs the support of the people, who 
must not only speak it, but try to put it down in written word, as any language lives, 
grows and develops on the tongues and lips of the people. 


Unfortunately, this rich and beautiful language never became a court-language, 
‘but on the contrary faced destruction and annihilation from the rulers and was looked 
down upon by its own people. 


j This situation continues even today. Not only is Konkani denied its rightful 
place in the family of Indian languages. but even its claim to bea language is 
questioned. 


There is no doubt that the present plight of Konkani is to a large extent the 
esult of the apathy and indifference of some sections of the Konkani-speaking commu- 
۱ nity towards its mother-tongue. 


However, itis consoling to note that, during these last years. the attitude 
towards Konkani has changed. Although it has not got official patronage, the move 
to crush it has created a new awakening in the hearts of a good few Konkani-speaking 
people, not only to keep it alive, but to get itincluded in the 8th Schedule of the 
‘constitution, as one of the national languages of India. 


j And in this connection the tremendous work done by the Konkani Bhasha 
Mandal of Goa, and the Konkani Bhasha Prachar Sabha of Cochin is worthy of 
mention. 
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The Origin of Konkani 
1 


We know well that languages are many, their purpose is only one. Th | 
arise in different areas of the earth where human grouping constitutes a society. Tha 
is the reason why they differ from one another. 

Moreover, a language marks the soul-texture of a people. |t embodies it: 
pattern of thought and emotion. It enshrines its culture and contains its tradition, th 
moral and ethical values, lived over the years. of its history. It constitutes th 


distinctive personality of each society and each individual in it. 


This is precisely the reason why the map of India, coloured with various states 


races, religions, traditions, and customs, includes a variety of languages as well. 


If we analyse the languages of India, we get, according to the linguistic 
experts, one hundred and forty-seven languages written in thirty different characters. 


But all these languages can be grouped in two big divisions : the Aryan or 
Sanskritic languages and the non-Aryan or non-Sanskritic languages. They 
are called Sanskristic because they derive from the Sanskrit language, which, according. 
to William Jones, is more perfect than Greek, more copious than Latin, and more 
nicely polished than either of them. 


From this Sanskrit language four or five languages were formed and they were 
called Prakrits; and these Prakrits are Maharashttri, Shoura Seni, Magadhi, 
Paishachi and Ardhamagadhi. And from the Maharashttri Prakrit we got two twin 
sister languages, namely Konkani and Marathi. And from the other Prakrits there came 
Hindi, Kashmiri, Bengali, Gujarati etc. 


The name Konkani comes from Konkan. Konkan is an ancient name for the 
Western Coast. If we turn to the ancient history of India, we find evidence to show - 
that the whole western coast, from Kathiawar in the north to Cape Comorin in the 
south, was at one time called Konkan, which, perhaps on a linguistic basis, was. 


divided into seven parts. Hence the whole Konkan was called Sapta Konkan, or 
Seven Konkans. 


The present Konkani language, as Dr. Chavan explains, may have been to a 
certain extent influenced by the languages and dialects in vogue in this larger Konkan, 
and it would be interesting to know the seven territorial divisions. The Sahyadri 
Khand a chapter of SKhandapurana, mentions the following seven parts of Konkan : 


1) Barbar 2) Sourastra 3) Konkan (proper) 4) Karhat 5) Karnat 6) 
Tulang 7) Kerala. 


» 
. LI 
in the ancient writings, according to Dr. Chavan, was 


the tract of land lying between the Vaitarni River near Sopara on the north and the 
(mo oo —— TRS 
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Konkan, as described 
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There is no doubt that the territory from Sopara in the Thana district to Gokarn 
in the South was Konkan proper according to ancient distribution. For administrative 


| “coast strip of North Canara, the States of Jawhar, Janjira. Sawantvadi and Goa. And 
| this portion of land was considered as the one described in the Puranas as the 
Parashuram Kshetra, being the land acquired by Parashuram, driving back the sea. 

But as Prof. Dr. Mariano Saldana says, Konkani properly so called is the 
| vernacular of Southern Konkan, having its centre in Goa, and that is why it is known 
| even as Govi, the language of Gova, Govem or Goy, and is distinct from the one 
| spoken in Northern Konkan which is a variety of Marathi (Konkani- Marathi.) 


Naturally, those who have migrated from Goa to countries beyond have carried 
| their mother-tongue with them, and so we come across a number of people speaking 
_ Konkani in North and South Canara, Cochin, Dharwar, Hubli, Poona, Bombay and 
even northwards in Indore and Gwalior, to which places the Gowd Saraswats 
4 migrated when the Peshwas held sway over Maharastra, and to other places where 
today the Goan Catholic community is spread. 


The Portuguese missionaries, who were the first to cultivate it intensively 
| during the 16th and 17th centuries, commonly called the language the Brahman 
language, Canarim language, or Canarina. As Cunha Rivara puts it in his Historical 
Essay on the Konkani language, the first name (Brahman language) arises from the 
} fact that the Brahmins alone among the Hindus knew to read and write in that 
d language; the second name, Canarinm, was given by the Portuguese to the natives 
_ of Konkan, which extends even beyond the limits of Canara. 


The name Canarim for the native of Goa as well as for the Konkani language 
1 was an erroneous designation, according to Prof. Dr. Mariano Saldana, because Goa 
is not situated in Kanara but in Konkan, and Konkani is a Sanskrit language and 
. completely different from Kanarese or the Kannada language, which is of Dravidian 
. origin. 


Konkani and Marathi 


Although, as we have said, Konkani and Marathi have the same roots in 
. Sanskrit, these two languages are independent of each other and have developed as 
^ sister languages. There was a tendency, and some still persist in it, to affirm that 
Konkani is a mere dialect of Marathi. 
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But Shri R. C. Nigam, the linguist who did the re-classification of language ۹ 
after the linguistic survey of India done by Sir Grierson, writes in the 1961 census, 
Vol. 1, Part 11 C (ii) Language table : "....subsequent research on Konkani has. 
badly shaken the notion that it is a dialect of Marathi. Konkani has now sought 
to be established as a separate language of the Southern group of the outer-sub- 


branch of Indo-Aryan sub-family and not a Marathi dialect as classified in the 


linguistic survey...." 


And in his booklet, The Konkan and the Konkani language, Dr. Chavan 
not only agrees with Dr. Gerson de Cunha, Dr. Wilson and Fr. Maffei on the fact - 
that Marathi and Konkani have grown up side by side from the same stem, but pro- 
poses to prove that Konkani is in many respects older than Marathi and has l 


followed an independent course during its formation. 


Though it is difficult to prove by historical data, in the absence of Konkani 
writings, that Konkani must have preceded Marathi, the vocabulary and grammati- 
cal forms do induce one to think that Konkani had an independent origin and _ 
growth until it was subordinated by Marathi, which in due course became the 
court language and was cultivated by poets and philosophers who flourished in 


the 17th century and thereafter. 
LI 


Fr. Maffei, in his Grammar to which we referred, affirms that, notwithstanding 
the present miserable state of the Konkani language, “ ۱ will never call Konkani a 
corruption of Marathi. '* 


And John Wilson has written in the India Antiquary, Vol. 111, pp. 225, that 
the speech of these districts (Konkani) differs from Marathi as much as Gujrathi differs 
from Marathi. 


Moreover, Professor Dr. S. M. Katre, in his book The Formation of Konkani 
pp. 173, says that, taking into account all the main features of Konkani we may now 
definitely assign it to the South-Western group (having Marathi and Gujrathi as its 
nearest of kin) with a tinge of the Central group (Hindi, especially in the dative 
postposition-ka). The differentiations noted in the formation of the direct sing, of 
masc, nouns in their extended form and the divergent postpositioris forthe dative 
clearly mark off, he says, “ Konkani as a separate language from Marathi, preserving 
in many respects an earlier stage of development. '" According to him, its position 
as a separate language ( and not a mere dialect ) is thereby proved, but phono- 
logical considerations show that both belong to a common parent Prakrit. 


As Mr. G. H. Hutton records also, in the Census of India 1931, Vol. 1 
part 1. pp. 350— “ Konkani is the language spoken in Goa and in parts of the 


Western littoral. |t is considered by scholars to be derived not from Marathi but 
separately and earlier from another 0 s 
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A seventy-page memorandum was submitted by Prof. Purushotham Mallaya, 

5 ary of the Konkani Bhasa Prachar Sabha, ( Cochin ), before the Mahajan 
‘commission at Bangalore. He produced documents before the Commission to 
rove that Konkani was an independent language and also brought to the notice 
the Commission the names of the well-known European philologists who sub- 
icribed to this view, as well as Indians. 


Today it seems to be undisputed that Konkani is a separate language and that 
„it must have the right place in the tableau of Indian languages. We are sure that 
‘after so many petitions and resolutions, Konkani will be shortly included in the 8th 
schedule of the Constitution. 


KONKANI LITERATURE - 1st period 


It is against this background of the origin of the Konkani language and its 
claim to be an independent language that we have to study the history of Konkani 
literature. 


Very little is known about the early history of Konkani. Because of the lack 
of documents it is difficult to fix the time of the formation of the Konkani language. 
As we have said, it was formed from a Prakrit. And its formation must have begun 
more or less in the tenth century of our era, together with Marathi according to Prof. 
Saldanha, or it must have preceded Marathi as Dr. Chavan has asserted. 


But in spite of this remote origin and growth, all the documents which we 
have, are of the Portuguese era, and according to them we can fix two distinct 


periods in the history of Konkani literature. 


The first period will be from the 16th century to the middle of the 19th century, 
and the second from then up to our days. 


As Cunha Rivara writes in his essay on Konkani, in spite of the great impetus 


_ which the language received in the first century of the Portuguese domination, there 


arose against the language an implacable war with attempts to entirely extinguish and 
- proscribe it. Although it was not possible to fully achieve this end as it is beyond 
" human power to suppress a language, it has, however, been corrupted and adulterated, 
. and its literary records practically destroyed, causing serious loss to both the intellectual 
i and moral culture of the people. 
| 
| It is commonly averred that, before the advent of the Portuguese, there was a 
flourishing Konkani literature in Goa, later destroyed by the Portuguese Inquisition, 
which commenced by a ruling of 30th June 1541 and continued for nearly two 


۹ centuries. 
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that the Christian missionaries themselves were 


But the fact, says Prof. Katre, r 
ammars shows that the mother-tongu 


studying the native tongue and composing gr 
continued to be in vogue in spite of persecution. But of literature as such we have 


no traces. 
The Konkani literature of this first period, chiefly religious, owes its existenc 


exclusively to the missionaries. 


It is true that in the first ardour of conquest, temples were demolished, all 
relics of the Hindu cult were destroyed, and books written in the vernacular tongue, 
containing or suspected to contain idolatrous doctrines, were burnt. 


But, as Cunha Rivara himself asserts, the very zeal for the propagation of the 
Christian faith, the need to govern the conquered lands, or the necessities of commer- 
cial intercourse later, made the great need for the knowledge of vernacular languages 


evident to the conquerors. 


It is clear, therefore, that during the first century of conquest, the civil and 
ecclesiastical authorities recommended and favoured the study of the vernaculars of 
the place, with the sole or principal aim of propagation of faith. 


When the Portuguese took possession of Goa, the language spoken by the 
people was Konkani; the literary language, however, was Marathi, which was also 
سس لے‎ ۰۰۰۰۰۰۰۰۰ 
declared the official language of the land by the Sultan of Bijapur. 
enn 


This explains why the first books written by the missionaries are in Marathi. 
But the missionaries realised that, although Marathi was the literary language, it was 
not understood by the whole population, since the language of the local people was 
Konkani. Fr. Thomas Stephens, who wrote the Kristi Purana, realised this. And 
so to make the message understood (as he says in the preface) by all the common 
people, he mixes in the text many Konkani words, and because of this Fr. Stephens’ 
Purana was popularly known as Konkani-Purana. There is, however, little room for 


doubt that the language of the Purana is Marathi and not Konkani, as Prof. A. K. 
Priolkar asserts. 


Father Stephens’ Konkani book is the Doctrina Crista em lingua Bramano- 
Canarim (Christian Doctrine in Bramana Canarin language) written in the form of a 
dialogue to teach children. It was printed posthumously in 1622 in the press attached 
to the then Rachol College. An excellent facsimile edition of this book, carefully 
edited by Prof. Dr. Mariano Saldanha, has been published by the Colonial office of 
the Portuguese Government. Anda Devnagri transliteration of the same text by Prof. 
A. K. Priolkar was published by the Poona University in 1966. 


۱ The third book of Fr. Stephens is a Grammar of the Konkani language, 
published under the title of Arte da lingua Canarin (Art of the Canarin language). 
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For some time it continued to exist in manuscript, but was subsequently revised and 
enlarged by Fr. Diogo Ribeiro and published at Rachol in 1640. A second edition 
was published by Dr. Cunha Rivara in Goa, in 1858. 


During this period we have had many other Grammars of Konkani and 
- dictionaries as well. There is a vocabulary of the Canarim language composed by Fr. 
Diogo Ribeiro. There were copies. according to Cunha Rivara, of this vocabulary 
both from the Canarim language to Portuguese and vice-versa. Fr. Antonio de 
- Saldanha had also prepared a vocabulary of the Konkani language. Besides this Jesuit 
priest, there were Fr. Manuel Banha, who also prepared a vocabulary, and Fr. Cristovao 
- de Jesus’ a “ Grammar of Canarin language " and Fr. Gaspar de S. Minguel who 
wrote an important grammar of the Konkani language which became quite famous 
because of the chapter on the syntax. 


The Grammar of the Bramana language, in 2 books, written by Simon Alz 
of Chorao (Goa) should also be mentioned here. 


It is traditionally held, as Cunha Rivara also mentions, that D. Manuel Galdino, 
Archbishop of Goa (1812-1831) wrote a grammar, but there is no evidence of it. But 
it is true that this Bishop took pains to learn the Konkani language and is said to have 
preached in this vernacular. 


Besides the dictionary, Fr. Diogo Ribeiro published in Konkani A Statement 
of Konkani Doctrine at Rachol in 1632. It is reported that he translated also many 
books into Konkani, but the names of these books we do not find mentioned. 


Around the same period, Fr. Antonio Saldanha, among other books, published 
at Rachol, in 1655, a treatise on the miracles of St. Anthony. The book consists of 
two parts, the first part written in Konkani prose and the second part in the Ovi 
form of Marathi. 


The text of the first part was printed and published in 1963 by Prof. A. K. 
Priolkar, with the title ۶“ Sant Antonichi Acharya,” (The miracles of St. Anthony.) 
in Roman Script. The Marathi translation of the 2nd part, bearing the title ٴ۶‎ Sant 
Antonichi Jivitwa-Kotha '" ( Life of St. Anthony ) was published by the same 
author in 1956. 


Fr. Miguel de Almeida is another important writer of this period. His book 
* Jardim dos pastores“ ( Garden of Shepherds ) can justly be considered as 
Opus primum of Konkani literature. A copy of the third volume of his work in 
Konkani is available in the main library of Panjim, Goa. 


We also had ~“ Divine Soliloquies ” translated into Konkani by Fr. Joao de 
Pendrosa and printed in the College of St. Paul, in 1660. Fr. Teotonio Joseph also 
wrote a “ Compendium of Christian Doctrine “ In Konkani for children. 
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There are many similar works, mentioned by Dr. Cunha Rivara in his 


historical essay on Konkani. 

Side by side with the Portuguese missionaries we find also some native 
priests who started writing in Konkani, like Fr. Manuel Jaques de Noronha at 
Sancoale (Goa) who wrote, besides other books, a Poem about the Passion 
of Christ in Konkani. Also to Fr. Pascoal Gomes de Faria and Fr. Pascoal Dias, - 


from Carmona ( Goa) goes the credit of having written in Konkani. 





















Although the attitude towards the local language had changed and now 
helped to promote literature 0 Konkani, again, in 1684, the Government decided 
to exterminate the vernacular. Till then the ecclesiastical as well as the civil powers 
had been mindful of the real need for the study of the language. This new war 
against Konkani continued until the arrival of Dr. Heliodoro Cunha Rivara, who | 
came to Goa as Secretary general in 1835. Cunha Rivara realised the necessity 
of developing the Konkani language and through him a new movement for the 


promotion of Konkani started. 
2nd Period of the Konkani Literature 


This is the 2nd period of the history of the Konkani literature. In the First 
period, it was mainly the foreign missionaries who gave us books in Konkani. In 
this period the sons of the soil tried hard to develop Konkani literature. Among 
the first pillars of this movement, we have Mgr. Sebastiao Dalgado, who gave us the 
two monumental works— Konkani-Portuguese and Portuguese-Konkani  Dic- 
tionaries. Besides this, a collection of Proverbs in Konkani with a Portuguese 
explanation and grammar. 


By his side, occupying the same position, we have Waman Varde Valaulikar, 
Known as Xennoy Goybab, who published more than a dozen books in Konkani, 
among them some of the best Konkani plays. 


A new era had started for Konkani. Although it did not have the official 
patronage, the cause of Konkani marched on. And in 1889, there appeared the first 
newspaper entirely in Konkani, edited by Edward Bruno Jose’ de Souza. Many others 
followed and today we have a full-fledged daily newspaper in Konkani. 


Acharya Ramchandra Shankar Naik also gave us some beautiful plays in 
Konkani. Following their line among the playwrights of today, we have Raghuvir 
Neurenkar, Kiran Kamat, Bhiku Pai Angle and Pundalica Dandde. Many plays, 
known as Teatr among the Christian communities. although not published, are well 
worth being published. Besides the dictionaries mentioned in the first period, we 
have one Konkani-Portuguese published by Inacio Xavier D' Souza, and recently a 


Konkani-Portuguese compiled by Fr. Crescencio Monteiro, who has also a Grammar in 
Konkani, Guru Pustok. 
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We have also some Grammars written by Duarte Francisco Dantes, Janim 
Rangel, Canon Jose' de Santa Rita Souza, Prof. Dr. Mariano Saldanha, Xennoy 


^Goybab, Dr. S. M. Katre, Mons. Graciano Morais and Prof. Joaquim Antonio 


Fernandes. 


Among the books for primary education we have the first one published in 
1889 by the Barao of Cumbarjua and in 1896 by S. J.D.’ Souza. Also Xennoy 
Goybab published some books in this line, his ** Bhurgeanlo Ixtt '" requiring special 


- mention. Recently the Konkani Bhasha Mandal of Goa, has publisoed a book pre- 


pared by Prof. Bakibab Borkar, Surek Borkar and Keshav Bembro, for use in primary 


` schools. Regarding short stories for children, besides the ones written by Xenoi 


Goybab and Acharya Ramachandra Naik, we have Godubai Kelkar, Ravindra Kelekar, 
Chandrakant Keni, Fr. Alvaro Renato Mendes, Kamalabai Rao etc. and many in the 
Kannada script also. Fiction, too, has a place in Konkani literature. In Roman 
Script, Reginaldo Fernandes holds the record with his collection of more than fifty 
novels. There is one by Manohar Sardesai, Kallo Buklo, one of the best novels, 
still awaiting publication. C. S. Borges, with his cellection of 15 novels, Joaquim 
Inacio Campos, Milton Caldeira, Bernardo Francis Cabral, Ramon Dias, and in our days 
Elliot de Elly, Joao Inacio de Souza, Jess Fernandez etc. 


Konkani is the language of poets. As somebody wrote, Konkani poetry touches 
and adorns all subjects from thet rivial and commonplace to the most sublime and 
transcendental. 


Among the outstanding Konkani poets of today we have Prof. Dr. Manohar 
Sardessai, Prof. Baki Borkar, R. V. Pandit, who got his poems translated into English 
by the well-known poet Thomas Gay, has been nominated a Fellow of the World 
Poetry Society Intercontinental. 


Besides poets, we have also poetesses in Konkani, Srimati Vijay Sarmalkar leads 
the list and is followed by Mrs. Nalini Poi Raiturkar and young talents like Sumitra 
Gannekar, Lata Sardessai, Sheela Naik, Sheila Dhond, Milan Sardessai etc. 


Among the young poets figure Uday Benbro, Manguesh Mantravadi, Nagesh 
Karmali, Jess Fernandes, Shantaram. Valaulikar, Arvind Bhathikar, Madhav Borkar, 
Purshotama Singbal, Dr. Bikaji Gannekar etc. In the Kannada Script too we havea 
long list of outstanding poets. 


There is a Bibliography of Konkani Literature, (in Devnagari, Roman and 
Kannada characters, ) compiled and edited by Sri Ravindra Kelekar and published 
in 1963. 

CONCLUSION 


This whole movement for the development of Konkani Literature shows that 
Konkani has a bright future. 
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While ending his historical essay on Konkani, Cumha Rivara wrote— “ It is 1 
now time to undo the damage caused. The time has come to restore the mother- | 
tongue to its rightful place. To you, then, Goan youth, is reserved this great 
work, essential element of the intellectual and social regeneration of your country- 
Let fools laugh and shout from the depth of their ignorance that the 
language has no grammar, that it is not capable of being written and that as itis in _ 
common use now only among a few individuals, the exertion on its study is insufficien- 
tly compensated; that its varieties and dialects from province to province, even from 
caste to caste, make it complicated and unintelligible, and that it is so corrupt that 
it cannot be purified. If, however, you feel that this ignorant criticism deserves a 
reply, tell them that this book and all others that will follow it, will prove whether the 
language has a grammar or not, whether it is suited to writing or not...... id 

This appeal had an echo not only in the hearts of Goan youth, but in the 
whole Konkani youth, who accepted the challenge, | am sure that the same zeal to 
work for the uplift of our mother-tongue will continue to win more apostles for 
the Cause. 


Far from being complete, as it touches mainly the development of Konkani 
literature in the Roman and Devanagari script, this article is not a paper presented by 
a scholar, but just a contribution to the study of the development of Konkani literature, 
by a young lover of his mother-tongue. 
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The Evolution of the Konkani Press 


—Fr. JUDAS BARROS 


In an effort to outline the evolution of the Konkani Press, we must begin with 
the establishment of the Printing Press itself in India, and consequently the growth of 
the Press in Goa. 


It was really by a fortunate chance that the first printing press to be set up 
not in India only, but East of Suez, was introduced first in Goa, in the year 1556. 


Established in Portugal towards the middle of the 16th century, it would not 
be surprising that the Printing Press should have been brought to Goa, the capital of 
the Portuguese empire in the East, along with so many other things they brought here 
in the heyday of their power. 


But it must be noted that it was in the nature of a happy accident that the 
Printing Press was brought to Goa before any other place in the East. 


Gaspar Correia, the Portuguese chronicler, in his book "' Lendas da India, “ 
writes that the Emperor of Ethiopia had written to the King of Portugal, at that time 
Dom Manuel, in 1526, requesting him to send some master-craftsmen in the art of 
printing books. But Dom Manuel could not satisfy his request, as he died even 
before receiving the letter. 


The same request was renewed to his son and successor Dom Joao lll by the 
same Abyssinian ruler. He, however, granted the request only in 1556 and sent it 
together with the first batch of Jesuits sent from Portugal to Abyssinia. They were 
accompanied by the Patriarch-designate of Ethiopia, Dom Joao Nunes Barreto. 


As the only sea route from Europe to the East was by the Cape of Good Hope, 
the Press was sent via Goa, where the Patriarch, with the missionaries, before proceed- 
ing had to rest for some time. 


However, it so happened that when Dom Joao Nunes Barreto was preparing to 
continue his journey up to Abyssinia, he was requested to stay in Goa by the 
Governor of Goa, at that time Francisco Barreto, perhaps because the relations 
between Portugal and Abyssinia had meanwhile become strained or for some other 
reason. 
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It is true, however, that the Patriarch prolonged his stay in Goa and he eventually 


died there on December 22, 1562, without reaching Ethiopia to take charge of his 


post. 


Meanwhile, the Printing Press was set up in the College of St. Paul in Old 
Goa, then the capital of Goa and the main seat of the Jesuits as well. In fact, the. 
very year the Press arrived it started functioning, having as printer a Spaniard called 
Juan Bustamante, who had come to Goa with the Press and who was assisted by an 
Indian skilled in the art of printing but whose name remains unknown. 


He is mentioned in Fr. Calaza's letter to St. Ignatius, as “ an Indian of good 
character, an able and experienced printer, attached by the King to the Patriarch. “ 


There is no doubt that Juan Bustamante can be considered as the pioneer in 
the art of printing in India. There is another Spanish Jesuit, Joao Gonsalves, who 
was with Bustamante and is credited with having made the first Indian types. 


There was a controversy at one time whether these Indian types mentioned as 
* types of Malabar letters,” were those of Tamil or Malayalam. But investi- 
gations and the discovery of the first book printed in these characters in 1578 have 


made it clear that these Malabar types were of the Tamil language and not Malayalam. 


In fact, this book Doutrina Crista, mentioned by Fr. Francis D’Souza as 
” the first printed book which India saw born in its own land,” was not the first 
printed in India, but certainiy the first book printed in an Indian language. It was a 
Tamil translation by Henriques of St. Francis Xavier's Portuguese book of tne same 
name. 


And it was this book in Portuguese, Doutrina Crista, a catechism written by 
St. Francis Xavier, the great apostle of the East, and published in 1557, that was 
considered for a long time as the first book printed in India. 


However, furrher study and research have discovered that the first book to 
come out of the Press was not St. Xaviers Doutrina Crista but one entitled 
Conclusiones Philosophicas, a thesis presented by a student of St. Paul’s College 
in 1556 and published in the same year in the Press set up in this Coliege after its 
arrival in Goa. In this Press and in the second one set up in the college of Rachol, 


Salcete, many books were printed. Actually, Fr. Thomas Stephen's Kristi Purann 
was printed first in Rachol in 1616. 


The First Papers 


Although Goa was the cradle of the Printing Press in the whole East, it did 
not have JR honour of having the first newspaper in India. The first paper in India 
came to light, not in Goa, but in Calcutta. It had the title of " Bengal Gazette " and 
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as founded by James Augustus Hicks in 1780, but supressed after a stormy career 
Warren Hastings two years later. 


r There is no doubt that the establishment of the Printing Press in Goa was 
intended to serve as an effective aid in the work of evangelization. This is the reason 
"why printing activity continued to prosper so long as the importance of local 
languages for the purpose of spreading the Christian message was fully admitted. 


But, as we have noted in our article on the History of Konkani Literature, it 
happened that the Portuguese Government did not always look at the local language 
. with the same appreciation, but there was a time when they found that the local 
| languages, far from being a help for evangelization, were positively a hindrance in 
their work. 


In fact, the art of printing in Goa suffered a setback with the Edict of 1754 
issued by the Portuguese Gevernment forbidding all Presses, with the result that 
there was a long period of silence till 1821, when the liberal ideas spread by the 
French Bevolution made their impact felt in Goa, and the Press reappeared. It was 
on September 15th of that year that the Viceroy Conde Rio Pardo was removed 
after a popular struggle, in which Bernardo Peres de Silva played a prominent role 
and the oppressive rule gave place to a liberal regime. 


The Government at this time took the initiative in bringing a press to Goa 
from Bombay and started a weekly called Gazeta de Goa, Edited by Dr. Antonio 
Jose’ de Lima Leitao, assisted by Luis Prates de Almeida and Jose Aniceto de 
Silva, this first periodical published in Goa came out on December 22, 1821. |t 
contained reports of Government deliberations, accounts of income and expenditure 
of the Treasury, the Senate and the Misericordia. as well as national and interna- 
tional news. 


There was, however, a reversal of policy within five years, and the new 
| Viceroy, D. Manuel de Camara, put an end to the Press as well as the Gazette, by 
_ an order dated August 29, 1826. 


The second Government weekly which followed this was Cronica Consti- 
tuicional ( Constitutional Chronicle) edited by Jose’ Aniceto de Silva. It came 
out as late as 13th June 1835 and was suspended after two years. It was followed 
by the third Government paper, Boletim do Governo do Estado de India, 
which started on 7rh of December 1837. It was renamed Boletim Oficial in 1879, 
under which name it continued till the liberation of Goa, when it became the 
Government Gazette. 


These were only Government official papers. In fact, the first political paper 
-was Eco da Luzitania, followed by various others. But the first privately owned 
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newspaper in Goa, printed in its own press was O Ultramar, started by 
Bernardo Francisco de Costa, a Goan member of the Portuguese Parliament, with 
his brother Antonio Anastasio da Costa as editor. It was published on April 6, 1859 















being first a weekly and then a bi-weekly. 


Another weekly by name A India Portuguesa followed it, in 1861. 
Suspended in 1911, it was however revived in 1912 and is still alive, havin 


changed its ۲ liberation to “ A India ”. 


The first daily newspaper to be published in the whole Portuguese colonial: 
empire came to light in Goa on January 22, 1900. Started by Prof. Messias Gomes. 
under the name of O Heraldo, it is still alive and is at present the only daily news- 
paper in Portuguesa in Goa, as the others have ceased their publication, besides the 
monthly ** O Globo " edited by Antonio Meneses, and founded by him in 1968. 


The Konkani Press 


With this background of the growth of the Press in Goa, we can understand: 
how, where even Portuguese papers did not flourish and were insecure of their own 
existence, Konkani papers could not be thought of. 


We have seen that, in Goa, the Portuguese Government—before the coming: 
of Cunha Rivara—had started a war of destruction on the vernacular languages. In 
fact, there long seemed no hope of starting a Konkani paper in Goa. 


However, the migration of Goans to Bombay was increasing day by day, and 
as the majority of these people knew only Konkani, a paper in this language became 
a necessity. 


So J. C. Francis started the first Konkani-Portuguese paper. Under the 
name of O Concani, this weekly came to light in Bombay in 1892. Inthe same 
year, another weekly, O Povo Goano, was founded by Sebastiao Jesus Dias. It 


was in Konkani-Portuguese-English and was suspended after three years of 
publication. 


In 1893, also in three languages, another weekly, Leituras Amenas, edited 
by J. J. Carvalho, come out. After this, A Civilisacao Indiana, published in Konk- 
Port-English, which died in the same year. 


In 1894 a daily newspaper in Konkani-Portuguese, under the name of 
A Defesa Nacional was published, but closed down in the same year. However, in 
the same year the first fully Konkani paper came out, when Eduardo Bruno de Souza 
started the first bi-weekly under the name of Udentichem Sallok. 
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In the same year, 1894, two more Konkani-Portuguese papers were also 
blished, under the nama of A Opiniao Nacional and 0 Intransigente. In Konkani- 
ortuguese- English we have also A Luz, O Bombaiense, and weeklies, O Amigo 
o Povo and The Echo. 














It is reported that in 1907 B. F. Cabral started in Bombay a daily news- 
paper in Konkani, under the name Sanjechem Noketr. In 1915 Frs. Vincent Lobo 
and Ludovico Moniz started in Karachi the monthly Dor Mhoineachi Rotti, which 
is still alive after being suspended during some time, and is now published in Goa. 
_ At the same time more or less, a weekly in Konk-Port-English was started in Goa 
under the title of Vauraddeancho Ixtt, by Frs. Graciano Morais, Jose Francisco 
Fernandes and Lucio Vaz, and its publication continues even today. 


In 1920, Antonio da Cruz started in Bombay the publication of the weekly 
Ave Maria, which is still alive. In 1930, in Bombay, R. A. Pereira founded another 
"weekly, the Goa-Times, still running. At the same time, in Goa, Advocate Batista 
Vaz started Porjecho Adhar. This weekly, also, still runs. 


In 1920, in Bombay, another weekly by the name of Goa Mail was started 
by Dr. Vasco Gama and Felix Alfonso. Published first in Konk-Port-English, today it 
continues only in Konkani. From 1920 up to our days, in Bombay as well as in Goa. 
many small papers, weeklies, bi-weeklies, monthlies have been brought out, Some 
continue to our days. some stopped immediately or after some time. In the Roman 
script of Konkani, besides The Goa Mail, The Goa Times, Ave Maria, we have up 
to now in Bombay Cine-Times. There were also the Gomant Bharati, Goan Ex- 
press etc. suspended after some time. In Goa, besides '"Vauraddeacho Ixtt’’ and 

“Porjecho Adhar“, we have weeklies like “A Vanguarda”, "'Loksad"'. 


Also we had ‘‘Azad Goa” started by Tristao Braganza Cunha. Although the 
Devnagari script, was one of the first scripts to be prepared in India, as Fr. Schur- 
hammer has pointed out, by the end of the year 1677 there were cast already about 
50 letters in the Devnagari script, but Joao Gonsajves who prepared them died in 
the following year, and his companion Fr. Joao de Faria also having expired in the 
year 1850, there was none able to cavy on the work. For thls reason the Purana 
` was printed in Roman characters in the College of Rachol in the years 1616 and 1649 
and in the College of St. Paul in the year 1654. In this connection, Fr. Chutte has 
- written that the first attempt to start a press for the Kanarese language had for a 
while miscarried, although about 50 letters or moulds were already prepared. The 
multiplicity and difficult reproduction of letters, also the meagre prospects of a wide 
publicity of books (printed) in Kanarese types finally scared away the Brother 
printer. 


This is the reason why printing in the Devnagari script in Goa, as Prof. A. K. 
` Priolkar reports, started only in the second half of the nineteenth century, In 1853, 
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the Government press purchased Devnagari types from Bombay, for use in printin 
advertisements and other notes in the Government paper, Boletim do Govern 
After this many books were published in Konkani as well as in Marathi. 


The first newspeper in Devnagari was in Marathi, ** Desh Sudharan Ixtt ” 
started in 1872. Inthe Konkani Devnagri script we had afterwards “ Porjech 
Adhar” edited by Prof. Baki Borkar, “ Sad " by Manohar Sardesai, Sallik an 
Vid'dia, a college students’ magazine. We had also “ Avoi '"' edited by Zoivota 


















Kulkarni, Sangati and Mirg. 


Novem Goy started by Xennoy Goybab was suspended afte; some time, 
and was restarted in Goa by Gurunath Kelekar in 1962. But in 1969 it was changed 
from a weekly to a monthly magazine for children. ۱ 


In Kannada script, in Mangalore, we had ۳ Samajeacho Divo “ edited by 
Joseph Machado, Prokas by A. d'Souza, Uzvadd by J. L. d Souza, Konkani 
Juvak by George Fernandes; Kotham Jehlo by Raimond Miranda, Konn'nos by 
Felix d'Souza which had to be closed down some time after publication. 


At present we have in Mangalore, in the Kannada script, weeklies like 
Raknno, Mitr, Jhelo, a bi-weekly, and monthlies like Amchi Mai, Jezu Rai, 
Jezuchea Povitr Kallzacho Anj, Bhavarti Yuvak, Santa Ritachi Vordi and 
Ponchgotai, a bl - monthly. 


At one time there were published in Bombay weeklies like Sukh - Dukh 
edited by J. M. Rodricks, Zag - mag and Vixall Konkonn by C. F. Da Costa, also 
a monthly * Konkonn Daiz“ edited by A. A. Saldanha. 


Today we have Poinnar and Kannik, weeklies, and a monthly “ Vavra- 


ddeancho ۲6۱۱۵۰ '" Also recently was founded Mai-ganv, edited by Gabriel 
d'Souza. 


In Kerala, in the Malayalam script mixed with Nagari, we have a monthly 
Sarasvatvanni and a special yearly magazine Sarsutvanni. 


New Era of Konkani Press 


It is true that it was only after the liberation that a new era dawned for the 
Konkani Press, in Roman script, in Goa. As we have seen, the first papers published. 
in Bombay as well as in Goa were mixed with Portuguese and English. Although 
afterwards we had papers fully in Konkani, the language had a mixture either of 


Portuguese or of English. Still, many of the papers published in Bombay continue in 
this sort of language. 


There was need fora revolution to curb this adulteration of language, and. 
this revolution came about after the liberation, although it had started with the 
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monthly Gomant Bharati founded in Bombay ( Roman script ) by Ravindra Kelekar. 
This new era started with the weekly, ‘‘Goycho Sad“ (in Roman characters ( 
published in Goa by Felicio Cardoso. Because of the financial situation it could not 
continue its publication over a long period, but it nevertheless prepared the way for a 
daily newspaper in Konkani, in Roman script. 


* Sot, ' a small daily newspaper edited by Felicio Cardoso, was started in 
1966. As the movement for Konkani was well under way, everybody felt the need to 
have a big daily in Konkani which could support the demands of Konkani. But Sot 
itself was facing a difficult financial situation. 


At this time it happened that the Portuguese paper A Vida had to cease its 
publication. It was time to think of creating a big-scale paper with the merger of the 
Portuguese A Vida and the small Konkani daily. Hugo d'Souza took the initiative of 
carrying out this idea, and on September 15th 1967 a new daily, Divtti, with P. T. |. 
etc., was published and is still running, 


After Divtti, a new weekly, Loksad, was started, but could not continue for 
long because of lack of finance. It was suspended, but again started. Even Divtti 
has to face sometimes difficult days for its maintenance. 


Besides the ones, we mentioned, many weeklies and monthlies have been 
published in Bombay and in Goa, but did not enjoy a long life. But special mention 
must be made of the weekly Aitarachem Vachop, published in Goa by the Salesian 
Fathers, which continued long. In 1966 we started the '' Gova Almanak,” an 
Almanak in Konkani, a publication first of its kind in oriental languages, covering 
a wide range of topics. In Devnagari also we had many like Uzo (weekly), Zoit 
(monthly), Pormoll, Udoi, Ankur. But at present we have the monthly Konkonn 
Bharati started by Yeshvant Palekar. Recently also a bi-monthly, Rutu, was 
Started in Goa. It is interesting to note that, although the script of Konkani 
is Devnagari, we did not have many papers in Devnagari and at present the ones alive 
are in the Roman script. There is no doubt that we need the Roman script, but 
for the development of Konkani we need also Devnagari. And by the side of a Roman 
script daily, a Devnagari daily seems a must. 


The Marathi daily existing in Goa, Raxtramat, has a weekly section in 
Konkani, but it is not sufficient. | hope that if in the near future all the Konkani- 
speaking people, specially in Goa and Bombay, think seriously over the matter and work 
for it, we can have a daily in Devnagari also, 


Any idea, to materialise, needs the support of the people, specially of 
those who can afford to help, A daily in Devnagari will be of immense value to the 
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Konkani movement and will help to push forward the new era of the Konkani Press 


which has already begun. ind 





(N. B. This is a brief summary of the paper on The Konkani Press, presented by the 
author during the ۱۱ Conference of All India Konkani Writers’ held in Goa, 
on 16th November 1969 )— i 


98 ۱ 
Prof. Menezes Felicitation Volume 


Professor Armando Menezes 





A TRIBUTE 


—S. S. WODEYAR 


It is with great pleasure and a feeling of pride that | recall the days when 
1 was a student of Prof. Menezes. | had the privilege of being his student for nearly 
six years in the Karnatak College. Even though a quarter century has passed since 
then, my mind retains vivid memories of Prof. Menezes the teacher, in those days. 
Prof. Menezes was then a young man just nearing forty. One never failed to notice 
the glow of intellectual brilliance on his face. There was a certain attraction, nay an 
almost Byronic charm about his personality. He used to be always immaculately 
dressed. The shining starched collars, the beautiful neck-ties with creaseless tie- 
knots, his well-ironed suits, added to the charm of his tall and handsome figure, chi- 
'selled features and glowing complexion. He had a few peculiar habits and manner- 
isms. It was not his habit to stand on the dais while lecturing. He always stood 
‘between the desks in the front row. These seats were usually reserved for lady stu- 
dents. It was his habit to rest his foot on the nearby desk. The girls in the front row 
were so much accustomed to this habit of his, that they always reserved a little space 
for him on the desk to rest his foot on. Again, he had a habit of frequently adjusting 
the tie-knot with his left-hand, twitching his neck a little every time he did it. There 
was a certain charm about this mannerism of his, which in any other person would 
have looked awkward and uncouth. 


These charming traits of his appearance and mannerisms would however soon 
be forgotten when he started lecturing to his classes. His lectures would be so 
absorbingly scintillating. ۱۲ would be a continud delight listening to these lectures 
which were full of beautiful ideas and images bubbling forth like 'beaded bubbles 
winking at the brim‘. These lectures were rich with allusions from his vast reading of 
the classics as well as from that of the latest writers and poets. They would be inter- 
spersed with sparkling wit and enlivened by jokes. All these embellishments made his 
teaching a creative art, and no wonder students would ever look forward to his 
classes. No one would miss Prof. Menezes's lectures and  oftentimes students 
from other classes would cut their classes to attend his lectures. Such was the 
attraction of Prof. Menezes as a teacher. What made Prof. Menezes such a 
successful teacher ? The reasons are not far to seek. 
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a Prof, Menezes always came assiduously prepared for his lectures, Eve 


r gearly forty years of teaching, he prepares for his lectures. One can 
EIS papers (reminding one of Shelley's habit) in the books he carries. 


These slips would contain notes scribbled that very day in the earl 
These scribbled notes would probably no 


see sma 
to the classes. 


morning while preparing for his classes. 
They are only aids to his memory and they help him in 


make much sense to others. 
arranging his ideas on the subject of his lecturing. | have listened to him teaching - 
the same poem at different times and at different levels in the college, and every time, © 
he would have added something more, brought on more allusions, enriched it with 

comparisons with more recent writings on the subject. It was never stereotyped or - 
hackneyed by repetition. Occasionally he would come out with brilliant flashes of 
imagery sometimes more poetic than the imagery in the poem itself. Ideas and. 
Images would come bubbling forth and sometimes it would look as though he was- 
feeling choked with too many ideas gushing forth. He used to be so engrossed - 
while teaching, that we experienced a kind of rapture, a kind of feeling of participa- 

tion in the enjoyment of literature, and when the bell rang, we felt we were - 
awakened by a sort of a rude jerk, from a different world altogether. Even today, | 
remember his inspired teaching of Shelley's ‘Ode to a Skylark’ comparing it with 
Keats's ۰ Ode to a Nightingale. ' 


Another great quality of Prof. Menezes as a teacher is his extreme attachment 
to his students. His interest in their welfare is unsurpassed. Both in the class-room _ 
and outside, his attitude towards the students has always been friendly and informal. 
He would welcome students meeting him either in college or at his home ‘at any time _ 
of the day. He would always find time to solve their difficulties and to give them _ 
guidance and help. He would even excuse himself from joining a family outing ora 
party only to help a student with his lessons or to solve his difficulties. His house 
has been always a veritable second home for countless students for more than forty 
years now. A large share of the credit for this hospitality and friendly atmosphere _ 
in his home goes to Mrs. Menezes, who is by nature extremely kind-hearted and 
generous. She looks upon the students of Prof. Menezes with motherly affection. 
The atmosphere in their home is so charged with love and affection that one is drawn 
into their family closer and closer as days go by. Prof. Menezes mixes freely with 
Students with no inhibitions of whatever kind. Oftentimes we notice teachers 
assuming airs and trying to maintain a certain distance in their relations with students. 
in the name of dignity and decorum. Prof. Menezes does not seem to need any 
distance to be maintained. Looking at the cordiality and informality with which: 
Prof. Menezes treats his students, one is reminded of the following lines of Tagore: 


" The great walks with the small without fear, 
The middling keeps aloof”. 


No amount of nearness can wear out the regard and respect that his intrinsic - 
worth commands. |t is these qualities of understanding, friendliness and informality - 
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that have made him so popular among the students without taking away an iota of 
their regard and respect for him. 


He felt the pulse of the students. He seemed to instinctively know their 
thoughts and aspirations. As the best example of his understanding of the youth and 
its aspirations, | would quote what happened in the year 1942 when the ‘Quit India’ 
movement broke out. It aroused patriotic feelings among the youth of the country. 
Students went on strike and abstained from classes. They organised demonstrations 
against the tyranny of the British rule in India. The movement also aroused patrio- 
tic feelings in Prof. Menezes who had always been a nationalist at heart. The 
students’ movement found a sympathetic support from Prof. Menezes whose heart 
responded to the call of the youth of the newly awakened generation. In his thoughts 
and outlook on life, Prof. Menezes has always symbolized the spirit of youth. Up to 
that time Prof. Menezes was a man highly westernised in his habits and ways of 
living and was known for his fastidiousness about his dress and manners. However, a 
sudden change in his attitude towards life and ways of dressing could be noticed. 
During those troubled days, he spent most of his time meeting groups of students 
and discussing with them, directing their energies towards effective programmes and 
activities in the cause of Indian freedom. He understood and appreciated their patriotic 
feelings, their enthusiasm for participating in the struggle for freedom of the mother- 
land and he himself was prepared to play his part in the national struggle. He com- 
pletely gave up his western dress and started wearing Khaddar. He was often found 
going about in Khaddar Nehru shirt and pyjamas. When misunderstandings were cre- 
ated between the students and the authorities, he served as a link to clear off such 
misunderstandings and to restore amity and goodwill. He explained the students, 
point of view to the authorities. When ugly situations developed and there were 
possible dangers of College property being damaged or destroyed by rowdy students, 
he would persuade them to desist from such acts and saw to it that saner counsels 
prevailed. When once Prin. Farran, who happened to be an Englishman (who was a 
gentleman to the core and who had genuine sympathies for the people of India in 
their struggle for Independence), was being wantonly harassed by a mob of students, 
only Prof. Menezes could dissuade them from doing anything that would harm or 
embarrass Prin. Farran. Thus in those troubled days he played the role of a friend, 
philosopher and guide to the students and also of an ambassador of goodwill between 
the students and the authorities. This he could be successfully, because he enjoyed 
the confidence of the Principal as well as commanded the respect of the students. 


Another great quality of Prof. Menezes is that he can understand all types of 
students. He can appreciate talent of every kind whether it be in Music or Dramatics, 
in Debating or Sports. He is equally at home with sportsmen and artists as with 
scholars. He does not encourage students to be merely bookworms. He himself 
always took keen interest in all the co-corricular activities of the College—such as 


Professor Armando Menezes 101 


Debates, Dramatics, Games etc. | remember, once he played the role of Dr. Johnson 
in an English skit produced by the members of the staff of the College. Prof. Menezes 
often took'a leading part in the College debates. His participation would attract large ٭‎ 
audiences and the gallery hall would be packed to capacity and it would be no 
exaggeration to say that a good many came only to listen to Prof. Menezes. Thus, 
both by example and precept, Prof. Menezes encouraged and helped the students to 
develop an integrated personality and to play their legitimate role in the larger life of 
the College community. 

As a teacher Prof. Menezes has few equals. Endowed with a phenomenal 
memory, he can draw allusions at will from his vast reading in different languages. He 
is often found quoting passage after passage from the classics to illustrate a point 
or to provide a comparison or to give an example of felicity of language. When teaching 
Milton or Shakespeare, he would quote freely, lines after lines from Homer and Dante 
and other classical writers. He is as well-read in modern literature as in the classics. 
He is a linguist well-versed in Latin, Greek, French, Portuguese and Spanish. Know- 
ledge of these languages has enriched his scholarship. Prof. Menezes is a voracious 
reader. Even today one would find him spending most of his leisure time reading, 
either at home or in the library. He knows almost every new book that has newly 
arrived in the University Library. Occasionally he would find time to visit book-stalls 
in the town, where he keeps on purchasing books month after month. He has a rich 
collection of books in his private library which has grown in size steadily over the 
years. Although he is quite willing to lend books from his private library to the 
students who go to him, he is very careful about preserving them. He has a kind of 
personal attachment to each books he possesses. | have a feeling that he would 
miss anyone of his books in his vast library. He has in him all the qualities of an 
ideal teacher, a vast background of reading, a phenomenal memory, a passionate love 
for teaching. and an instinctive understanding of students and their problems and a 
paternal interest in their welfare. What more can one expect of a teacher ? 


Today, Prof. Menezes is a man of mature wisdom and mellow scholarship and 
an experienced teacher with nearly 47 years of fruitful experience. He has dedicated 
his life to the noble profession of teaching. Innumerable students have been benefited 
by his teaching, his scholarship and his learning. Their number would be legion. 
Many have obtained doctorates and many more adorn high positions in different fields. 
They are scattered all over the country and abroad. They all remember him with 
affection and gratitude. He has infused in the minds of thousands of his students 
great love for literature and kindled in them a burning desire for learning. Many he 
has inspired to blossom into poets and writers. He has seta great example of what 
a teacher should be. He can look back with pride on these achievements. We in 
the Karnatak University are proud of him, as any university would be proud to have a 
teacher of his attainments and eminence. May God bless him with health and 


happiness and may he live long and continue to guide and inspire the youth for many 
more years. 
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Appendix | 


Konkani Samaj -28 Years Ago 


How It Started 
—R. A. PAI 


When somebody told me that it is more than a score of years that have passed 
‘since we left College, | did not believe it until | actually calculated the years on 
my finger tips which definitely had a tinge of age on them as from those greener days. 


Prof. Armando Menezes, a serene personality with a pleasing expression on 
his face, was a Professor of English. But for us he was not only our Professor of 
English but something more than that; a guardian, a friend, and was known amongst 
our circle as “ Armandbab " — a pet name given to him as all loved him from the 
heart. 


He was our hostel ( New Blocks ) Superintendent, and every Sunday, like a 
good Catholic, he attended not the church but his hostel wards and spent a happy 
time with his ‘children,’ | should say. With his sons George, Francis, Ignatius, he 
loved his Hostel children and looked after their well-being, and while in the hostels our 
room was the relaxing room after his varied experiences during the hostel rounds. 


Being a man coming from Goa, a coastal place, he refreshed his memories 
with discussions about our place, and his talk was so intimate that every one felt 
that he or she was his closest disciple. 


While Prof. Armando Menezes had extended his fatherly care to us, the 
motherly care was also not absent for us. Mrs. Menezes, who is the presiding deity 
over the Menezes household (him | would prefer to call *'Armandbab " 
‘because of his special influence over our lives ) would not sit at rest if she came to 
know that anybody in the hostel was down with fever or indisposition. She would 
come to the hostel and enquire about the treatment etc; and we who had come away 
from our homes more than 100 miles, felt that the soothing shade of a 
mothers umbrella was not absent here. During these hostel days we thought of 
combining all the Konkani-speaking students together. The Christians, who speak 
nothing but Konkani in Goa, switch over to English when they find themselves out- 
side Gomantak. | clearly remember that day when we, about five of us, Mr. Mahale, 
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Mr. M. R. Pai, Sawkar, M. A. Kamat, and myself had as usual gone over to the Mess 
n the evening and there in the Mess, the idea of forming an Association of the 
We did not know, that night, that this gossip- 


late i 
Konkani students was first conceived. 
ing decision of ours would catch on to the Konkani students of our College. 

























Soon we five were joined by Vishnu Naik, Lavande, Virginkar, etc. and an 
enthusiastic group was formed. We placed this idea before our guide and friend 
Armandbab during one of his visits to our hostel, and, believe me, he put fire into the- 
whole idea, and this idea which was in embryo was waiting further for Prof. 
Mahishi, now in Sydenham College, Bombay. to give further shape. 


Armandbab knew us as a group which would do anything for a good cause 
and especially when the good cause was blessed by him, and he told us that as per the 
rules the Principal is the President of every Association, and he advised us to approach: 
him before we did anything in the matter. Fired with the enthusiasm to have an 
Association of Konkani Students we were quite sure that our Principal A. C. Farran, 
a foreigner by birth, would not refuse this. In fact, even though he had a white skin, 
he had almost understood and appreciated things that were Indian and the subtle: 
differences in the Indian approach. In fact we never felt apprehensive to approach 
him, as by the start of the 1st term of the Inter-Arts, our group was well known in _ 
the College as a dependable one for anything that would do good. 


Where to meet the Principal? was the question, and every minute delayed _ 
looked as though we were wasting months over it, and laugh every one will if | tell 
that we obtained his concurrence midway on the staircase where we met him on his 
way back to his house. To put his approval in his own words “ What Association 7 
Konkani is it? ", گا“‎ that your mother-tongue ? ", "| would be happy to be the | 
President.” Tears almost welled in our eyes when he said this; for, such immense - 
faith he had in us. So we had laid the foundation of a new idea. 


The next and important step that confronted us was to get round the members 
of the Student Community to become members. We had put before ourselves a target 
that, should we fail to enrol even one Konkani-speaking student, then the entire goal _ 
was lost. We collected a few more members to work on this initial idea and Armandbab ^ 
and Prof. Mahishi ever guided us at every step, and we requested Miss Shanta Sabnis, : 
Miss Shirur, Miss Mudbhatkal, Miss Nadkarni and Mr. Pikle, Mr. Panjikar, Mr. Ribeiro 
and others to canvas the enrolment. In the hostel we had a tough time and some _ 
of the boys were not willing to become members. They were feeling ashamed to 
speak Konkani. But when they found that our Chairman was none but our beloved 
Armandbab they were quick to share the mantle and came out to become members- : 
Even though it was an uphill task we had achieved our goal and the number we had : 
was 250 members. One new feature of this drive to make members was that any- 1 
body who knew Konkani and desired to develop the language was allowed to become - 
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@ member, and our Vice-Chairman was Prof. Mahishi, who spoke better Konkani than 
many of us did. 


Having launched the new idea of forming an Association to develop our 
mother-tongue, the next hurdle was that we were told that Konkani is only a dialect 
without a script and so many such objections were raised. We held a small debate 
on this subject itself and we could not believe our eyes when we found that the 
gallery hall of the Karnatak College was full and Sri V. K. Naik of Madgaon, who had 
led on behalf of Konkani as an independent language, won his point with an over- 
whelming majority 


With all the enthusiasm and will to work, we had to stop at the financial 
barrier. Armandbab, who was the guiding spirit behind us, called a meeting to find 
out ways to build up a reserve fund for the Association. It was decided that we 
should have a small Variety Entertainment Programme and collect donations from the 
public of Dharwar. 


Dharwar, 28 years ago, was not what it is today. We had to foot the entire 
distance but the encouragement we received from the public was quite good and 
there needed not much of coaxing to donate some amount. We had collected a 
decent amount of Rs. 688.00 at the end of a week's toil. 


Our Armandbab and Prof. Mahishi said that there must be something special 
for the Konkani Association. Till then an Instrumental Orchestra was not there. So 
we ventured to have one in our Entertainment Programme. We tried, and 
it appeared that we had failed. The Variety Entertainment Programme was 
only 48 hours ahead, and we were about to give up. Armandbab felt depressed at 
this failure and he said, ۰ ۱ will get on the stage and say that if we are not having an 
orchestra to-day for the Konkani Association Entertainment, it is because the local 
Konkani-speaking people did not co-operate. ” 


These words did the trick and the result was a fine orchestra for the Variety 
Entertainment Programme. Principal Farran attended the function. As long as he 
was the Principal of the College he never failed to attend the Konkani Samaj day. 


Thus the Konkani Samaj was established and | feel specially happy that the 


sapling that was planted 28 years ago has grown and blossomed to live and spread 
its perfume like the goodness of Great People. 
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Appendix - Il 
Konkani Samaj- its Progress 


— S. V. BHAT 


The progress of any institution depends upon the resourcefulness of the office- 
bearers and members composing it. A spirit of healthy competition, emulation and 
also eliciting others' willing cooperation play no less role in governing the develop- 
ment of any organisation over years. Viewed from this angle, the Konkani Samaj 
can feel proud that it has tried its humble best in fulfilling these conditions. That is 
the reason why its progress has been very promising, although much remains to be 


done even now. 


It was Shri M. A. Kamat who watered the sprout planted by Shri R. A. Pai. 
Shri Kamat who acted as an associate of Shri Pai, succeeded him as the second 
Secretary of the Samaj and Shri Pai could feel complete satisfaction in transferring 
his love's labour to Shri Kamat. And Kamat's heir was Shri V, S. Panjikar who was 
Secretary in 1945—46. During that year the inaugural was a farewell! It was a 
farewell to Prof. Mahishi, one of the founders of the Samaj. on his transfer to 
Bombay. |t may sound strange that it was made a debatable issue that 'develop- 
ment of the Konkani language is not detrimental to Konkani-speaking people.’ Prof. 
Murdeshwar presided over the debate. Its outcome was heartening indeed The 
Konkani-speaking students wished to express themselves in their mother-tongue and 
Konkani came to be recognised as an independent vehicle of expression and the 
College Miscellany proved a blessing as it provided a Konkani Section. Shri A. B. 
Shanbhag, the literary secretary during the year, was successful in holding literary 
competitions in Konkani. Shri A. H. Sayed and Kum. Meera Nadkarni who were the 
entertainment Secretaries strove hard to present variety entertainment including a 


Konkani drama at the time of College Silver Jubilee Celebrations held during 
the year. 


Shri D. N. Banavali, ( Secretary, 1947 — 48 ) carried the torch further. During 
that year the Samaj was blessed by Shri M. M. Shanbhag of Karwar who had 
identified himself with the Konkani cause. The Annual Social was held with Shri 
S. M. Kaikini as the Guest of Honour. Shri Kodle and Bhatikar succeeded Shri 
Banavali. They celebrated the Annual Social of the 'Samaj' on a grand scale with a 
feast of entertainment — orchestra, dances, mimicry, skits, etc. 
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Principal Hejmady of the Forest College inaugurated the activities of the Samaj 
pn 1949-50 when Shri R. M. Kasbekar acted as the Secretary. In the beginning of 
"the second term there was the sudden transfer of its Founder Chairman Prof. Armando 
- Menezes, as Under Secretary, Education Dept. Govt. of Bombay. It was so sudden 
that the Samaj did not get any time to arrange a suitable farewell to one who acted 
as its Chairman for all those years and had remained as the backbone of the Samaj. 
- Prof. Murdeshwar was the new Chairman. Shri R. P. Wagle, Retd. Asst. Commissioner 
was the Guest of Honour at the Annual Social, which was celebrated befittingly in 
. the Konkani Samaj — Annual Social — manner. 


1950 — 51 was a glorious year. The Samaj saw its God-father return as its 
President. Prof. Menezes had returned as Principal of the Karnatak College. On the 
transfer of Prof. Murdeshwar, Prof. (Kum.) Virginkar became its Chairman. But 
within a few months she was also transferred and Dr. H. D. Noronha became the 
new Chairman. So there was a new President, new Chairman and of course new 
Secretaries, Shri S. V. Kanekar and R. T. Naik. Shot up with new enthusiasm the 
. Samaj celebrated on 20-1-1951 its 7th Annual Social Gathering on a scale, and 
in a manner which had no precedent in the College, The original idea of the Cafe 
Cosmopolitan and the varied and spectacular fair provided in the way of enter- 
tainment, made the function unique and memorable. The play 'Monyacho Ghov 
Shano' specially adapted by Prin. Menezes was the piece de resistance of the 
evening. The Variety Entertainment Programme included dances, duets, folk-songs' 
orchestras, a shadow play among other interesting items. Prof. Lucio Rodrigues 
rendered his unstinted help to make the whole programme a grand success. Shri 
S. V. Kamat was the Guest of Honour. 


Shri V. D'souza delivered the inaugural address in 1951 - 52 when Shri J. B, 
Sirdesai was the Secretary. Shri P. G. Kakodkar and L. M. Menezes ( Secreteries 
1953 - 54 ( continued the tradition of the Samaj. Prof. Inamdar delivered the 
inaugural address. One of the Chief speakers of the year was Prof. Borkar who 
spoke on “Whither Konkani-speaking People ? ". 


In 1958—59 Dr. B. A. Saletore delivered the inaugural address and a Folk-song 
Programme was arranged in which Kum. Manorama and Manjula Mankikar, Suniti 
Trikannad, Mangala Hemmadi, Shri Divekar, Prakash  Kalawar, Shrikhande, Ignatius 
Menezes, Burde and’ Mahale participated. This was broadcast by A. |. R. on 
29-12-1958. Kum. Manorama Mankikar and Sudha Patil acted as Secretaries and 
. Prof. V. R. Prabhu as the Chairman. Prof. S. R. Salkar, Dr. Saletore, BELE 
i Prabhu, Shri Udyavar and Shri Nadkarni participated in the Symposium on ‘The 
Sweetness of Konkani’. In 1959-60 Prof. (Kum.) Figuredo was the Chairman, with 
Shri L. A. Menezes as the Secretary. 


From 1960-61 upto 1968-69 it was practically a reign of Prof. D. N. Shanbhag 
- who remained as the Chairman for this long period and revived the activities of the 





` Samaj. By his persuasive nature he could procure two Roliing Trophies for literary 
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competitions, one among the students of Karnatak Arts and Science Colleges and the 
other among those of the First Grade Colleges affiliated to the Karnatak University. 
While agreeing to donate the late V. P. Chittal Rolling Trophy for Literary Excellence, 
on 5th January 1961, Shri D. V. Chittal writes from Karwar to Prin. Menezes : “Shri 
D. N. Shanbhag, the Chairman of the Samaj is here before me. His persuasion is. 
It is a pleasure to have such young men taking interest in the Konkani 
movement". The same was the case with Shri S. S. Nawari who in 1961 - 2 
donated the S. S. Nawari Rolling Cup to conduct the Inter-Collegiate Konkani Essay 
Competition. These served as an impetus to creative writing in Konkani. 


irresistible. 


Prof. Shanbhag was ably assisted by young enthusiasts who acted as Secretaries: 

Shri M. S. Prabhu and Kum. Manorama Mankikar (1960 —61 ), Shri M. S. Prabhu 
(61-62), R. V. Shait (62-63), S. S. Kolvekar ( 63 — 64), A. R. Masurker ( 64 — 65), 
C. H. Pai ( 65 — 66), H. V. Balgi (66 — 67), J. V. Mahale (67 — 68), and P. P. Malya 
(68-69). All these years literary competititions were conducted for both the Chittal 
Trophy and the Nawari Cup. A detail list of the prize-winners has been appended 
r this ‘Prof. Menezes Felicitation Volume’. 


On 24-9-1960 Dr. B. A. Saletore gave a talk on ‘Konkani People and their 
antiquity’ with Prof. R. K. Mudaliar in the Chair. Dr. Saletore pointed out that there 
is good evidence for the existence of rich and prosperous kingdoms of Konkani 
people, even as early as the beginning of the Christian era. In 1960—61 Dr. D. V, 
Wagle, Shri A. N. Nayak and Shri S. R. Nadkarni gladly participated in Konkani 
debates. The Annual Day was celebrated on 28-1-1961 with Shri D. V. Chittal as 
the Guest of Honour and Shri S. Silva as the President. On 5-8-1961 Shri P.-S. 
Kamat of Karwar inaugurated the activities for the year 1961— 62 and Shri Dinkar 
Desai was the Guest of Honour on 3-2-1962 when the Annual Day was celebrated. 
The year became memorable as the Samaj presented on 3—9 — 61 a grand Variety 
Entertainment Programme followed by the staging of ‘Mogache Lagna. Shri P. N. 
Kesarkodi was invited among others to participate in Konkani debates. In 1962 - 3 
Dr. .کا‎ J, Mahale inaugurated on 8-9-62 and the Samaj had the blessings of His 
Holiness Shri Kumaraswamiji of Navakalyan Math, Dharwar who was the Guest of 
Honour at the Annual Day, which was a combined function of all the Associations in 
the college. In 1963— 64 the activities of the Samaj along with those of other 
Associations were inaugurated by Shri S. S. Wodeyar, Registrar, Karnatak University, 
on 23-7-1963. Shri R. M. Bhat, A, R. Masurkar. R. R. Jannu, L. S. Prabhu, G. D, 
Shet, Kum. Shobhana Nadkarni and Pushpa Nayak participated in the debate 'Books 
are better teachers than professors’ arranged on 19-9-1963 with Dr. K. J. Mahale in 
the Chair. A symposium wes held on 13-2-1964 on ‘How | was in High School" 
and Shri R. M. Bhat, ۷۰ N, Kapadi, S. S. Kolvekar and L. S. Prabhu narrated interest- 
ing episodes of their High School days. Prof. S. V. Bhat presided. This year the 
Annual Day saw its uptil now-host as the Chief Guest. Prin. Menezes had retired 
and had been Professor Menezes Head of the Department of English in the 
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Karnatak University. And he was invited to be the Guest of Honour when Dr. T. G. 
Kalghatgi presided. on 17-2-1964. In 1964-65, due to the proclamation of an 
emergency in the Country all the energies were directed in the collection of Defence 
Fund and such other activities. On 7-9-1965, Dr. N. M. Prabhu, Hubli delivered 
the inaugural address for the year 1965-66. This year the members of the Samaj 
were exhorted to collect in a large number Konkani-sayings and the best collection 
of Kum. Geeta Bhat was awarded the Chittal Shield. Shri S. V. Prabhu, Addl. Dist. 
Magistrate, Dharwar was the Guest of Honour at the Annual Day Celebrations. In 
1966-67 the Samaj was blessed by the Freedom-fighter, Smt. Umabai Coodapur of 
Hubli, who delivered the inaugural address on 15-9-1966. A. |. R. Dharwar broad- 
cast on 25-9-1966, a composite programme consisting of a song ‘Bhavu Nahi 
Hebbavu' composed by Kum. Geeta Bhat and sung by Kum. Krishna Bhat and 
Sheela Desai, a skit ' Shambharavalo Prayogu’ written by Dr. K. J. Mahale and 
presented by Prof. D. M. Pujari, Kum. Nirmala Salkar, Shri J. V. Mahale and C. H. Pai, 
and a religious chorus * Santos Majo Kedo Hodlo' sung by Kum. Barbara Berett and 
party. Due to popular demand the programme was repeated by the A. |. R. on 
5-2-1967. Shri S. S. Nawari and V. V. Bhat participated in the symposium  '' What 
۱ learnt in life? " arranged on 6-2-1967, Principal V. N. Shetgeri of Karwar was 
the Guest of Honour at the Annual Day, celebrated on 25-2-1967. The year 1967-68 
was the Golden Jubilee Year of the College and so the members of the Samaj busied 
themselves in making the Jubilee Celebration a success. Only literary competitions 
were conducted and the Annual Day was celebrated on 22-2-1968 with Shri B. P. 
Shenoy, Suptdt, Hubli Division S. C. Railway as the Guest of Honour and Rev. Fr. 
F. S. Shenoy as the President. In 1968—69, it was again a joint inaugural when 
General Cariyappa delivered the Inaugural. Address. Dr. V. B. Nadkarni, Reader in 
Zoology, Karnatak University, Dharwar gave a talk on  ' Breeding among fishes, ' 
illustrating the talk with colour slides, on 7-12—68. Shri M. V. Shiroor, Industrialist, 
Hubli was the Guest of Honour at the Annual Day, on 17-2-1969. 


In 1969—70, Prof. S. V. Bhat succeeded Dr. D. N, Shanbhag ( who was 
appointed as Lecturer in the Dept. of Sanskrit, Karnatak University, Dharwar ) as the 
Chairman of the Samaj. Prof. Bhat had the good fortune of the assistance of an 
active Secretary in Shri B. N. Shrivatsa. The inaugural address was delivered on 
22-9-1969, by Shri K. V. Gulwadi, A. I. R. Dharwar with Dr. Shanbhag in the Chair. 
Again a one-time host had become the guest! The members of the Samaj 
went on an educational excursion to Sirsi, Jog Falls, Gokarn and Karwar on 
8-12-1969. Dr. K. J. Mahale, Head of the Dept. of Foreign Languages, Karnatak 
University, Dharwar was the Guest of Honour at the Annual Day on 23-2-1970. 


This is in brief the story of the progress of the Samaj. The Samaj had the 
good fortune of the kind blessings of all the Principals who were the Presidents of 
the Samaj during their respective regimes : A. C. Farran (upto 1945), Correio Afonso 
(1945-49), M. S. Shaha (.1949 — 50), Armando Menezes ( 1950 — 52, 58-62 ), V. K. 
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Gokak (1952-58), S. S. Malwad (1962-66), Dr. T. G. Kalghatgi (1966 onwards). The 


Samaj has the highest sense of gratitude to all these personalities who extended - 


always their helping hand in making the activities of the Samaj a deserving success, - 


even though Konkani is not a language taught in the College. 


At present the Samaj is progressing under the shelter of Dr. T. ۰ Kalghatgi, ۳ 


the present President and Principal of the Karnatak Arts College who spares no 
pains in furthering the interests of the Samaj. Shri .کا‎ U. S. Shet and Kum. M. X. 


D'costa, the Secretaries, are staking their energies in making the Samaj very E 


active. Particularly, the members of the Samaj were glad to have in their 
midst the First and the Second Secretaries of the Samaj. Shri R. A. Pai delivered the 
inaugural address with Shri M. A. Kamat in the chair, on 5-10-1970. 


It need not be considered self-glorification if | say that this record of 
progress, however humble, reflects the spirit of adventure of the Konkani-speaking 
people. And | am sure the Samaj will prosper more and more with the blessings of 
the elders and the active co-operation of the students. 
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Appendix Ill 


Prize - Winners' in Literary Competitions 
(The Rolling Shield or the Trophy is won by the First Prize-Winner) 


The S. S. Nawari Rolling Trophy for the best essay in the 
Inter-Collegiate Konkani Essay Competition. 


1962 | Kum. Meera Anvekar, Karnatak Arts College, Dharwar. 
۱۱ Shri A. S. Prabhu, P. C. Jabin Science College, Hubli. 
۱۱۱ Shri M. S. Prabhu, Karnatak Arts College, Dharwar. 





1963 | Kum. Meera Nayak, Lingaraj College, Belgaum. 
۱۱ Shri R. V. Shait, Karnatak Arts College, Dharwar. 
۱۱۱ Kum. Prabha Muzumdar, Karnatak Arts College, Dharwar. 


1964 | Shri S. R. Nayak, Kasturba Medical College, Manipal. 
۱۱ Kum. Geeta S. Bhat, Karnatak Arts College, Dharwar. 
۱۱۱ Kum. Sarala S. Mirjankar, J. G. College of Commerce, Hubli. 


1965 | Shri V. A. Pai, Karnatak Science College, Dharwar. 
Il 1. Shri P. B. Gaitonde, M. E. S. Arts & Sc. College, Sirsi. 
2. Kum. Suhasini Nadkarni, Karnatak Sc. College, Dharwar. 
۱۱۱ Shri C. H. Pai, Karnatak Arts College, Dharwar. 


1966 | Rev. Fr. M. J. Pinto, Karnatak Arts College, Dharwar. 
l| 1. Kum. Suhasini Nadkarni, Karnatak Science College, Dharwar. 
2. Shri T. B. Pai -do- 


۱۲ 1. Shri P. B. Gaitonde, M. E. S. Arts & Sc. College, Sirsi. 
2. Kum. Sucheta Nadkarni, Karnatak Sc. College, Dharwar. 


1967 | Shri R. M. Shet, M. E. S. Arts 8 Sc. College, Sirsi. 
I| Kum, Sunanda U. Kamat Kimanikar, Karnatak Arts College, Dharwar. 
۱۱۱ Shri R. V. Kamat, K. G. S. Arts ۶ Sc. College, Karwar. 


1968 | Shri S. S. Kamat, Karnatak Arts College, Dharwar. 
اا‎ 1. Shri P. A. Shanbhag, Dr. A. V. B. Arts & Sc. College, Kumta. 
2. Kum. Shashikala G. Shanbhag, Dr. A. V. B. Com. College, Kumta. 
II 1. Shri S. V. Bhandarkar, Arts & Sc. College, Honavar. 
2. Kum. Suhasini Nadkarni, Karnatak Sc. College, Dharwar. 
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The Late Vithoba P. Chittal Rolling Shield for Literary Excellence in Konkani 
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1970 


1961 


1962 


1963 


1965 


1966 


1967 


Shri S. S. Kamat, Karnatak Arts College, Dharwar. 

1. Kum. Sarojini V. Pandit, M. E. S. Arts & Sc. College, Sirsi. 
Shri P. N. Kasarkod, Dr. A. V. B. Arts & Sc. College, Kumta. 
. Kum. Shakuntala M. Kamat -do- 

Shri A. R. Bhat, Arts & Sc. College, Honavar. 


M‏ 9ت 


Kum. Padmini Koppikar, S. J. M. V's Women's College, Hubli. 
Shri L. J. Shanbhag, Karnatak Sc. College; Dharwar. 


Shri V. G. Gaonkar, K. M. C. Hubli. 


donated by Rtn. Damodar V. Chittal. 


Kum. Meera Anvekar, B. A. Il. 
Shri S. S. Kolvekar, P. U. C. Sc. 
Shri M. S. Prabhu, B. A. Il. 


Kum. Prabha Muzumdar, B. A. II. 
1. Kum. Kamala Nadkarni, B. A, Il. 
2. Kum. Sudha Patil, B. A. II. 

Shri M. S. Prabhu, B. A. III. 


Kum. Prabha Muzumdar, B. A. III 
Shri V. G. Naik, P. U. C. Sc. 
Shri R. V. Shait, B, A. III, 


Shri R. M. Bhat, B. Sc. IIl. 
Kum. Krishna Bhat, P. U. C. Arts. 
Shri S. V. Revankar, B. Sc. III. 


Kum. Geeta Bhat, B. A. Il. 
Kum. Krishna Bhat B. A. |. 
Shri V. A. Pai, B. Sc. |. 


Kum. Geeta Bhat, B. A. III. 

1. Shri Justin Pinto, S. J., B. A. II. 
2. Kum. Suhasini Nadkarni, B. Sc. l. 
3. Kum. Krishna Bhat, B. A. II. 

1. Shri P. V. Gaonkar, B. A. Ill. 

2. Shri P. V. Kamat, B. Sc. II. 


Kum. Sucheta Nadkarni, B. Sc. |. 
Kum. Krishna Bhat, B. 721 
Kum. Suhasini Nadkarni, B. Sc. Il. 
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1968 | Kum. Suhasini Nadkarni, B. Sc. III. 
۱۱ Kum. Sucheta Nadkarni, B. Sc. ۰ 
۱۱۱ Kum. Sunita Bhat, P. U. C. Sc. 


1969 | Shri B. N. Shrivatsa, P. U. C. Arts. 


1970 | Shri A. R. Jannu, P. U. C. Sc. 
Il Shri L. J. Shanbhag B. Sc. Il. 


[ The Chittal Shield is for Literary Excellence in Konkani among the 
students of the Karnatak Arts and Science Colleges only. ] 
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Appendix IV 


Our Contributors 


1. Narayana Purushothama Mallaya : Founder - Secretary of the Konkanl 
Bhasha Prachar Sabha (Regd.), Cochin: born 24th May, 1929; higher Commerciai 
Education at Ernakulam; Founder-Principal of Shri Ramakrishna Technical Institute, 
Cochin; author of large number of articles on varied topics; journalistic career since 
1953; his persistent efforts for uplift of Konkani through the organisation he founded 
resulated in.the Kerala Govt. recognising Konkani as an additional language to be 
taught in some of the primary schools in Kerala; gave evidence on behalf of Mysore 
State before the Mahajan Commission; read papers, on the ۳ Status of Konkani 
Language, " establishing it as an independent language, before the Kerala Linguistics 
Circle, University Centre, Ernakulam; on the role of Konkanies in the political, 
commercial and economical sphere in the development of Kerala at the History Conven- 
tion held at Ernakulam; on Konkani Language, at the Language Seminar arranged in 
connection with the Quarter Centennial Celebrations of the Establishment of a 
Synagogue by the Jews in Cochin, held in December, 1968; participated in the 9th 
All India Konkani Conference held at Bombay, and Konkani Writers’ Conference 
held at Panjim; now conducting research at Archives, Ernakulam on documents 
pertaining to the Konkanis and their settlements in Kerala; in recognition 
of his services for the uplift of Konkani H. H. Srimad Sudheendra Tirtha 
Swami of Kasi Mutt honoured him by conferring ‘Prashasti Patra’ in May 
1969; as a member of the Kerala History Association he has contributed a chapter 
on the Konkanies and Tulu Brahmins in the proposed History of Kerala; asa 
historian, Journalist, linguist, educationist, writer and research scholar, received 
praises for his works from eminent scholars, both from India and abroad. 


2. Padmanabh Subray Kamat: born 27th April 1899 at Karwar; primary 
education at Aversa in Ankola Taluka; eecondary education at Karwar till 1917: 
college education in Wilson and St. Xavier's colleges in Bombay: non-cooperated in 
1920; became a graduate of Gujerat Vidyapitha ( aratfanee ); then took B. A. ( Hons. 
with Sanskrit) and LL. B. of Bombay University; during this period worked asa 
Sanskrit teacher; started legal practice on 4th June 1929 at Karwar: participated in 
Salt Satyagaha but did not court arrest; sanad was recommended to be cancelled by 
Dist. Judge; but on account of Gandi-Irwin pact the proceedings were quashed; 
since then worked as a Secretary and later on as President of Karwar Taluk Congress 
Committee, Vice-President of Dist. Congress Committee: was a congress member till 
1960, when resigned on being appointed as Govt. Pleader and Public Prosecutor for 
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7 years; M. L. C. of Bombay State 1952-57: member of Dist. School Board 1932-35; 
member Karnatak University Senate 1952-57; was Chairman of Supply Committe of 
Dist. Development Board; member, Prohibition Committee, Adult Education 
Committee, etc.; President, Ramakrishna Ashram and Academy of General Education 
Karwar; Dist. President, Vishva Hindu Parishat; Chairman, Reception Committee of All 
India 7th Konkani Parishat held at Karwar; President, Mysore State Konkani Parishat; 
Joint Counsel on behalf of Mysore on Mahajan Commission; Member, Boundary 
Consultative Committee of Mysore; etc. 


3. Kamalakar Vithal Gulwadi : born 1915, Bagalkot; graduated from 
Karnatak College, Dharwar, 1937; experience of several professions including teaching 
Navy and Airforce; recently retired from A. |. R., wherin over the last 21 years had 
been in the Programme Branch; planned and conducted programmes in music, English, 
Hindi, Marathi. Konkani; contributed talks, plays and features in the languages for 
broadcasts. 


4. Jose Pereira: B. A. ( Hons. Sanskrit ) 1950; Ph. D. ( Ancient Indian 
History and Culture ) 1959; Professor of Comparative Culture ( East-West ) in Lisbon 
( 1959-60 ); Examiner in Sanskrit in the paper of Indian Archaelogy, University of 
London ) 1965 ); publications: * The Development of Konkani as a Literary 
Language “ A Vida (Margao, Goa), 1964-65; “ A Sheaf of Deknnis “ (Konkani 
Folk-Songs), Konkan Cultural Association Bombay, 1957; ۲ Gaspar de S. Miguel. 
O. F. M.: Arte da Lingua Canarim Bramana e Pollida. A Syntax of Standard 
Konkani, '" Journal of the University of Bombay, Sept. 1960; Karel Prikryl, S. J.: 
“ Principia Linguae Brahmanicae “ A Grammar of Standard Konkani, Archiv Orie- 
ntalni, Prague, No. 38, 1968; under print (to be published by the Karnatak University. 
Dharwar ); Konkani a Language; A History of the Konkani-Marathi Contro- 
versy; this work is the result of many years of research and study in the libraries of 
Europe and India, those of Lisbon, Madrid, Rome, Vienna, Prague, Paris and London, 
especially in those of School of Oriental and African Studies (where he was Research 
Fellow inthe History of Indian Art from 1962-68), the British Museum. and the 
India Office Library, London 


5. Fr. Antonio F. X, de Lima Rodrigues C. Ss. R. : was Professor 
of Canon Law and later of S. Theology at Mt. St. Alphonsus Seminary, Bangalore: 
then Rector, Redemptorist Fathers, Chembur, Bombay; now Superior, Redemptorist 
Fathers, Alto de Porvorim, Goa; since last year elected President of the ' Liga Dos 
Escritores Catolicos ' Goa; age 49. 


6. Manohar Laxmanrao Sardesai: born at Panjim on 8th Jan. 1924; 
primary education in Marathi and Portuguese; matriculation, Bombay University, 1942; 
Wilson College, Bombay; First in French in Inter Arts, (1945), B A. ( Ist Class, 
1947 ), M. A. ( Ist Class 1949 ); Docteus es Letters (Sorbonne), Paris. with ‘ Mention 
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Tres Honorable 
Century; Lecturer in French- Wilson College, Ruparel College, Somayya College, 


Bombay: now Prof. of French, Chowgule College, Margao, Goa; worked for A. |. R. 
Ext. Services (New Delhi) 1960; was in France 1952-58; visited many European 
countries; founded the first Konkani Association in Bombay Colleges; first editor of 
^ Sad " Konkani monthly; edited also * Konkani‘ fortnightly, * Navem Goem * 
monthly and * Sallik ‘ annual: President of the 8th Konkani Conference Margao, 
1962: was President Konkani Bhasha Mandal. Goa, for 3 years; of University Teachers 
Association Goa; member Institute Menezes Braganza, Mysore-Goa Cultural Associ- 
ation: editor, Bulletin of Indian Associatin of Teachers of French; crowned ' Konkani 
Kaviraj’ in 1963: First Prize Winner Patriotic Songs, A. |. R. 1964; publications :- 
Aiz Re Dholar Poddli Boddi ) Dance-drama); Goem-a Tujea Mogakhatir, 
Zaiat Zage, Bebeanchem Kazar, Zaio-Zuio, Jai Punnia Bhu Jai Bharat 
(Poems), Amchi Bhas Amkam Zai ( Presidential Address VIII Konkani 


Conference ). 


7. Lucio Rodrigues: born in Goa 1915; educated at St. Xavier's College, 
Bombay; passed 8. A. with First class honours in English Literature in 1936 and M. A. 
with First class in English Literature in 1940; has since 1940 been teaching in colleges 
affiliated to the University of Bombay; at present Head of the Department of English 
at Dhempe Collega, Panjim, Goa; was invited as visiting Professor of Folklore to give 
two courses in Indian Folklore at Indiana University, Bloomington, U. S. A. last year; 
musicologist and folklorist; has been engaged in field collection of Goa folklore: 
songs, tales, proverbs, riddles. etc. in Konkani; has published monographs and articles 
on various aspects of Goan folklore; has made discs of Konkani folksongs and broad- 
cast features and recitals from A. |. R. stations in Bombay and Goa. 


8. Fr. Hubert O. Mascarenhas (familiarly known in Goa as Satya- 
nandji since 1937 ) : studied Philosophy and Theology in Rome, 1928—36; Ph. D, 
1931, “ The Doctrine of Truth in Indian Tradition: '* Doctorate in Theology, 1939, 
* The Mystical Doctrine of Incarnation in Indian Tradition, " during this investigation 
worked especially in the present dioceses of Goa, Poona and Bombay; born of Goan 
parentage, was transferred from the Padravado to the Propaganda jurisdiction in 1928; 
ordained for Poona at Rome in 1934; engaged in parish and social work in Europe 
-and India since 1936; was a teacher of Ancient Indian Culture for M. A.. St. Xavier's 
College, Bombay, 1947—57: trained under Fr. H. Heras, S. J. in 1927—28 and 1945—57; 
closely associated with the Institute of Indian Culture at Bombay; philologist and 
indolgical research scholar on St. Thomas and St. Bartholomeo; recently lent from 
Bombay to Madras to do closer work on St. Thomas at Mylapure; now teaching 
Sanskrit, Hindi and Indian Philosophy, i. e. ‘Apostolic Practice and Hindu Unity, at 
the Poonnamallee Major Seminary, Madras. 


9. Fr. Eduardo Judas Barros : finished the Philosophy and Theology 
‘course from the Rachol Seminary, Goa (1967-68); worked as one of the editors of 


116 Prof. Menezes Felicitation Volume 


* (Distinction), 1958, subject :- The Image of India in France in 18th 





Institute, Old-Goa; B. Ph. of the Pontifical Athaeneum, Poona; doing S. T. L. in P. A. 

Poona and M. A. ( Sociology ), Poona University: contributed several articles in the 

۱ leading newspapers and magazines in Konkani and Portuguese; is editing 58 

1 Almana "— a unique publication in Konkani dealing with variety of topics and 

` interesting features-3rd issue was released on 16th Nov. 1970 in Goa and on 22nd 
F Nov in Bombay. 


the first Konkani daily *' Divtti '; did the Pastoral course in the Pius X Pastoral 


۷ 10. Sadashiv Shivadeva Wodeyar: Born at Marewad ( Tal. & Dist. 
Dharwar), 7th August, 1924; educated at the Municipal High School, Haveri, 
| Karnatak College, Dharwar and Raja Lakhamagouda Law College. Belgaum; took 

B. A. (Hons.) and M. A. Degrees in English Literature from the Bombay University: 
1 began life as Assistant Lecturer in English in the Gujarat College, Anmedabad, in the 
۱ Bombay educational service in 1948 - transferred to the Karnatak College, Dharwar 
۱ in 1948 — worked in the same capacity upto August 1951: appointed as the first 
Assistant Registrar of the newly started Karnatak University in September 1951; 
promoted as Registrar in June 1957; was acting Vice-Chancellor of the Karnatak 

University for a period during 1967-68; invited by the U. S. Government to visit 
Universities in U. S. A. under the Foreign Leaders Programme of the Bureau of 


neon, ` a 


Educational and Cultural Affairs of the Department of State for purposes of observing 
at first hand American Educational and Cultural Institutions and to confer with 
' collegues in the field of higher education: on his way back, at the invitation of the 

British Council. visited the Universities in U. K: also paid brief visits to France, 

Germany and Italy; is at present Chairman of the Writers’ Club, Dharwar, President 
: of the Asian Music Circle, Dharwar Branch and Member. Advisory Committee of 
- A L R. Dharwar; a keen student of English Literature; also made an extensive study 
| of Modern Kannada Literature; broadcast a number of talks on literary and .cultural 
topics from Dharwar and Bangalore Stations of A.l. R., both in Kannada and in 
English; publications :- *Jeevana Kale’ (1958), has seen its fourth edition: 
^ Rabindra Darshana “ (1965), 3rd edition in 1969, received Mysore State 
Sahitya Academy Award in 1966; worked as the Chairman of the Editorial Board and 
Chief Editor of the * Basaveshwara Commemoration Volume in English published by 
the Government of Mysore in 1967, on the occasion of the Eighth Centenary Celebra- 
tions of Basaveshwar; ‘The Light of Other Days “ 1970. 


11. Ramachandra Annappa Pai: born 4-10-1925, Kumta; secondary 
education, Gibb High School Kumta; took keen interest in sports and led almost all 
the teams; leader of the Boys’ Scout, and Group Captain, Home Guards; college 
education, Karnatak College, Dharwar; his group was a pivotal nucleus of many 
activities of the College; was Founder-Secretary of Konkani Samaj, General Secretary 
of English Association, and of Canara Club; married Shanta Sonde in 1951; sons: 
Annappa and Anant; after graduation joined Mysore State Road Stansport Corporation; 
promoted as Asst. Commercial Supt. 1965; then Divisional Trafic Officer, North Kanara: 
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now D. T. O. Hubli; believes in extending benefits of M. S. 8. T. C., to villages in 


implementing the principles of nationalisation both in spirit and letter. 


12. Subray Vithal Bhat: born 14th Oct. 1918, Bhatkal; secondary 
education, New English School, Honavar, and Gibb High School, Kumta; M. A. 
(Benaras Hindu University), Sahityaratna (Hindi Sahitya Sammelan, Prayag), S. T. C., 
B. T. C. H. S. S. (Teaching Qualifications); life-mission (since 1936); teaching and 
learning Hindi; Hindi Pracharak, Dakshin Bharat Hindi Prachar Sabha, Madras (1940— { 
49), Rashtrabhasha Prachar Samiti, Wardha ( 1949-58 ); worked as Principal, 
Refresher Course in Hindi (7 weeks ) B. M. Training College, Dharwar; 
Centre Supt. Sahitya Ratna Exam. (in Karnatak College) of Hindi Sahitya 
Sammelan, Prayag; Primary School Teacher (1940-45); teacher, B. M. High School, 
Dharwar (1945-58); Part-time Asst. Lecturer in Hindi — Karnatak College, J. S. S. 
College Dharwar, Kadsiddheshwar Arts College and J. G. College of Commerce. 
Hubli (1952-58); Full-time Lecturer, Karnatak College (since Dec. 1958); broadcast 
Hindi lessons, Konkani poems, stories, talks, etc., from A. |. R. Dharwar; was 
member-Courses Committee and Ad Hoc Board of Hindi S. S. C. Board, Poona, 
State Hindi Board Mysore, Board of Studies in Hindi, Karnatak University, Dakshina 
Bharat Hindi Prachar Sabha Madras, Rashtrabhasha Prachar Samiti Wardha, Govt. 
Text-book Preparation Committee in Hindi Mysore; translator for Hindi into Kannada 
and vice versa, Sahitya Academy Delhi; reviewer, Text Book Committee, Govt. of 
Mysore; Publications: Hindi-Kannada  Balabodhini: Rashtrabhasha Svaym 
Bodhini: Rajabhasha Pathamala, |. Il. Ill. (approved text-books, Bombay Govt); 
Nutan Hindi Pathavali |, || (approved, Mysore Govt); Premchand (Kannad); 
Adarsha Kannada-Hindi Kosha (Dictionary), P. U. C. Gadya-Padya Manjush; 
Kavyakusum: Chief-editor; Rashtrakavi Govind Pai (Hindi). | 
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